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Summary Of Chrigtian Teaching | - Religion

The Nature of Religion: God created man in the image of God and al people have someideato
fear, respect and seek God.  Some form of religion controls the thoughts, desires, and fedlings of all
people. Inthe Biblerdigion conssts of the fear of God, reverence and love for God, confidencein
God, and aresponse of faith and godliness (obedience). Before God' s absolute beauty, greatness,
and power, people sense that they are small and helpless.  Rdigion isawilling rdationship to God
where man gives praise, honour, and service to God. Deuteronomy 10:12,13; Psam 111:10;
Ecclesastes 12:13; John 6:29; Acts 16:31; Psam 147:11

The Seat of Religion: the seet of religion means the part of man’s being where rdigion begins.
Rdigion is not from knowledge in the mind; it is not from the fedings, its sourceis not the will, or
mord activity. The scripture teaches that religion beginsin the heart, the center of man’s soul.
From the heart comes the life of the whole man: the thoughts, feelings and desires. Proverbs 4:23.
Psalm 51:10, 17; Matthew 5:8

The Origin of Religion: People who hate God have guessed how religion Sarted: 1. Men want to
control people and get money. 2. Men began to fear and respect the spirits of dead people. 3.
Men began to worship the powers of nature which affect their lives. But these answers do not
explain how man firgt got the idea to respect and worship a higher power. Only the Bible gives us
the truth about rdigion and the only God who is worthy of man’sworship. God reveds Himsdf in
the Creation and in the Bible, and He demands that every person worship Him, following His
indructionsin the Bible. God aso made man in the likeness of God, with the ahility to know God,
the desire commune with God, and the desire to glorify God. Genesis 1:27; Deuteronomy 4:13;
Ezekid 37:26

Questions.
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Isreligion limited to certain races and nations of the earth?

How can we come to know the red nature of true religion?

What terms (words) are used in the Old and New testament to describe religion?
How would you define rdigion?

What are some wrong ideas about the source (or seet) of religion in man's being?
Wha is the center of the religious life according to the Bible?

What are some explanations given for the beginning of religion?

What is the only true explanation for man’s religious nature?



Summary Of Christian Teaching Il - Revelation

Revelation is God' s self-disclosure, or Hisway of showing truth to man. Religion depends on God’ s revelation of
Himself; man could not possibly have had any knowledge of God, if God had not given us knowledge of Himself.
God shows truth about Himself both in nature and in His written Word, the Scriptures (the Bible).

Atheists (people who say there is no God) and agnostics (people who say it isimpossible to know if God exists)
don’t believein revelation. Pantheists (people who say everything is god, or who say there are many “little” gods)
speak of revelation, but it doesn’t really fit into their system of thought. Deists (people who say God is distant from
and unconcerned about His creation) admit the revelation of God in nature but deny special revelation (the Bible).

General Revelation: General revelation is before special revelation; general revelation comes to us through the facts
and laws of nature, and through the human mind and the facts of experience and history. From it we learn something
of the knowledge, wisdom, goodness and power of God. Psalm 19:1,2; Romans 1:19; 2:14,15

General revelation isinsufficient to give us truth about God. Because of sin, the message in nature is blurred
(confused, hidden). Thefact that people around the world invent different (contradictory) religions, shows that we
cannot receive accurate knowledge of God from nature. General revelation failsto meet the need of sinners, whichis
to be saved from sin through Jesus Christ.

Thereissomevaluein general revelation: Firstit explains how people without the Bible can know some true things
about God and man. Men know that they received life from God (Acts 17:27,28) and they know what is right and
wrong (Romans 2:14); and they share alittle of the truth of the Word ( John 1:9) and the work of the Holy Spirit
(Genesis 6:3). Furthermore, general revelation provides the background in science and history to help to understand
the special revelation of God.

Special Revelation: the Word of God, the Bible isarevelation in which facts and words together support each other:
the wordsinterpret the facts and the facts give substance to the words. Special revelation is necessary after sin
entered into theworld. Now people have spiritual blindness, and are full of error and unbelief. So people are unable
to know God from General revelation. For man to know truth, God had to explain the truths of nature to us, He had to
give us the message how to be saved from sin, and He had to give clear thinking and truth to the mind of man to save
it from the power of sin.

Special revelation: God uses many different ways to show Histruth to people.
1. Theophanies or God showing Himself in avisible form:
Fire, cloud, wind, “small voice” showed God' s presence and glory — Exodus 3:2, 33:9; Psam 78:14;
99:7; Job 38:1; Psalm 18:10-16; 1 Kings19:12
The Angel of Jehovah, the second person of the Trinity — Genesis 16:13; 31:11; Exodus 23:20-23;
Malachi 3:1.
Jesus Christ Himself - Jesus came in human flesh to deliver the truth to people. John 1:14
2. Direct Communications:
- Often God spoke to people in an audible voicein the Old Testament. Deuteronomy 5:4.
Sometimes the Holy Spirit guided the minds of holy men to receive His messages. 1 Peter 1:10,11
God revealed Himself in dreams and visions Numbers 12:6; Isaiah 6:1-8; Matthew 2:13
God revealed Hiswill by the Urim and Thummim (See Footnote) Numbers 27:21; 1 Samuel 28:6
Jesus Christ spoke directly revealing God’ s will, and He appointed apostles who by the power of the
Holy Spirit continued to spread the message of truth. John 14:26; 1 Corinthians2:12,13; 1
Thessalonians 2:13
3. Miracles- A miracleisan act of God outside the normal laws of nature. Miracleswere not mere marvelsto amaze
men. Asessential partsof God's special revelation they
show the power and presence of God; John 9:2,3;
symbolize special truths: Luke 5:23-26
show God' s kingdom and how God will save His people from sin; Luke 7:20-22.



show the greatest miracle, the Son of God coming into human flesh to redeem the fallen order. 1
Timothy 3:16; Revelation 21:5

Special revelation shows the history of God’ s plan to save sinners and theworld. Itisnot just facts, but it is used by
God to renew the mind of man. It changes hiswill to do what is good and his affectionsto love God. It prepares us
for heaven. It changes sinnersinto saints. It tells us God's message of redemption (God buying back people who
were slavesto sin), and it tells us facts about redemption. God shows his plan to save people dimly at first, from Eve,
to Abraham, to Moses, to David, and finally we know the fullness and beauty of the redemption of Jesus Christ in the
New Testament.

Questionsfor Review:

1. How do genera and special revelation differ?

What kind of people (what beliefs) say that there is no revelation from God?

What is the position of the Deists regarding revelation?

Describe general revelation.

Why is general revelation insufficient to meet man’s needs, and what value doe it have?
Why was God’ s special revelation necessary?

Describe special revelation?
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Footnote
Urim and Thummim (Easton’s Revised Bible Dictionary)

Perfection (LXX., "truth;" Vulg., "veritas"), # Ex 28:30 De 33:8 # Jud 1:1 20:18 1Sa 14:3,18 23:9 2Sa 21:1 What the
"Urim and Thummim" were cannot be determined with any certainty. All we certainly know is that they were a
certain divinely-given means by which God imparted, through the high priest, direction and counsel to Israel when
these were needed. The method by which this was done can be only a matter of mere conjecture. They were
apparently material objects, quite distinct from the breastplate, but something added to it after all the stones had
been set in it, something in addition to the breastplate and its jewels. They may have been, as some suppose, two
small images, like the teraphim (comp.) # Jud 17:5 18:14,17,20 Ho 3:4 which were kept in the bag of the
breastplate, by which, in some unknown way, the high priest could give forth his divinely imparted decision when
consulted. They were probably lost at the destruction of the temple by Nebuchadnezzar. They were never seen after
the return from captivity.



Summary Of Chrigtian Teaching I11 - Scripture

Reveation is God's sdf-disclosure, or Hisway of showing truth to man. Specid revelaion may refer to
self-communications of God in verba messages and miraculous facts.  The messages God gave to the
prophets were eventudly written in the Bible or the Scripture. Some of the Bible was not reveded in a
supernatura way, but was written as aresult of study and reflection. Specia revelation, may refer to the
Bibleasawhole: the system of redemptive truths and facts, with the proper historical settings, thet is
found in Scripture and is guaranteed to be true because it is given infdlibly (without error) by the Holy
Spirit. Thewhole of the Bible only isfor usthe special revelation of God. The power of God's
revelaion in the Bible brings new life, light (truth) and holiness.

Thewhole Bibleis given infalibly (without errors) from God. It tells us what to believe about God and
how we should live.  Inspiration means men wrote wor ds which wer e given to them by God. Old
Testament writers wrote what God commanded: Exodus 17:14; 34:27; Numbers 33:2; Isaiah 8:1;
30:8; Jeremiah 25:13; 30:2; Ezekid 24:1; Danid 12:4; Habakkuk 2:2. Prophets knew they were
speaking the word of the Lord so they often said “ Thus says the Lord” or “The word of the Lord came
tome’. Jeremiah 36:27, 32; Ezekid 26,27,31,32,39. Paul says hiswords are “ Spirit-taught”
1Corinthians 2:13, and he says Chrigt is spegking in him. 2Corinthians 13:3, and says hismessageis
theword of God 1Thessalonians 2:13. In the book of Hebrews, quotes from the Old Testament are
caled words from God: Hebrews 1.5, 3:7; 4:3; 5.7; 7:21; The most important verse to prove the
ingpiration of the Bibleis 2Timothy 3:16.

Wrong views of inspiration. Thefirg extreme ismechanical inspiration, meaning God literdly
dictated what the human authors of the Bible had to write. Writers are thought to be passive like the
pen in the hand of God, and their minds don’t contribute to the style or content of writing. But this view
isnot correct. Red authors gathered the content of the Bible from real sources (e.g. 1Kings 11:41;
14:29; 1Chronicles 29:29; Luke 1:1-4); described their own experiences (Psalms) and expressed their
own gyle (cf. Isaiah, John, Paul). The second extreme view is dynamic ingpir ation which says God
only affected the thoughts and spiritud life of the writers, not the message itsdlf. Thus only indirectly did
God influence the writing of the Bible.  Buit this view does not agree with the Bible.

Biblical view of inspiration: The correct view, caled organic inspiration, says that the Holy Spirit
directly acted upon the writers of the Bible using their own experiences, knowledge, vocabulary, style
and culture to write His message. The Holy Spirit illumined the writer’s minds, aided their memory,
prompted them to write, repressed the influence of Sn on their writings, and guided them in the
expression of thoughts and even in the choice of words. 2Peter 1:20-21

How much of the Bibleisingpired by God? Limited Inspiration Under theinfluence of Rationalism
(trust in human reason to discover truth) it has become common to say that only parts of the Bibleis
ingpired, or that none of the Bibleisinspired. Some say only the New Testament istrue. Some say
that only the mord teaching istrue, but the historica  part contains many mistakes. Some say only
Jesus sermon on the mount (Matthew 5ff) isinspired.  But dl these conflicting views show the
problem, that if some of the Bible is not true, we cannot decide which part istrue. Another wrong view



isthat thoughts are inspired while the writers chose the words, but in fact accurate thoughts without
wordsisimpossble.

Plenary Inspiration According to the Bible every part of it isinspired. Jesus and the Apostles often
apped to the Old Testament (OT) books as Scripture, the word of God, to settle any argument.
Hebrews quotes OT as words of God or the Holy Spirit.  Peter says the writings of Paul are the same
level asthe OT Scripture 2Peter 3:16. Paul saysal Scriptureisinspired. 2Timothy 3:16.

Verbal Inspiration God inspired each of the words of the Bible. 1n many cases God told the writers
exactly what towrite: Leviticus 3, 4; 6:1,24; 7:22,28; Joshua1l:1; 4.1, 6:2. The prophets speak of
Jehovah putting His words into their mouths (Jeremiah 1:9) and directing them to spesk Hiswords to
the people Ezekid 3:4, 10, 11. Paul says hiswords are Spirit-taught words, 1Corinthians 2:13. Paull
and Jesus based their teaching on a single word from the Bible: Matthew 22:43-45; John 10:35;
Galatians 3:16.

The Perfection of Scripture. The Reformers said the authority and value of Scripture was much
greater than any tradition or ideas from men. Their teaching about Scripture was contrary to the Roman
Catholics and some Protestants. The Reformers taught that the inspired Word of God has authority in
itsdlf, but Romans Catholics said the authority of the Bible comes from the church.  Reformers taught
the absol ute necessity of the scripture as the way God brings salvation to people. On the contrary,
Roman Catholics said the church didn’t absolutely need scripture, and some Protestants gave scripture
alow postion, exdting the “inner light”, or the word of the Holy Spirit in the hearts of people.
Reformers defended the clearness of the Bible. Psalm 19:7b; 119:105, 130 While the Bible contains
some mydteries, and some things difficult to understand, any person seeking God is able to understand
God's plan of sdvation by reading the Bible. Priests and pastors are not required for men to read and
understand the message from God. Reformers said the scripture is necessary and sufficient. It givesus
al we need to know about God, so we are not required to follow Church tradition, or on the “inner
light” in our hearts. 2Timothy 3:15, I saiah 8:20

Questions:

1. What isthe relation between specid revelation and Scripture?

What are different meanings of the term “ specia revelation”?

Can we say that specid reveation and Scripture are identical?

What Scripture proof can you give for the inspiration of the Bible?

How would you describe the doctrine of organic ingpiration?

What can you say about the theory that thoughts are inspired but not the words?

How would you prove that inspiration extends to every part of Scripture, and even to the very

words?

8. How do Roman Catholics and the Reformers differ on the authority, the necessity, the clearness,
and the sufficiency of Scripture?
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Summary Of Chrigtian Teaching 1V -
TheBeing of God -- The Essential Nature of God

The knowledge of God. The possihility of knowing God has been denied on severd grounds

(reesons).  But whileit istrue that man can never fully comprehend (understand) God, it does not
follow that he can have no knowledge of Him at dl.  He can know Him only in part, but nevertheless
with aknowledge which isred and true. Thisis possible because God has reveded Himsdf. Left to his
own resources, man would never have been able to discover nor to know Him.

Our knowledge of God istwofold. First, man has an inborn knowledge of God. This does not merely
mean that, as aresult of his creation in theimage of God, he has naturd capacity to know God. Neither
does it imply that man at birth brings a certain knowledge of God with ininto theworld. It Smply means
that under norma conditions a certain knowledge of God naturdly developsin man. Thisknowledgeis
of course of avery genera nature.

But in addition to this inborn knowledge of God man aso acquires knowledge of Him by learning from
God' s generd and specid revelation. Thisis not obtained without efforts on man’s part, but is the result
of his conscious and sustained pursuit of knowledge. While this knowledge is possible only because
man is born with a the capacity to know God, it carries him far beyond the limits of the inborn
knowledge of God.

The Knowledge of God as Known from Specid Revelation. Whileit isnot possible to define God it is
possible to give agenerd description of Hisbeing. It is perhaps best to describe Him as a pure Spirit of
infinite perfections (absol ute goodness, completeness).  The description involves the following ements:

a Godisapure Spirit. The Bible contains no definition of God. The nearest gpproach toit is found
in the words of Jesus to the Samaritan woman. “God isa soirit.” This meansthat Heis essentidly
spirit, and that al the qualities which belong to the perfect idea of spirit are necessarily found in Him.
The fact that heis pure spirit excludes the idea that He has abody of some kind and isin any way
vigbleto the physicd eye.

b. Godispersonal. Thefact that God isasirit dso involves His persondity. A spiritisan inteligent
and mord being, and when we ascribe (credit) persondity to God, we mean exactly that heisa
reasonable being, capable of determining the course of Hislife. At present many deny the
persondity of God and smply conceive of Him as an impersond force or power. However, the
God of the Bible is certainly a persond God, a God with whom men can converse, whom they can
trust, who entersinto their experiences, who helpsthem in their difficulties, and who fills their hearts
with joy and gladness. Moreover, He revealed Himsdf in a persond form in Jesus Chridt.

c. Godisinfinitely perfect. God isdiginguished from dl his crestures by infinite perfection. His
being and virtues are free from dl limitations and imperfections. Heis not only boundless and
limitless, but dso stands out above dl His creaturesin mora perfection and in glorious mgesty. The
children of Israel sang of the greatness of God after they passed through the Red Seac “Who islike



unto Thee, O Jehovah, among the gods? Who is like Thee, gloriousin holiness, fearful in praises,
doing wonders?’ Exodus 15:11. Some (evil) philosophers of the present day speak of God as
“finite, developing, struggling, suffering, sharing with man his defegts and victory.”

God and His perfection are one. Smplicity is one of the fundamentd characteristics of God. This
means that He is not composed of different parts, and also that His being and attributes are one. It
may be said that God' s perfections are God Himsdlf as He has reveded Himself to man. They are
the way God reved's or shows us His divine Being. Hence the Bible saysthat God is truth, life,
light, love, righteousness, and so on.

Passages proving:

That God can be known: 1 John 5:20, John 17:3,

That God isa Spirit: John 4:24, 1Tim 6:16,

That God is persond: Mdachi 2:10, John 14:9b,

That God isinfinite in perfection: Exodus 15:11, Psdm 14735,

Questions.
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Inwhat sense is God knowable and in what sense unknowable?

What is the difference between inborn and acquired knowledge of God?
Isit possible to define God? How would you describe Him?

What isinvolved in God's spiritudity?

What to we mean when we speak of God as a personality?

What proof have we for the persondlity of God?

What do we mean when we spesk of the infinity of God?

How are the being of God and His perfections related?

Further Study:

a

b.

C.

Do not the following passage teach that we cannot know God? Job 11:7; 26:14; 36:26.

If God isaspirit and has no body, how do you explain the following passages? Psalm 4:6; 17:2;
18:6, 8, 9; 31.5; 44:3; 47:8; 48:10, and many others.

How do the following passages testify to the persondity of God? Genesis1:1; Deuteronomy 1:34,
35; 1Kings8:23-26; Job 38:1; Psdm 21.7; 50:6; 103:2-5; Matthew 5:9; Romans 12:1.



Summary Of Chrigtian Teaching V - The Names of God

When God gives names to persons or things, they are names which have meaning and give an
ingght into the nature of the persons or things designated (named). This dso appliesto the names
which God has given to Himsdf. Sometimes the Bible spegks of the names of God in the sngular, and
in such cases the name sgnifies God reveding Himsdf in generd, especidly in rdation to His People,
Exodus 20:7; Psam 113:3; or sometimes the name smply stands for God Himsdlf, Proverbs 18:10;
Isaiah 50:10. The one genera name of God is split up into severd specia names which are expressive
of His many-dded being. These names are not of human invention, but are given by God Himslf.

1. The Old Testament Names of God. Some of the Old Testament names express that God isthe
High and Exdted One. ‘El and’Elohim indicate that He is strong and mighty and should therefore be
feared, while * Elyon points to His exdted nature as the Most High, the one who receives reverence and
worship. Another name belonging to thisdassis* Adonai, usualy rendered “Lord,” the Possessor and
Ruler of dl men. Other names express the fact that God entersinto relations of friendship with His
creatures. One of these, common among the patriarchs (fathers), was the name Shaddai or *El-
Shaddai, which indeed stresses the divine greatness, but as a source of comfort and blessing for His
people. It indicatesthat God controls the powers of nature, and makes them serve His purpose. The
greatest name of God, however, dways held sacred (holy) by the Jews, is the name Jehovah (Yahweh).
Its origin and meaning is indicated in Exodus 3:14,15. It expresses the fact that God is aways the
same, and especidly that He is unchangegble in his covenant (binding promise) relaionship, and is
adways fathful to the fulfillment of this promises. It frequently assumes afuller form in * Jehovah of
Hogs” Thiscdls up the picture of Jehovah asthe King of Glory surrounded by angdlic hosts (armies of
angdls).

2. The New Testament Names of God. The New Testament names are sSmply the Greek forms of

those found in the Old Testament. The following deserve particular attention:

a. The name Theos. Thisis smply the word for ‘God,” and is the most common name employed in
the New Testament. It is frequently found with a possessive genitive (Greek grammar) as‘my
God,” ‘thy God,” ‘our God, ‘your God.” In Christ God isthe God of each one of His children.
Theindividua form takes the place of the nationd form, ‘the God of Isradl,” so common in the Old
Testament.

b. ThenameKurios. Thisistheword for ‘Lord, aname that is gpplied not only to God but dso to
Chrigt. It takesthe place of both * Adonai and Jehovah, though its meaning corresponds more
particularly with that of ‘ Adonai. It designates God as the Possessor and Ruler of dl things, and
especidly of Hispeople.

c. Thename Pater. It is often said that the New Testament introduced thisas anew name. But thisis
not correct, for the name * Father’ is also found in the Old Testament to express the specid relaion
of God with Israel, Deuteronomy 32:6; Isaiah 63:16. Inthe New Testament it ismore individud in
that it pointsto God as the Father of dl believers. Sometimesit designates God as the creator of
al, 1 Corinthians 8:6; Ephesans 3:14; Hebrews 12:9; James 1:17, and sometimes the first Person
of the Trinity as the Father of Chrigt, John 14:11; 17:1.



Questionsfor Review:

1. What does Scripture mean when it spesks of the name of God in the singular?

2. Arethe specid names of God of human origin?

3. What two kinds of names do we digtinguish in the Old testament?

4. Wha isthe meaning of the names* Elohim, Jehovah, ‘ Adonai, ‘El Shaddai, and Kurios?
5. Isthe name Father ever applied to God in the Old Testament?

6. Inwhat different senses is the name Father used in the New Testament?

For further study:
1. What light does Exodus 3:13-16 shed on the meaning of the name Jehovah?

2. What name of God was rather common in the times of the patriarchs? Genesis 17:1; 28:3; 35:11,
43:14; 48:3; 49:25; Exodus 6:3.

a. Canyou give some descriptive names of God? Isaiah 433, 15; 44.6; Amos4:13; Luke 1.78; 2
Corinthians 1:3; 11:31; Joshua 1:17; Hebrews 12:9; Revdation 1:8, 17.

Holy One of Israel, Saviour, King, Creator, First and Last, Redeemer, Lord of hosts, Dayspring from
on high, God and Father of the Lord Jesus, Father of mercies, God of comfort, LORD your God,
Father of spirits, Alphaand Omega, Beginning and End, Almighty.



Tomemorize. Passages aboult:
a. Thenamesof Godin general: Exodus20:7; Psam 8:1;

b. Particular names. Geness 1.1 (‘Elohim); Exodus 6:3 (‘El Shaddai); Psam 86:8 (* Adonai);
Madachi 3:6; Matthew 6.9; Reveation 4.8

Exodus 20:7 ™Y ou shdl not take the name of the LORD your God in vain, for the LORD will not hold
him guiltlesswho takes His namein vain.

Psams 8:1 O LORD, our Lord, How excdlent is Your namein al the earth, Who have set Y our glory
above the heavens!

Genesis 1:1 In the beginning God cregted the heavens and the earth.

Exodus 6:3 "I appeared to Abraham, to Isaac, and to Jacob, as God Almighty, but by My name
LORD I was not known to them.

Psdms 86:8 Among the gods there is none like You, O Lord; Nor are there any works like Y our
works.

Madachi 3:6 "For | amthe LORD, | do not change; Therefore you are not consumed, O sons of Jacob.
Matthew 6:9 "In this manner, therefore, pray: Our Father in heaven, Halowed be Y our name.

Reveation 4:8 he four living crestures, each having six wings, were full of eyes around and within. And
they do not rest day or night, saying: "Hoaly, holy, holy, Lord God Almighty, Who was and isand isto
come!"



Summary Of Christian Teaching VI - The Attributes of God

God reveals himself not only in his names but also in his attributes, that is in the perfections
of the divine being. Itis customary to distinguish between incommunicable and
communicable attributes. Of incommunicable attributes there are not traces in the creature
(people). Of communicable there are traces of these attributes in man (the creature).

Incommunicable attributes: these emphasize the absolute distinction between God and
the Creation:

1. Independence: The independence or self-existence of God. This means that God has
the ground (basis, foundation) of his existence in himself, and unlike man doesn’'t depend
on anything outside of himself. He is independent in his being, virtues and actions, and
causes all of His creatures to depend on Him. The ideas is embodied in the name

Jehovah and is expressed in the following passages. ( Psalm 33:11 “The counsel of the LORD
stands forever, The plans of His heart to all generations.”, Psalm 115:3 “But our God is in heaven; He does
whatever He pleases” Isaiah 40:18, 25 “"“To whom then will you liken Me, Or to whom shall | be equal?"
says the Holy One. Daniel 4:35 “All the inhabitants of the earth are reputed as nothing; He does according
to His will in the army of heaven And among the inhabitants of the earth. No one can restrain His hand Or
say to Him, "What have You done?" John 5:26 “'For as the Father has life in Himself, so He has granted
the Son to have life in Himself, Romans 11:33-36 “Oh, the depth of the riches both of the wisdom and
knowledge of God! How unsearchable are His judgments and His ways past finding out! "For who has known
the mind of the LORD? Or who has become His counselor?" "Or who has first given to Him And it shall be
repaid to him?" For of Him and through Him and to Him are all things, to whom be glory forever. Amen.
Acts 17:25 "Nor is He worshiped with men’s hands, as though He needed anything, since He gives to all
life, breath, and all things. Revelation 4:11 "You are worthy, O Lord, To receive glory and honor and power;
For You created all things, And by Your will they exist and were created.")

2. Immutability: Scripture teaches that God is unchangeable. He is forever the same in
his divine being and perfections, also His purposes and promises. (Numbers 23:19 "God is
not a man, that He should lie, Nor a son of man, that He should repent. Has He said, and will He not do? Or
has He spoken, and will He not make it good? Psalm 33:11 “The counsel of the LORD stands forever, The
plans of His heart to all generations. Psalm 102:27 But You are the same, And Your years will have no end.
Malachi 3:6 ” "For | am the LORD, | do not change; Therefore you are not consumed, O sons of Jacob. Heb
9:17 Thus God, determining to show more abundantly to the heirs of promise the immutability of His
counsel, confirmed it by an oath, James 1:17 “Every good gift and every perfect gift is from above, and
comes down from the Father of lights, with whom there is no variation or shadow of turning.”)

This does not mean however that there is no movement of God. The Bible speaks of him
coming and going, hiding and revealing himself. He is also said to repent, but this is
evidently only a human way of speaking of God. The following two verses really indicated a

change in man'’s relationship to God.

(Exodus 32:14 “So the LORD relented from the harm which He said He would do to His people

Jonah 3:10 “Then God saw their works, that they turned from their evil way; and God relented from the
disaster that He had said He would bring upon them, and He did not do it.)

3. Infinity: The infinity of God means that God is not subject to limitations. We can speak
of his infinity in more than one sense viewed in relation to his being. It may be called his



absolute perfection. He is unlimited in his knowledge, wisdom, goodness, love,

righteousness and holiness. (Job 11:7-10 “Can you search out the deep things of God? Can you find
out the limits of the Almighty?...” Psalm 145:3 “Great is the LORD, and greatly to be praised; And His

greatness is unsearchable”) Seen in relation to time it is called his eternity. While this is
usually represented in Scripture as endless duration, (Psaim 90:2, 102:12.) it really means
that He is above time and therefore not subject to its limitations. For Him there is only an
eternal present, no past for future. Viewed with reference to space it is called his
immensity. His is everywhere present, dwells in all his creatures, filling every pointin

space, but is in no way bound by space. (1 Kings 8:27 "But will God indeed dwell on the earth?
Behold, heaven and the heaven of heavens cannot contain You. How much less this temple which | have
built! Psalm 130:7-10 “Where can | go from Your Spirit? Or where can | flee from Your presence? Isaiah
66:1 “Thus says the LORD: "Heaven is My throne, And earth is My footstool...” Jeremiah 23:23,24 "Am | a
God near at hand," says the LORD, "And not a God afar off? Can anyone hide himself in secret places, So
| shall not see him?" says the LORD; "Do | not fill heaven and earth?" says the LORD” Acts 17:27,28 "so
that they should seek the Lord, in the hope that they might grope for Him and find Him, though He is not far
from each one of us; "for in Him we live and move and have our being, as also some of your own poets
have said, ‘For we are also His offspring.”)

4. Simplicity of God: By ascribing simplicity to God we mean that he is not composed of
various parts, such as the body and soul of man, and for that very reason is not subject to
division. The three persons in the Godhead are not three parts which make up God. The
whole being of God belongs to each one of the persons. Hence we can also say that God
and his attributes are one, that he is life, light, love, righteousness, truth, and so on.

Communicable attributes: what we see in people is limited, and imperfect. God has
unlimited and perfect manifestation of these attributes.

Knowledge: This is the perfection of God where he is all his own, he knows himself and
knows all things. He has this knowledge in himself and does not receive this knowledge
from outside himself. It is always complete and present in his mind. Itis all
comprehensive. lItis called omniscience. God knows all things past, present and future,
not only things with real existence, but also things that are possible.

1 Kings 8:29; Psalm 139:1-16; Isaiah 46:10; Ezekiel 11:5; Acts 15:18; John 21:17;
Hebrews 4:13;

Wisdom: God’'s wisdom is an aspect of his knowledge. It is the virtue of God which
manifests itself in the selection of worthy ends, and the best way to do them. The ultimate
end, or purpose, which everything must obey is to bring glory to God. Romans 11:33; 1
Corinthians 2:7; Ephesians 1:6,12,14; Colossians 1:16;

Goodness: God is good, that is perfectly holy in himself, but that is not the goodness we
have in mind here. But we're talking about God being good to others. It's the perfection
which makes God kind and generous to every person. The Bible refers to God’s goodness
repeatedly. Psalm 36:6; Psalm 104:21; Psalm 146:8,9,16; Matthew 5:45; Acts 14:17



Love: The love of God is often called the most central attribute, but it is doubtful whether
it should be regarded as more essential than other attributes. The unmerited love of God
which reveals itself in pardoning sin is called his grace. Ephesians 1:6,7; 2:4-10; Titus
2:11;

Grace: This love is called Grace when God forgives sin.

Mercy: When God helps us in our misery in bearing the results of sin, His love is called
his mercy or tender compassion. Luke 1:54, 72, 78; Romans 15:9; 9:16; Ephesians
2:4,5

Longsuffering: God's love when he bears with the sinner who doesn’t obey the
instructions and warnings of God. Romans 2:4; 9:22; 1 Peter 3:20; 2 Peter 3:15;

Holiness: First of all God is absolutely distinct from all his creatures. He is exalted above
them in infinite majesty. Exodus 15:11; Isaiah 57:15; In the second place it means that
God is free from all moral impurity or sin. He is morally perfect. In the presence of a holy
God, man is deeply conscious of his sin.  Job 34:10; Isaiah 6:5; Habakkuk 1:13;

Righteousness: The righteousness of God is that perfection by which He maintains
Himself as the Holy One over against every violation of His holiness. In virtue of it he
maintains a moral government rewarding obedience and punishing disobedience. Psalm
99:4; Isaiah 33:22; Romans 1:32 The justice of God which manifests himself in the giving
of rewards is called his remunerative justice. And that which reveals itself in meting out
punishment is known as his retributive justice. The former a manifestation of his love and
the latter of his wrath.

Veracity: That perfection of God in virtue of which he is true in His inner being, His
revelation and His relation to His people. He is the true God over against idols, knows
things as they really are, and He is faithful in the fulfilment of His promises. Numbers
23:19; 1 Corinthians 1:9; 2 timothy 2:13; Hebrews 10:23;

Sovereignty: The Sovereignty of God may be considered from two points of view. His
sovereign will and His sovereign powers. The will of God is represented in the Bible as
the final Cause of all things. Ephesians 1:11; Revelation 4:11. On the basis of
Deuteronomy 29:29, it is customary to distinguish between the secret and the revealed will
of God. The former is the will of God’s decree (plan) which is hidden in God and can be
known only from its effects. The latter is the will of His precept which is revealed in the Law
and the gospel. God’s will respect to His creatures is absolutely free. Job 11:10; 33:13;
Psalm 115:3; Proverbs 21:1; Matthew 20:15; Romans 9:15-18; Revelation 4:11. God is
free to rule over His creatures any way he wants. The sinful deeds of man are also under
God'’s sovereign will. Genesis 50:20; Acts 2:23; And the power to execute His will is
called his omnipotence.



Omnipotence: The power to execute God’s will is called his omnipotence. That God is
omnipotent does not mean that he can do everything. He cannot lie, sin, deny himself,
Numbers 23:19; 1 Samuel 15:29; 2 Timothy 2:13; James 1:13, 17; Hebrews 6:18; It
does mean that He can by the mere exercise of his will bring to pass whatsoever he has
decided to accomplish. Also if he should desire he can do more than that. Genesis
18:14; Jeremiah 32:27; Zechariah 8:6; Matthew 3:9; 26:53;

Questions:

How do we divide the attributes of God?

Which attributes belong to each of these classes?

What is the independence of God?

What is God’s immutability?

Why does the Bible speak of God relenting?

What is God’s eternity, immensity, and omnipresence?

What is the simplicity of God and how can we prove it?

What is the nature and extent of God’s knowledge?

How is wisdom related to God’s knowledge?

10 What is the goodness of God?

11. Should we speak of love as more central in God than his other attributs?
12. How do we distinguish between God’s grace, mercy, longsuffering?
13. What is the holiness of God?

14.1n what does God reveal his righteousness?

15.What is included in the veracity of God?

16. What distinction do we apply to the will of God?

17.Do the secret and the revealed will of God ever conflict?

18.Does God’s omnipotence imply that He can do everything?
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Summary Of Christian Teaching VII - The Trinity
Tri-une - tri (three) uni (one) -- God is three persons in one being.

Statement of the Doctrine: The Bible teaches that, while God is one, He exists in three
Persons, called Father, Son and Holy Spirit. These are not three persons in the ordinary
sense of the word; they are not three individuals, but rather three modes or forms in which
the Divine Being exists. At the same time they are of such a nature that they can enter into
personal relations. The Father can speak to the Son and vice versa, and both can send
forth the Spirit. The real mystery of the Trinity consists in this that each one of the Persons
possesses the whole of the divine essence, and that this has no existence outside of and
apart from the persons. The three are not subordinate in being the one to the other, though
it may be said that in order of existence the Father is first, the Son second and the Holy
Spirit is third, an order which is also reflected in their work.

Scripture Proof for the Trinity: The Old Testament contains some indications of more
than one person in God . God speaks of himself in the plural. Genesis 1:26; 11:7; The
Angel of Jehovah is represented as a divine person. Genesis 16:7-13; 18:1-21; 19:1-22
The Spirit is spoken of as a distinct person. Isaiah 48:16; Isaiah 63:10; Moreover there
are some passage in which the Messiah is speaking and mentions other persons. Isaiah
61:6; 63:9; due to the progress of revelation the New testament contains clearer proofs.
The strongest proofs are contained in the facts of redemption. The Father sends the Son
into the world. The Son send the Holy Spirit. Moreover there are several passages where
the three persons are expressly mentioned. Matthew 28:19; 2 Corinthians 13:14; Luke
3:21,22; 1:35; 1 Corinthians 12:4-6; 1 Peter 1:2; This doctrine of the trinity was denied
by the Socinians in the days of the reformation; and is denied by the modernists and the
Unitarians, who speak of the father as God and the Son as a man, and the Spirit as the
influence or the force of God.

The Father: The name Father is frequently applied in scripture to the triune God as the
Creator of all things. 1 Corinthians 8:6; Hebrews 12:9; James 1:17; As the father of
Israel: Deuteronomy 32:6; Isaiah 63:16; and as a father of believers: Matthew 5:45; 48;
6:6, 9, 14; Romans 8:15; In a deeper sense however it is applied to the first person of the
trinity to express his relation to the second person. John 1:14, 18; 8:54; 14:12-13; This is
the original fatherhood of which all earthly fatherhood is but a faint reflection. The
distinctive characteristic of the Father is that he generates the Son from all eternity. The
works particularly ascribed to him is the work of redemption, creation and providence and
presenting the Trinity in the Counsel of Redemption.

The Son: The second person of the Trinity is called the Son or the Son of God. He
bears this name, however, not only as the only begotten of the father; John 1:14,18; John
3:16,18,19; Galatians 4:4; but also as the Messiah chosen of God. Matthew 8:29; 26:63;
John 1:49; 11:27; and in virtue of his special birth through the operation of the Holy
Spirit; Luke 1:32,35; His special characteristic as the special person of the trinity is that he
is eternally begotten (proceeding) of the father; Psalm 2:7; Acts 13:33; Hebrews 1:5; By



means of eternal generation the Father is the cause of the eternal existence of the Son
within the divine being. The works more particularly are ascribed to him are work of
mediation. The Mediated the work of creation; John 1:3,10; Hebrews 1:2,3; Ephesians
1:3-14,

The Holy Spirit: Though the Socinians, Unitarians or modernists speak of the Holy Spirit
a merely the power or influence of God, He clearly stands out on the pages of Scripture as
a person. John 14:16,17,26; 15:26; 16:7-15; Romans 8:26; He has intelligence which we
read in Jn 14:26; feeling Isaiah 63:10; Ephesians 4:30; Acts 16:7; 1 Corinthians 12:11;
Scripture represents him as speaking, searching, testifying, commanding, revealing,
striving and making intercession. Moreover, he is clearly distinguished from his own power
in Luke 1:35; 4:14; Acts 10:38; 1 Corinthians 2:4; His special characteristic is that he
proceeds from both the Father and the Son by spiration. John 15:26; Romans 8:9;
Galatians 4:6; In general it may be said that it is His task to bring things into completion in
both creation and redemption. Genesis 1:1-3; Job 26:13; Luke 1:35; John 3:34; 1
Corinthians 12:4-11; Ephesians 2:22;

Questions for Review:

Can we discover the doctrine of the Trinity from nature?

Are there three separate individuals in God?

Is one person subordinate to another in God?

How can we prove the trinity from the old testament?

What is the strongest proof for the trinity?

What New Testament Passage best proves it?

In what different senses is the name father applied to God?
What works are more particularly ascribed to each person of the Trinity?
In what different senses is the name son applied to Christ?

10 What is the special characteristic of each person of the Trinity?
11. How can you prove that the Holy Spirit is a person?
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Summary Of Christian Teaching VIl - The Decrees of God

The Divine Decrees in General: The decree of God is his eternal plan or purpose in
which he has foreordained all things that come to pass. Since it includes many particulars
we often speak of the divine decrees in plural, though in reality there is but a single
decree. It covers all the works of God in creation, and redemption and also embraces the
actions of man, not including their sinful deeds. But while it rendered the entrance of sin
into the world certain, it does not make God responsible for our sinful deeds. His decree
with respect to sin is a permissive decree.

a. the Characteristics of the decree: The decree of God is founded in wisdom.
Ephesians 3:9-11. Though we do not always understand it it was formed in the depths
of eternity and is therefore eternal in the strictest sense of the word. Moreover it is
effectual, so that everything that is included in it certainly comes to pass. Isaiah 46:10
The plan of God is also unchangeable because he is faithful and true Job 23:13,14;
Isaiah 46:10; Luke 22:22. Itis unconditional, that is, its execution does not depend on
any action of man but even renders such action certain, Acts 2:23; Ephesians 2:8.
Moreover, it is all-inclusive, embracing the good and the wicked actions of men,
Ephesians 2:10; Acts 2:23, contingent events, Genesis 50:20, the duration of man’s
life, Job 14:5, Psalm 39:4, and the place of his habitation, Acts 17:26. With respect to
sin it is permissive.

b. objections to the doctrine of decrees: Men do not believe in the doctrine of decdrees.
They raise many objections: Objection 1. It is inconsistent with the moral freedom of
men. But the Bible clearly teaches not only that God has decreed the free acts of men,
but also that man is nonetheless free and responsible for his acts. Acts 2:23; 4:27-29.
We may not be able to harmonize the two together but it is evident from scripture but
the one does not cancel the other. Objection 2. It makes people slothful in seeking
salvation. They feel that if God has determined whether they will be saved or not it
makes no difference what they may do.  But this is hardly correct, because men does
not know what God has decreed respecting him. Moreover not only has God decreed
the final destiny of men but also the means by which it will be realized. And seeing that
the end is decreed only as a result of the appointed means, encourages rather than
discourages their use. Objection 3: It makes God the author of sin. It may be said
however that this merely makes God the author of free moral beings, who are
themselves the authors of sin.  Sin is made certain by the decree, but God does not
himself produce it by his direct action. At the same time it must be admitted that the
problem of God’s relation to sin remains a mystery which we cannot fully solve.

Predestination: Predestination is the plan or purpose of God respecting his moral
creatures. It pertains to men both good and bad, to angels and devils and to Christ as the
mediator. Predestination includes two parts, namely election and reprobation.

a. Election: The Bible speaks of election in more than one sense. 1. The election of
Israel as the OT people of God. Deuteronomy 4:37. 7:6-8; 10:15; Hosiah 13:5; 2.
The election of persons to some special office or service. Deuteronomy 18:5; 1
Samuel 10:24; Psalm 78:70; 3. The election of individuals unto salvation. This last



sense is the election to which we refer in this connection. It may be defined at God’s
eternal purpose to save some of the human race in and by Jesus Christ. Matthew
22:14; Romans 11:5; Ephesians 1:4;

b. Reprobation: The doctrine of election naturally implies that God did not intend to save
all. If he purposed to save some he also naturally purposed not to save others. This is
in harmony with the teaching of scripture. Matthew 11:25,26; Romans
9:13,17,18,21,22; 11:7,8; 2 Peter 2:9; Jude 4; Reprobation may be defined as God’s
eternal purpose to pass some men by in the operations of his special grace and to
punish them for their sin. It really embodies a twofold purpose: 1. To pass some by in
the bestowal of saving grace and 2. To punish them for their sins.

Objections to Predestination: itis sometimes said that the doctrine of predestination
exposes God to the charge of injustice, but this is hardly correct. We could speak of
injustice only if man had a claim on God and God owed him eternal salvation. But the
situation is entirely different if all men have forfeited the blessings of God as they have.
No one has the right to call God to account for electing some and rejecting others. He
would have been perfectly just if he had not saved any. Romans 9:14,15; Matthew
20:14,15.

Questions for Review:

1. What s the divine decree?

2. Why do we sometimes speak of decrees in the plural?

3. What are the characteristics of the decree?

4. What is the nature of God’s decree respecting sin?

5. What objections are raised against the doctrine of the decrees?

6. What can be said in answer to these?

7. How is predestination related to the decree in general?

8. Who are the objects of predestination?

9. How must we conceive of the predestination of the angels and of Christ?

10. In what different sense does the Bible speak of election?

11. What does reprobation include and what proof is there for it?

12. Does the doctrine of predestination involve injustice on the part of God? If not, why
not?



Summary Of Christian Teaching IX - Creation

The discussion of the decrees naturally leads to the study of their execution, which begins
with the work of creation. This is the beginning and basis of all revelation, and also the
foundation of all religious life.

Creation in General: The word creation is not always used in the same sense in the
Bible. In the strict sense is denotes the work of God by which he produces the world and
all that is in it , partly without the use of pre-existent materials, and partly of material that is
by its nature unfit, for the manifestation of His glory. It is represented as a work of the triune
God. Genesis 1:2; Job 26:13; 33:4; Psalm 33:6; Isaiah 40:12,13. John 1:3; 1 Corinthians
8:6; Colossians 1:15-17. Over against Pantheism we must maintain that it was a free act
of God. He did not need the world. Ephesians 1:11; Revelation 4:11. And over against
Deism, that He created the world so that it always remains dependent on Him. He must
uphold it from day to day. Acts 17:28; Hebrews 1:3.

a. Thetime of creation: The Bible teaches us that God created the world “in the
beginning,” that is, at the beginning of all temporal things. Back of this beginning lies a
timeless eternity. The first part of the work of creation mentioned in Genesis 1:1 was
strictly creation out of nothing, or without the use of preexistent material. The
expression “Creation out of nothing” is not found in the Bible, but is in one of the
Apocryphal books 2 Macc. 7:28. However the idea is clearly taught in such passages
as Genesis 1:1; Psalm 33:9; 148:5; Romans 4:17; Hebrews 11:3.

b. The final purpose of creation: Some find the final end or purpose of creation in the
happiness of man. They say that God could not make himself the final end, because
he is sufficient unto himself. But it would seem to self-evident that God does not exist
for man, but man for God. The creature cannot be the final end of creation. The Bible
teaches us clearly that God created the world for the manifestation of his glory.
Naturally the revelation of God is not intended as an empty show to be admired by the
creature. But also aims at promoting their welfare and attuning their hearts to the
praise of their Creator. Isaiah 43:7; 60:21; 61:3; Ezekiel 36:21,22; 39:7; Luke 2:14;
Romans 9:17; 11:36; 1 Corinthians 15:28; Ephesians 1:1,5,6,12,14; 3:9,10;
Colossians 1:16;

c. Substitutes for the doctrine of creation: They who reject the doctrine of creation
resort to three theories for the explanation of the world. 1) Some says that original
matter is eternal, and out of it the world arose either by mere chance or by some higher
directing force. But this is impossible because you cannot have two eternals and
therefore two infinites alongside each other. 2) Others maintain that God and the
world are essentially one and that the world is unnecessary issue or outflow of the divine
being. But this view robs God of his power of self-determination and men of their
freedom and their moral and responsible character. It also makes God responsible for
all the evil there is in the world. 3) Still others take refuge in the theory of evolution. But
this is clearly a mistake since evolution offers not explanation of the origin of the world.
It already presupposes something that evolves.



The Spiritual World: God created not only a material but also a spiritual world consisting

of the angels.

a. Proof for the existence of angels: Modern liberal theology has largely discarded the
belief in such spiritual beings. The Bible however assumes their existence throughout
and ascribes to them real personality. 2 Samuel 14:20; Matthew 24:36; Revelation
14:10; Some ascribe to them airy bodies, but this is contrary to scripture. They are
pure spiritual beings, though sometimes assuming bodily forms. Ephesians 6:12;
Hebrews 1:14; they’re without flesh and bone. Luke 24:39. And therefore are
invisible Colossians 1:16; Some of them are good, holy and elect. Mark 8:38; Luke
9:26; 2 Corinthians 11:14; 1 Timothy 5:21; Revelation 14:10; Others are fallen from
their original state and are therefore evil. John 8:44; 2 Peter 2:4; Jude 6.

b. Classes of Angels: There are evidently different classes of angels. The Bible
speaks of cherubim, who reveal the majesty, and glory of God, and guard His holiness
in the garden of Eden, in tabernacle and temple, and at the descent of God to the earth.
Genesis 3:24; Exodus 25:18; 2 Samuel 22:11; Psalm 18:10; Isaiah 37:16;
Alongside of these are seraphim, mentioned only in Isaiah 6:2,3,6; they stand as
servants round about the throne of the heavenly king, sing His praises, and are ever
ready to do His bidding. They serve the purpose of reconciliation and prepare men for
the proper approach to God.

Two angels are mentioned by name. The first of these is Gabriel. Daniel 8:16; 9:21. Luke
1:19,26. Evidently it was his special task to convey divine revelations to man an to
interpret them. The second is Michael. Daniel 10:13,21; Jude 9; Revelation 12:7. Inthe
epistle of Jude he is called the archangel, he is the valiant warrior fighting the battles of
Jehovah against the enemies of the people of God and against the evil powers in the sprit
world .. Besides these two angels, the Bible mentions in general terms the principalities,
powers, thrones and dominions. Ephesians 1:21; 3:10; Colossians 1:16; 2:10; 1 Peter
3:22. These names point to differences of rank and dignity among the angels.

The Work of Angels: The angels are represented as praising God continually. Psalm
103:20; Isaiah 6:3; Revelation 5:11-12; since the entrance of sin into the world they serve
those who inherit salvation. Hebrews 1:14; They rejoice at the conversion of sinners.
Luke 15:10; they watch over believers. Psalm 34:7; 91:11; Protect the little ones
(children). Matthew 18:10; they are present in the church; 1 Corinthians 11:10; 1 Timothy
5:21; and finally convey believers to bosom of Abraham. Luke 16:22. They also
frequently convey special messages of God. Zechariah 1:12-14; They communicate
blessings to His people. Psalm 91:11,12; Isaiah 63:9; Daniel 6:22; Acts 5:19. The final
work of angels that they execute judgment on God’s enemies. Genesis 19:1, 13; 2 Kings
19:35; Matthew 13:41

d. Evil angels and devils: Besides the good there are also evil angels who delight in

opposing God and destroying his work. They were created good, but did not retain their
original position. 2 Peter 2:4; Jude 6; Their special sin is not reveled, but they probably
revolted against God and aspired to divine authority. 2 Thessalonians 2:4,9. Satan who



was evidently one of the princes among the angels became the recognized head of those
that fell away. Matthew 25:41; 9:34; Ephesians 2:2;

The Material World: In Genesis 1:1 we have the record of the original creation of heaven
and earth. The rest of the chapter is devoted to what is often called secondary creation, the
completion of the work in six days. We will talk about:

a) The Days of Creation: the question is frequently debated whether the days of creation
are ordinary days or not. Geologists or evolutionists speak of them as long periods of
time. Now the word day doesn't always denote a 24 hour period. Genesis 1:5; 2:4;
Psalm 50:15 So we establish that the word day doesn’t always mean a period of 24 hours
in the scripture. Yet the literal interpretation of the word day in the narrative of creation is
favoured by the following considerations. A. the Hebrew word yom or day primarily
denotes a ordinary day and should be so understood unless the context demands another
interpretation. B. The repeated mention of morning and evening favours this interpretation.
C. Itwas evidently an ordinary day which Jehvovah set aside and hallowed as a day of
rest. D. In Exodus 20:9-11 Israel is commanded to work 6 days and rest the seventh day.
E. The last three days were evidently ordinary days because they were determined by the
earth’s relation to the sun. If they were ordinary days weren't the others.

b) The work of the six different days: On the first day light was created, and by the
separation of light and darkness, day and night were constituted. This does not conflict
with the idea that the sun, moon and stars were created on the fourth day for these are not
themselves light, but light bearers. The work of the second day was also a work of
separation, the separation of the waters above from the waters below. On the third day the
work of separation is continued in the separation of the sea from dry land. In addition to
that the vegetable of plants and trees was established. By the word of his power God
caused the earth to bring forth flowerless plants, vegetables and fruit trees, each yielding
seed after their kind. The fourth day brought the creation of the sun, moon and stars to
serve a variety of purposes. To divide day and night; to serve as signs of weather
conditions; to determine the succession of seasons and of days and years; and to
function as lights for the earth. The work of the fifth day consisted in the creation birds and
fishes. The inhabitants of the air and of the water. Finally the sixth day is marked by the
climax of work of creation. The higher classes of land animals were created. And the
whole work was crowned by the creation of man in the image of God. His body was
formed out of the dust of the earth, while his soul was an immediate creation of God. On
the seventh day God rested of his creative labours and delighted in the contemplation of
his work.

Parallels in Creation: Notice the parallel between the work of the first and that of the last

three days.

1. the creation of light 3. creation of light-bearers

2. the creation of the expanse and 5. creation of fouls of the air and fishes
separation of waters of the sea

3. separation of the waters and dry land, 6. creation of the beasts of the fields, the



and preparation of the earth as a cattle and all creeping things and man.
habitation for men and best.

The Theory of Evolution: Evolutionists want to substitute their view of the origin of
things for the scriptural doctrine. They believe that from the simplest forms of matter,
and life all existing species of plants and animals including man, and also the various
manifestations of life, such as intelligence, morality, and religion developed by a
perfectly natural process, purely as a result of natural forces. This is merely an
assumption, however, and one that fails at several points. Moreover, it is in hopeless
conflict with the narrative of creation as it is found in the Bible.

Questions:
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What is Creation?

Was creation a free or a necessary act of God?

Is the word ‘create’ always used in the same sense in scripture?
Does the Bible prove the creation out of nothing? Where?

What two views are there as to the final end of creation?

In what sense is the glory of God the final end?

What substitutes have been suggested for the doctrine of creation?
What is the nature of the angels?

What orders of angels are named in the scripture?

. What are the functions of Gabriel and Michael?

. What is the work of the angels?

. What proof have we for the existence of evil angels?

. Were they created evil?

. Were the days in Genesis ordinary days or long periods of time?
. What did god create on each of the six days?

. Is the theory of evolution consistent with creation?

. Can you name some of the points on which they differ?



Summary Of Christian Teaching X - Providence

Since God not only created the world but also upholds it, we
naturally pass fromthe doctrine of creation to that of divine
provi dence. This may be defined is that work of God in which
He preserves all His creatures, is active in all that happens
in the world. and directs all things to their appointed end.

It includes three elenents, of which the first pertains
primarily to the being, the second to the activity, and the
third to the purpose of all things.

Doctri ne of Providence

1. The Elenents of Divine Providence. W distinguish three
el ements :
a. Divine preservation. This is that continuous work of God by
whi ch He upholds all things. Wiile the world has a distinct
exi stence and is not a part of God, it neverthel ess has the
ground of its continued existence in God and not in itself. It
endures through a continued exercise of divine power by which
all things are maintained in being and action. This doctrine
is taught in the follow ng passages: Ps. 136:25; 145:15; Neh.
9:6; Acts 17:28; Col. 1:17; Heb. 1:3.

b. Divine concurrence. This may be defined as that work of God
by which He co-operates with all His creatures and causes them
to act precisely as they do. It inplies that there are real
secondary causes in the world, such as the powers of nature
and the will of man, and asserts that these do not work

i ndependently of God. God works in every act of His creatures,
not only in their good but also in their evil acts. He
stinmulates themto action, acconpanies their action at every
noment, and nmakes this action effective. However, we shoul d
never think of God and man as equal causes; the fornmer is the
primary, and the latter only a secondary cause. Neither should
we conceive of them as each doing a part of the work like a

t eam of horses. The sanme deed is in its entirety both a deed
of God and a deed of man. Moreover, we shoul d guard agai nst
the idea that this cooperation makes God responsible for man's
sinful deeds. This doctrine is based on Scripture, Deut. 8:18,;
Ps. 104:20, 21, 30; Anps 3:6; Matt. 5:45; 10:29; Acts 14:17,
Phil. 2:13.

c. Divine governnment. This is the continued activity of God
whereby He rules all things so that they answer to the purpose
of their existence. God is represented as King of the universe
both in the Od and in the New Testament. He adapts His rule



to the nature of the creatures which He governs; His
governnment of the physical world differs fromthat of the
spiritual world. It is universal, Ps. 103:19; Dan. 4:34, 35,

i ncludes the nost insignificant things, Matt. 10:29-31, and
that which is seemingly accidental, Prov. 16:33, and bears on
both the good and the evil deeds of man, Phil. 2:13; Gen.

50: 20; Acts 14:16.

2. M sconceptions of Divine Providence.
In the doctrine of providence we should guard agai nst two
nm sconcepti ons:

a. The Deistic conception. This is to the effect that God's
concern with the world is of the npbst general nature. He
created the world, established its laws, set it in notion.
And then withdrew fromit. He wound it up like a clock, and
now lets it runoff. It is only when sonmething goes w ong
that He interferes with its regular operation. God is only a
God afar off.

b. The Pant heistic conception. Pantheism does not recognize
the distinction between God and the world. It identifies the
two, and therefore | eaves no roomfor providence in the
proper sense of the word. There are, strictly speaking, no
such things as secondary causes. God is the direct author of
all that transpires in the world. Even the acts which we
ascribe to man are really acts of God. God is only a God
that is near, and not a God afar off.

3. Extraordinary Providences or Mracles. W distinguish

bet ween general and special providence the latter the mracles
occupy an inportant place. A mracle is a supernatural work
of God, that is a work which is acconplished w thout the

nmedi ati on of secondary causes. |f God sonetines apparently
uses secondary causes in the production of mracles, He

enpl oys themin an unusual way, so that the work is after al
supernatural. Sonme regard mracles as inpossible, because they
involve a violation of the |laws of nature. But this is a

m st ake. The so-called | aws of nature nerely represent God's
usual method of working. And the fact that God generally works
according to a definite order does not mean that He cannot
depart fromthis order, and cannot w thout violating or

di sturbing it bring about unusual results. Even man can lift
up his hand and throw a ball into the air in spite of the |aw
of gravitation and without in any way disturbing its
operation. Surely, this is not inpossible for the onmnipotent
God. The mracles of the Bible are neans of revelation. Num
16: 28; Jer. 32:20; John 2:11; 5: 36.



To nenorize. Passages referring to:

a. Preservation:

b. Psal m 36: 6b. "O Jehovah, thou preservest man and beast."
Nehem ah 9:6. "Thou art Jehovah, even thou al one; thou hast
made heaven, the heaven of heavens, with all their host, the

earth and all things that are thereon, the seas till that is
in them and thou preservest themall."
Colossians 1:17. "And He is before all things, and in

Hm all things consist."”

b. Concurrence.

Deut eronony 8:18a. "But thou shalt renmenmber Jehovah thy God,
for it is He that giveth thee power to get wealth.”

Amos 3:6. "Shall the trunpet be blown in a city, and the
peopl e be not afraid? shall evil befall a city, and Jehovah
hat h not done it?"

Phil. 2:13. "For it is God who worketh in you both to will and
to work, for His good pleasure.”

c. Governnment.

Psal m 103: 19. "Jehovah hath established His throne in the
heavens; and His Kingdom ruleth over all."

Daniel 4:3b. "His kingdomis an everlasting kingdom and His
domnion is fromgeneration to generation.”

| Tinmothy 6:15. "Which in its own times He shall show, who is
the bl essed and only Potentate, the King of kings, and Lord of
| ords.™

d. Mracles and their design:

Exodus 15:11. "Who is |ike unto Thee, O Jehovah, anong the
gods? Who is |like Thee glorious in holiness, fearful in

prai ses, doing wonders'"

Psal m 72: 18. "Bl essed be Jehovah God, the God of Israel, who
al one doeth wondrous things."

Mark 2:10. "But that ya may know that the Son of nman hath
power on earth to forgive sins, He saith to the sick of the
pal sy, | say unto thee, Arise, and take up thy bed, and go thy
way into thy house.”

John 2:11. "This beginning of mracles did Jesus in Cana of
Galilee, and manifested forth His glory; and H s disciples
believed on Hm™

For Further Study:
a. Nanme sone exanpl es of special providences. Cf. Deut. 2:7;
| Kings 17:6, 16; Il Kings 4:6; Matt. 14:20.
b. How should belief in divine providence affect our cares?
lsa. 41:10; Matt. 6:32; Luke 12:7; Phil. 4:6, 7; | Pet. 5:7.



c. Nanme sonme of the blessings of providence. Cf. Isa.
25:4; Ps. 121:4; Luke 12:7; Deut. 33:27; Ps. 37:28; Il Tim
4:15.



Questions for Review

1. How is the doctrine of providence related to that of
creation?

2. What is divine providence?

3. What is the difference between general and speci al
provi dence?

4. VWWhat are the objects of divine providence?

5. What are the three elenents of providence, and how do they

differ?

6. How nust we conceive of the divine concurrence?

7. How far does the divine governnent extend?

8. What is a mracle, and what purpose do the scriptural
mracles serve?

9. Why do sone consider nmiracles inpossible?

Ref erence: Manual of Reforned Doctrine, pp. II11-117.



The Doctrine of Man in Relation to God

Xl
Man in His Original State

From the discussion of the doctrine of God we pass on to
that of man, the crown of God's handi wor K.

1. The Essential El enents of Human Nature. The usual
view is that man consists of two parts, body and soul.
This is in harnony with the sel f-consci ousness of nan,
and is al so borne out by a study of Scripture, which
speaks of man as consisting of "body and soul ," Matt.

6: 25; 10:28, or of "body and spirit," Eccl. 12:7; | Cor.
5:3,5. Sone are of the opinion that the words 'soul' and
‘spirit' denote different elenents, and that therefore
man consists of three parts, body, soul, and spirit. C.
| Thess. 5:23. It is evident, however, that the two
words 'soul' and 'spirit' are used interchangeably.
Death is sonetines described as a giving up of the soul,
Gen. 35:18; | Kings 17:21, and sonetines as the giving
up of the spirit, Luke 23:46; Acts 7:59. The dead are in
sone cases naned 'souls," Rev. 6:9; 20:4, and in others
‘spirits," | Pet 3:19; Heb. 12:23. The two terns denote
the spiritual elenment in man fromdifferent points of
view. As spirit it is the principle of |ife and acti on,
whi ch controls the body, and as soul it is the personal
subj ect, which thinks and feels and wills, and in sone
cases the seat of the affections.

2. The Oigin of the Soul in Each Individual. There are
three views respecting the origin of
t he i ndivi dual souls.

a. Pre-existentianism Sone advocated the idea that the
soul s of nmen existed in a previous state, and that
sonet hi ng that happened then accounts for their
present condition. A fewfound in this an explanation
of the fact that man is born as a sinner. This view
finds no favor now.



b. Traduci anism According to this view nen derive
their souls as well as their bodies fromtheir
parents. This is the common view in the Lutheran
Church. Support for it is found in the fact that
nothing is said about the creation of Eve's soul, and
t hat descendants are said to be in the loins of their
Fat hers, Gen. 46:26; Heb. 7:9,10. Furthernore, it
seens to be favored by the fact that in the case of
ani mal s both body and soul are passed on fromthe old
to the young, by the inheritance of famly traits and
peculiarities, and by the inheritance of sinful
corruption, which is a matter of the soul nore than of
the body. However it is burdened with serious
difficulties. It either nakes parents creators, or
assunes that the soul of man can be divided into
various parts. Mreover, it endangers the sinlessness
of Jesus.

c. Geationism This holds that each soul is a direct
creation of God, of which the time cannot be precisely
determ ned. The soul is supposed to be created pure,
but to becone sinful even before birth by entering
into that conplex of sin by which humanity as a whol e
I's burdened. This viewis common in Refornmed circles.
It is favored by the fact that Scripture represents
t he body and the soul of man as having different
origins, Eccl. 12:7; Isa. 42:5; Zech. 12:1; Heb. 12:09.
Moreover, it is nore in harnony with the spiritual
nature of the soul, and safeguards the sinlessness of
Jesus. It is not free fromdifficulties, however. It
does not explain the inheritance of famly traits, and
may seemto nmake CGod the Creator of sinful souls.

3. Man as the Image of God. The Bi bl e teaches that nan
Is created in the image of God. According to Gen. 1:26,
God said, "Let us nmake man in our imnmage, after our

| i keness." The two words 'inmage' and 'likeness'
evidently denote the sane thing. The foll ow ng passages
show that they are used interchangeably: Gen. 1:26, 271
5:1; 9:6; | Cor. 11:7; Col. 3:10; Jas. 39. The word

"li keness probably stresses the fact that the inage is
nost like or very simlar. There are different views of



the i mage of CGod in man:

a. The Roman Catholic View Ronman Catholics find the
i mage of God in certain natural gifts with which man
I s endowed, such as the spirituality of the soul, the
freedomof the will, and imortality. To these CGod
added a supernatural gift, called original
ri ght eousness, to keep the Iower nature in check. This
I S supposed to constitute man's |ikeness to Cod.

b. The Lutheran view. The Lutherans are not all agreed
on this point, but the prevailing opinion is that the
I mage of God consists only in those spiritual
gualities with which man was endowed at creation,
nanel y, true know edge, righteousness, and holi ness.
These may be designated original righteousness. This
viewis too restricted.

c. The Reforned View The Reforned distinguishes
between the natural and the noral inmage of God. The
former is the broader of the two, and is generally
said to consist in man's spiritual, rational, noral
and imortal being. This was obscured but not |ost by
sin. The latter is the image of God in the nore
restricted sense, and consists in true know edge,
ri ght eousness, and holiness. This was lost by sin and
Is restored in Christ, Eph. 4:24; Col. 3:10. Since man
retained the inmage in the broader sense, he can still
be called the i mage or image-bearer of CGod, Gen. 9:6;
| Cor. 11:7; 15:49; Jas 3:09.

4. Man in the Covenant of Wrks. GCGod at once entered
Into covenant relationship with man. This origi nal
covenant is called the covenant of works.

a. Scripture proof for the covenant of works. (1) Paul
draws a parallel between Adamand Christ in Rom 5:12-
21. In Adamall nmen died, but in Christ all those who
are Hs are nade alive. This neans that Adam was the
representative head of all nen, just as Christ is now
the representative head of all those who are Hs. (2)
In Hos. 6:7 we read: "But they |ike Adam have
transgressed the covenant” (Am Rev.). Adamis sinis



call ed a transgressi on of the covenant.

b. The el enents of the covenant of works. (1) The
parties. A covenant is always a conpact between two
parties. In this case they are the triune God, the
sovereign Lord of the universe, and Adam as the
representative of the human race. Since these parties
are very unequal, the covenant naturally partakes of
the nature of an arrangenent inposed on man. (2) The
prom se. The prom se of the covenant was the prom se
of life in the highest sense, life raised above the
possibility of death. This is what believers now
receive through Christ, the |last Adam (3) The
condition. The condition was that of absolute
obedi ence. The positive comand not to eat of the tree
of the know edge of good and evil was clearly a test
of pure obedi ence. (4) The penalty. The penalty was
death i n the nost inclusive sense of the word,
physical, spiritual, and eternal. This consists not
only in the separation of body and soul, but nore
fundanentally in the separation of the soul from God.
(5) The sacranent(s). In all probability the tree of
life was the only sacranent of this covenant,--if it
was i ndeed a sacranent. It seens to have been
appoi nted as a synbol and seal of life.

c. The present validity of the covenant of works.
Armnians hold that this covenant was whol ly set
aside. But this is not correct. The demand of perfect
obedi ence still stands for those who do not accept the
ri ghteousness of Christ. Lev. 18:5; @Gl. 3:12. Though
t hey cannot neet the requirenent, the condition
stands. It holds no nore, however, for those who are
in Christ, since He net the demands of the |aw for
them It ceased to be a way of life, for as such it
s powerless after the fall.

To nenori ze.

Passages bearing on:

a. The el enents of hunan. nature:

Matt. 10:28. "And be not afraid of themthat kill the



body, but are not able to kill the soul: but rather fear
himwho is able to destroy both body and soul in hell."
Rom 8:10. "And if Christ is in you, the body is dead
because of sin; but the spirit is |life because of

ri ght eousness. "

b. The creation of the soul: Eccl. 12:7. "And the dust
returneth to the earth as it was, and the spirit
returneth unto God who gave it." Heb. 12:9.
"Furthernore, we had the fathers of our flesh to chasten
us, and we gave themreverence: shall we not nuch rather
be in subjection to the Father of spirits, and |live?" c.
Man's creation in the image of God: X Gen. 1:27. L'And
Cod created man in Hs owt inmage, in the i mage of God
created He him nale and fenale created He them" GCen.
9: 6. "Whoso sheddeth nman's blood, by mari shall his

bl ood be shed; for in the image of God nmade He nman." d.
Man in general e~'en now the inmage of God: Gen. 9:6. C.
above under c. Jas. 3:9. "Therewith bl ess we the Lord
and Father; and therewith curse we nen, who are nmade in
the |Ii keness of CGod."

e. The restoration of the inmage of God in man: r Eph.
4:24. "And put on the new man, that after God hath been
created in righteousness and holiness of truth." Col.
3:10. "And have put on the new man, that is being re~
newed unto know edge after the inmage of H mthat created
him™"

f- The covenant of works:

Hos. 6:7. 'LBut they |ike Adam have transgressed the
cove- nant" al] be made alive."~,C~~1 5 ~i~ "'":FO- as in
Adam all die, so also in Christ shall

For Further Study:

a. How woul d you expl ain the passages which seemto
i nply that nman consists of three elenents, | Thess.
5:23; He. 4:12; conpare Matt. 22:37.

b. Does man's dom nion over the rest of creation also
formpart of the image of God? Gen. 1:26, 28; Ps. 8:6-
8; Heb. 2:5-9.

c. What indications of a covenant can you find in Gen. 2
and 3?



Questions for Review

1. What is the usual view of the elenents of hulrzarc.
7Lature, and how can this be proved

2. What other viewis there, and what port it.'

3. Wiat ~i~erent views are there as to the origin of
the soul 4. What are the argunents~~' Co; 11~8c~l ne
argunents fo,-, and the objections to each

5. Do the words 'image' and |ike?ress denote diffe?ent
things? 6. Wat is the Roman Catholic, the Lutheran,
and the Reforned view of the inmage of God in nman?

7. What distinction do the Refornmed nmake, and why is it
| nportant 2

8. What Bible proof have we for the covenant of works?
9. W are the parties in the covenant.

10. What is the promse, the condition, the psnrtlitll,
and the sacranent of the covenant”

11. In what sense does this covenant still hol d?

12. In what sense is it abolished

Ref erence: Manual of Reforned Doctrine, pp. 121-134.



Xl
Man in the State of Sin

1. TheOrigin of Sin. The Bible teaches usthat sin entered the world as the result of the transgression
of Adam and Eve in paradise. The first Sin was occasioned by the temptation of Satan in the form of a
serpent, who sowed in man's heart the seeds of distrust and unbelief. Scripture clearly indicates that the
serpent, who appears as the tempter in the story of the fal, was but an instrument of Satan, John 8:44;
Rom. 16:20; 11 Cor. 11:3; Rev. 12:9. The first Sn conssted in man's egting of the tree of the knowledge
of good and evil. This egting was snful Smply because God had forbidden it. 1t clearly showed that
man was not willing to subject hiswill unconditiondly to the will of God, and comprised severa
edements. Intheintellect it reveded itsdf as unbdief and pride, in the will asthe desire to be like God,
and in the affections an unholy satisfaction in eating of the forbidden fruit. Asaresult of it man lost the
image of God in the restricted sense, became guilty and utterly corrupt, and fell under the sway of desth,
Gen 3:119; Rom 5:12; 6:23.

2. The Essential Nature of Sin. At present many substitute the word ‘evil’ for 'sin,’ but thisis a poor
subdtitute, for the word 'sin’ is far more specific. It denotes a definite kind of evil, namely, amord evil
for which man is responsible and which brings him under a sentence of condemnation. The modern
tendency isto regard it merely as awrong done to one's fellow-beings misses the point entirely, for such
awrong can be cdled sn only in so far asit is contrary to the will of God. Sinis correctly defined by
Scripture as “lawlessness,” | John 3:4. It islack of conformity to the law of God, and as such the
opposite of that love which isrequired by the divine law. The Bible dways contemplatesit in relaion to
the law, Rom. 1:32; 2:12-14; 4:15; 5:13; Jas. 2:9, 10; | John 3:4. Itisfirst of al guilt, making men
lidble to punishment, Rom. 3:19; 5:18; Eph. 2:3, and then also inherent corruption or mord pollution.
All men are guilty in Adam and are therefore born with a corrupt nature. Job 14:4; Jer. 17:9; Isa. 6:5;
Rom. 8:5-8; Eph. 4:17-19. Sin hasits segt in the heart of man, and from this center influencesthe
intellect, the will, and the affections, in fact the whole man, and finds expression through the body. Prov.
4:23; Jer. 17:9; Matt. 15:19, 20; Luke 6:45; Heb. 3:12. In diginction from the Roman Catholics we
maintain that it does not consigt in outward acts only, but includes evil thoughts, affections, and intents of
the heart. Matt. 5:22, 28; Rom. 7:7; Gal. 5:17,24.

3. SinintheLifeof the Human Race. Three points deserve consideration here:

a. The connection between Adam's sin and that of his descendants. This has been explained in
three different ways.
(1) The earliest explanation is called the realistic theory, which isto the effect that God
originaly crested one genera human nature, which in course of time divided into as many parts
as there are human individuas. Adam possessed the whole of this generd human nature; and
through his sin it became guilty and polluted. Naturdly, every individud part of it sharesthis guilt
and pollution.
(2) In the days of the Reformation the representative theory came to the foreground.
According to this view Adam stood in atwofold relation to his descendants. he was their natura
head, and he was their representative as the head of the covenant. When he snned astheir



representative, this sn was aso imputed to them, and as aresult they are dl born in a corrupt
date Thisisour Reformed view.

(3) Athird theory, not so well known, is that of mediate imputation. It holds that the guilt

of Adam'ssinisnot directly placed to our account. His corruption is passed on to his
descendants, and this makes them persondly guilty. They are not corrupt because they are guilty
in Adam, but guilty because they are corrupt.

b. Original and Actual Sn. We digtinguish between origind and actua sin. All menarebornina
anful gate and condition, which iscaled origind ain, and isthe root of dl the actud snsthat are
committed.

(2) Original sin. Thisincludes both guilt and pollution. The guilt of Adam's Sin isimputed to
us. Because he sinned as our representative, we are guilty in him. Moreover, we dso inherit his
pollution, and now have a positive digpogition toward sin. Man is by nature totally depraved.
This does not mean that every man is as bad as he can be, but that sin has corrupted every part
of his nature and rendered him unable to do any spiritud good. He may ill do many
praiseworthy thingsin relation to his fellow-beings, but even his best works are radically
defective, because they are not prompted by love to God nor done in obedience to God. This
totd depravity and inability isdenied by Pelagians, Arminians, and Modernigts, but; is clearly
taught in Scripture, Jer. 17:9; John 5:42; 6:44; 15:4, 5; Rom. 7:18, 23, 24; 8.7, 8; | Cor. 2:14;
Il Cor. 7:1; Eph. 2:1-3; 4:18; 1l Tim. 3:2-4; Tit. 1:15; Heb. 11.6.

(2) Actual sin. Theterm 'actual Sn' denotes not only sins consisting in outward acts, but dso
those conscious thoughts, desires, and decisions that proceed from original sin. They arethe sins
which the individud performsin digtinction from his inherited nature and indination. While
origind snisone, actud sins are manifold. They may be sins of theinner life, such as pride,
envy, hatred, sensud lusts, and evil desires, or sins of the outer life, such as deceit, theft,
murder, adultery, and so on. Among these there is one unpardonable sin, namely, the sin of
blasphemy against the Holy Spirit, after which achange of heart isimpossble, and for which
it isnot necessary to pray, Matt. 12:31, 32; Mark 3:28-30; Luke 12:10; Heb. 6:4-6; 10:26, 27;
| John 5:16.

c. The Universality of Guilt. Scripture and experience both teach usthat snisuniversd. Even the
Pelagians do not deny this, though they ascribe it to externd conditions, such asa bad environment, evil
examples, and awrong kind of education. There are passages in which the Bible directly asserts the
universdity of sin, such as 1 Kings 8:46; Ps. 143: 2; Prov. 20:9; Ecdl. 7:20; Rom. 3:1-12, 19, 23; G4l.
3:22; Jas. 3:2; | John 1:8, 10. Moreover, it teaches that man is sinful from birth, so that this cannot be
consdered as the result of imitation, Job 14:4; Ps. 51:5; John 3:6. Even infants are considered sinful,
for they are subject to death, which isthe penalty for sin, Rom. 5:12-14. All men are by nature under
condemnation, and therefore need the redemption which isin Christ Jesus. Children are never made an
exception to thisrule. John 3:3, 5; Eph. 2:3; | John 5:12.

To memorize. Passagesto prove:
a. That sinisguilt:
Rom. 5:18. " So then as through one trespass the judgment



came unto al men to condemnation; even so through one act of
righteousness the free gift came unto al men to judtification of
life"

| John 3:4. "Every onethat doeth sin doeth aso lawlessness,
and gnislawlessness”

Eph. 2:3. "Among whom we dso dl once lived in the lugts of
our flesh, doing the desires of the flesh and of the mind, and were
by nature children of wrath, even asthe rest.”

b. That sin is pollution:

Jer. 17:9. "The heart is decetful above dl things, and it is
exceedingly corrupt: who can know it?"

Rom. 7:18. "For | know that in me, that isin my flesh, dwel-
eth no good thing; for to will is present with me, but to do that
which isgood isnot."

Rom. 8:5. "For they that are after the flesh mind the things
of the flesh; but they that are after the Spirit the things of the
Spirit. "

e. That sin hisits seat in the heart:

Jer. 17:9. Cf. above under b.

Matt. 15:19. "For out of the heart come forth evil thoughts
murders, adulteries, fornications, thefts, false witness, railings.”

Heb. 3:12. "Take heed, brethren, lest haply there shal bein
any one of you an evil heart of unbdief, in faling avay from
the living God."

d. That Adam's guilt is imputed to us:
Rom. 5:12. "Through one man sin entered into the world, and
death through sin; and so degth passed unto al men, for that dl
snned." Also verse 19. "For as through one man's disobedience
the many were made snners, even so through the obedience of
the one shdl the many be made righteous.”
| Cor. 15:21, 22. "For since by man came desth, by man came
aso the resurrection of the dead. For asin Adam dl die, so dso
in Chrigt shdl al be made dive."
e. That man istotally depraved:
Jer. 17:9; Rom. 7:18; 8:5. Cf. under b. above.
f. That sinisuniversal:
| Kings 8:16. "For there is no man that snneth not.”
Ps. 143:2. " And enter not into judgment with thy servant;
for in thy 9ght no living man is righteous™”
Rom. 3:12. "They have dl turned aside, they are become un
profitable; there is none that doeth good, no, not so much as
one. "

| John 1:8. "If we say that we have no sin, we deceive our-



sdves, and the truth isnot in us."

For Further Study:

a. Can you give some other scriptural names for sn? Job 15:5; 33:9; Ps. 32:1, 2; 55:15; Rom. 1:18;
5:15; 1 John 3:4.

b. Doestheword 'evil' ever mean anything ese than sin in Scripture? If so, what? Cf. Ex. 5:19; |1
Kings 6:33; 22:16; Ps41:8; 91:10; Prov. 16:4.

c. Does the Bible explicitly teach that man isasinner from birth? Ps. 51.5; Isa. 48:8.

Questions for Review

1. What isthe biblical view of the origin of sin?

2. What was the first sin, and what elements can be distinguished in it?

3. How would you prove that Satan was the real tempter?

4. \What were the results of the first sin?

5. Do thewords'sin' and 'evil' mean the same thing?

6. Where does sin have its seat in man?

7. Does sin consist only in outward acts?

8. What different views are there respecting the connection

between Adam's gilt and that of his descendants?

9. What isoriginal sin, and how does actual sin differ fromit?
10. How do you conceive of total depravity?
11. What proof is there for the universality of sin?

Reference: Manual of Reformed Doctrine, pp. 135-150.



X1l
Man in the Covenant of Grace

For the sake of clearness we distinguish between the covenant of redemption and the covenant of grace.
The two are so closdly related that they can be and sometimes are, considered as one. The former isthe
eternal foundation of the latter.

The Covenant of Redemption. Thisisadso cdled * the counsd of peace,” a name derived from Zech.
6:13. It is a covenant between the Father, representing the Trinity, and the Son as the representative of
the eect.

a. Thescriptural basisfor it. Itisclear that the plan of redemption was included in God's eternd
decree, Eph. 1:4 ff.; 3:11; Il Tim. 1:9. Christ spesks of promises made to Him before He came into
the world, and repeatedly refers to acommission which He received from the Father, John 5:30,
43; 6:38-40; 17:4-12. He is evidently a covenant head, Rom. 5:12-21; | Cor. 15:22. In Ps. 2:7-9
the parties of the covenant are mentioned and a promise isindicated, and in Ps. 40:7, 8 the Messiah
expresses His readiness to do the Father's will in becoming a sacrifice for sin. Heb. 10:7

b. The Son in the covenant of redemption. Chrigt isnot only the Head but dso the Surety of the
covenant of redemption, Heb. 7:22. A surety is, one who takes upon himsdlf the legdl obligations of
another. Christ took the place of the sinner, to bear the pendty of sin and to meet the demands of
the law for His people. By so doing He became the last Adam, alife-giving spirit, | Cor. 15:45. For
Chrigt this covenant was a covenant of works, in which He met the requirements of the origind
covenant. But for usit is the eternal foundation of the covenant of grace. Its benefits are limited to
the dect. The dect only, obtain the redemption and inherit the glory which Christ merited for
snners.

c. Requirements and promisesin the covenant of redemption. (1) The Father required of the Son
that He should assume human nature with its present infirmities, though without sin, Gal. 4:4-5; Heb.
2:10, 11, 14, 15; 4:15; that He should place Himsdf under the law to pay the pendty and to merit
eternd lifefor the dect, Ps. 40:8; John 10:11; Gd. 1:4; 4:4, 5; and that He should apply His merits
to His peaple by the renewing operation of the Holy Spirit, thus securing the consecration of their
livesto God, John 10:28; 17:19-22; Heb. 5:7-9. (2) And the Father promised the Son that He
would prepare for Him a body, Heb. 10:5, would ancint Him with the Holy Spirit, Isa. 42:1; 61:1;
John 3:34, would support Him in Hiswork, Isa 42:6, 7; Luke 22:43, would ddiver Him from the
power of death and place Him at His own right hand, Ps. 16:8-11; Phil. 2:9-11, would enable Him
to send the Spirit for the formation of the Church, John 14:26; 15:26; 16:13, 14, would draw and
preserve the eect, John 6:37, 39, 40, 44, 45, and would grant Him a numerous seed, Ps. 22:27,
72:17.

The Covenant of Grace. On the basis of the covenant of redemption God established the covenant of
grace. Severd particulars cdl for consderation here.

a. The contracting parties. God isthe first party in the covenant. He establishes the covenant and



determines the relation in which the second party will stand to Him. It is not so easy to determine who
the second party is. The prevailing opinion in Reformed circlesisthat it isthe ect snner in Chrigt. We
should bear in mind, however, that the covenant may be viewed in two different ways (1) Asanend
in itself, acovenant of mutud friendship or communion of life, which isredized in the course of hisory
through the operation of the Holy Spirit. It represents a condition in which privileges are improved for
spiritua ends, the promises of God are embraced by aliving faith, and the promised blessngs are fully
redized. So concelved it may be defined as that gracious agreement between God and the el ect
sinner in Christ in which God gives Himself with all the blessings of salvation to the elect sinner
and the latter embraces God and all His gracious gifts by faith. Deut. 7:9; 11 Cron. 6:14; Ps. 25:10,
14; 103:17, 18. (2) Asa meansto an end, a purdly legd arrangement for the redization of a spiritud
end. It is evident that the Bible sometimes spesks of the covenant as including some in whom the
promises are never redlized, such as Ishmad, Esau, the wicked sons of Eli, and the rebellious Israglites
who died intheir sns. The covenant may be regarded as a purely legal agreement, in which God
guarantees the blessings of salvation to all who believe. If we think of covenant in this broader
sense, we can say that God established it with believers and their children, Gen. 17:7; Acts 2:39; Rom.
9:1-4.

b.  Thepromisesand requirements of the covenant. Every covenant hastwo sdes; it offers
certain privileges and impaoses certain obligations.

(1) The promises of the covenant. The main promise of the covenant, which includes dl others, is
contained in the oft repeated words, "I will be a God unto thee and to thy seed after thee" Jer. 31:33;
32:38-40; Ezek. 34:23-25, 30, 31; 36:25-28; Heb. 8:10; Il Cor. 6:16-18. This promise includes dl
others, such asthe promise of tempora blessings, of justification, of the Spirit of God, and of fina
glorification in alife that never ends. Job 19:25-27; Ps. 16:11; 73:24-26; |sa. 43:25; Jer. 31:33, 34,
Ezek. 36:27; Dan. 12:2, 3; Gdl. 4:4, 5, 6; Tit. 3:7; Heb. 11:7; Jas. 2:5.

(2) Therequirements of the covenant. The covenant of grace is not a covenant of works, it
requires no work with aview to merit. However, it does contain requirements and imposes
obligations on man. By meeting the demands of the covenant man earns nothing, but merdy puts himsdlf
in the way in which God will communicate to him the promised blessings. Moreover, it should be borne
in mind that even the requirements are covered by the promises: God gives man dl that He requires of
him. The two things which He demands of those who stand in covenant rdlaionship to Him are ()
that they accept the covenant and the covenant promises by faith, and thus enter upon the life of
the covenant; and (b) that from the principle of the new life born within them, they consecrate
themselves to God in new obedience.

c. The characteristics of the covenant. The covenant of graceisagracious covenant, because
it isafruit and manifestation of the grace of God to sinners. It is grace from gtart to finish. It isaso an
eternal and inviolable covenant, to which God will dways be true, though men may bresek it. Eveniniits
widest extent it includes only a part of mankind, and is therefore particular. If its New Testament
digpensation is cdled universd, thisis done only in view of the fact thet it is not limited to the Jews, as
the Old Testament dispensation was. This covenant is also characterized by unity. It is essentidly the



samein dl dispensations, though the form of its administration changes. The essential promiseisthe
same, Gen. 17:7; Heb. 8:10, the gospd isthe same, Gd. 3:8, the requirement of faith isthe same, Gal.
3:6,7, and the Mediator is the same, Heb. 13:8. The covenant is both conditional and unconditional.
It is conditiona becauseit is dependent on the merits of Christ and because the enjoyment of the lifeit
offers depends on the exercise of faith. But it is unconditional in the sense that it does not depend on
any meritsof man. And, findly, it is testamentary as afree and sovereign disposition on the part of God.
Itiscaled a'testament’ in Heb. 9:16, 17. This name stresses the facts, (1) that it isafree
arrangement of God; (2) that its New Testament dispensation was ushered in by the death of
Christ; and (3) that in it God gives what He demands. The covenant of grace differs from the
covenant of worksin that it hasamediator. Christ is represented as the Mediator of a new covenant, |
Tim. 2.5; Heb. 8:6; 9:15; 12:24. He is Mediator, not only merely in the sense that He intervenes
between God and man to sue for peace and to persuade to it, but in the sense that He is armed with full
power to do all that is necessary for the actua establishment of peace. As our Surety, Heb.7:22, He
assumes our guilt, pays the pendty of an, fulfills the law, and thus restores peace.

Member ship in the covenant. Adults can enter the covenant as a purely legd arrangement only by
faith. And when they so enter it, they at the same time gain entrance into the covenant as a communion
of life. They therefore enter upon the full covenant life a once. Children of believers, however, enter the
covenant as alega arrangement by birth, but this does not necessarily mean that they dso at once enter
it asacommunion of life nor even that they will ever enter it in that sense. Y et the promise of God gives
a reasonable assurance that the covenant life will be redized in them. Aslong as they do not manifest the
contrary we may proceed on the assumption that they possess the new life. When they grow up, they
must accept their covenant responsibilities voluntarily by atrue confesson of faith. Falure to do this
makes them covenant breakers. From the preceding it follows that unregenerate persons may
temporarily be in the covenant as a purdly legd

relationship, Rom. 9:4. They are recognized as covenant children, are subject to its requirements and
share its ministrations. They receive the sed of baptism, enjoy the common blessings of the covenart,
and may even partake of some specia operations of the Holy Spirit. If they do not accept the
corresponding responsibilities, they will be judged as breskers of the covenant.

The different dispensations of the covenant. (1) Thefirs revelation of the covenant is found in Gen.
3:15, which isusudly cdled the protevangd or the materna promise. This does not yet refer to the
formal establishment of the covenant. (2) The covenant with Noah is of avery genera nature asa
covenant with dl flesh. It conveys only natura blessings, and is therefore often called the covenant of
nature or of common grace. It is closaly connected, however, with the covenant of grace. Itisdso a
fruit of the grace of God and guarantees those natural and tempora blessings which are absolutely
necessary for the redization of the covenant of grace. Genesis 9:1-17 (3) The covenant with Abraham
marks its forma establishment. It isthe beginning of the Old Testament particularistic adminigtration
of the covenant, which is now limited to Abraham and his descendants.  Faith stands out prominently as
its necessary requirement, and circumcision becomesiits sedl. Genesis 12:1-5; (4) The covenant & Sinai
is essentialy the same as that established with Abraham, but now takes in the whole nation of Isradl, and
thus became anationa covenant. Though it strongly stresses the keeping of the law, it should not be
regarded as arenewed covenant of works. The law increased the consciousness of sin, Rom. 3:20, and



became atutor unto Chrigt, Gal. 3:24. Passover was added as a second sacrament. (5) The new
covenant, asreveded in the New Testament, Jer 31:31; Heb. 8:8, 13, is essentidly the same asthat of
the Old Testament, Rom 4; Gd 3. It now breaks through the barriers of particularism and becomes
universal in the sense that its blessings are extended to people of dl nations. Its blessings become fuller
and more spiritual, and baptism and the Lord' s Supper are subgtituted for the Old Testament

sacraments.

Tomemorize: passageson
a. The parties of the covenant:  Gen 3:15; Exodus 19:5,6; Jeremiah 31:31-33; Acts 2:39;

b. Itspromises and requirements. Cf. Gen 17:7; Exodus 19:5; Jeremiah 31:33 under a. above, for
the essential promise.  Genesis 15:6; Exodus 19:5; Psdm 25:14; Psam 103:17,18; Gdations
3:7,9;

C. Thecharacterigtics of the covenant: Eterna - Gen 17:19b; Isaiah 54:10; Isaiah 24:5; Unity - Gd
3:7,9, Rom4:11; Testamentary - Hebrews 9:17,18;

d. TheMediaor of the covenant: 1 Timothy 2.5; Heb. 8:6.

For Further Study:
a. Canyou name some specid covenants mentioned in the Bible? Gen. 31:44; Deut. 29:1; | Sam.

18:3; Il Sam. 23:5.
b. Canyou nameinstances of covenant breaking? Gen. 25:32-34, cf. Heb. 12:16, 17; Ex. 32:1-14;
Num. 14; Num. 16; Judg. 2:11 ff.; | Sam. 2:12 ff.; Isa. 24:5; Ezek. 16:59; Hos. 6:7; 8:1; 10:4.
c. Didthegiving of the law change the covenant essentidly? Rom. 4:13-17; Gal. 3:17-24.

Questionsfor Review
1. What isthe covenant of redemption? By what other name isit known, and how isit related
to the covenant of grace?
. What scriptural evidence isthere for it?
. What isthe official position of Christ in this covenant?
. Wasit for Christ a covenant of grace or a covenant of works?
. Whom does Christ represent in this covenant?
. What did the Father require of Christ, and what did He promise Him?
What distinction do we apply to the covenant of grace?
How does this affect the question, who is the second party in the covenant?
What is the all-embracing promise of the covenant?
. What does God require of those who are in the covenant?
. What are the characteristics of the covenant?
. Inwhat sense is the covenant unbreakable, and in what sense breakable?
. How can you prove the unity of the covenant?
14. In what senseisit conditional, and in what sense unconditional ?
15. Why can it be called a testament?
16. Where do we find the first revelation of the covenant?
17. What was the nature of the covenant with Noah?
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18. How did the covenant with Abrahamand the Snaitic covenant differ?
19. What characterized the New Testament dispensation of the covenants?
20. What is the position of Christ in, the covenant of grace?

21. How can adults become covenant members?

22. How do children of believers enter the covenant?

23. What is expected of them?

24. Can unregener ate persons be members of the covenant?

Reference: Manual of Reformed Doctrine, pp. 151-171.



X'V
THE DOCTRI NE OF THE PERSON AND WORK OF CHRI ST

The Names and Natures of Christ
1. The Names of Christ. The most important names of Chrigt are the following:

a. Jesus. Thisisthe Greek form of the Hebrew Joshua, Jos. 1:1; Zech. 3:1, or Jeshua, Ezra 2:2.
Derived from the Hebrew word 'to save," it designates Christ as the Saviour, Mait. 1:21. Two types of
Chrigt bore the same name in the Old Testament, namely, Joshua the son of Nun and Joshua the son of
Jehozadak.

b. Christ. Thisisthe New Testament form for the Old Testament ‘"Messiah," which means 'the anointed
one.' According to the Old Testament, prophets, | Kings 19:16, priests, Ex. 29:7, and kings, | Sam.
10:1, were anointed with ail, which symbolized the Holy Spirit. By this anointing they were set aside for
their respective offices, and were qudified for them. Christ was anointed with the Holy Spirit for the
threefold office of prophet, priest, and king. Historically, this anointing took place when He was
conceived by the Holy Spirit and when He was baptized.

c. Son of Man. Thisname, as gpplied to Christ, was derived from Dan. 7:13. It is the name which
Jesus generdly gppliesto Himsdf, while others sddom useit. While it does contain an indication of the
humanity of Jesus, in the light of its historica origin it points far more to His superhuman character and
to His future coming with the clouds of heaven in mgesty and glory, Dan. 7:13; Mait. 16:27, 28; 26.64;
Luke 21:27.

d. Son of God. Chrigt iscdled ‘the Son of God’ in more than one sense. Heis so called, because He
is the second Person of the Trinity, and therefore Himsalf God, Matt. 11:27, but also because He isthe
gppointed Messiah, Matt. 24:36, and because He owes His birth to the supernatural activity of the Holy
Spirit, Luke 1:35.

e. Lord. Jesus contemporaries sometimes gpplied this name to Jesus as aform of polite address, just as
we usetheword 'sr." It is especialy after the resurrection of Chrigt that the name acquires a deeper
meaning. In some passages it designates Chrigt as the Owner and Ruler of the Church, Rom. 1:7; Eph.
1:17, and in othersit redly stands for the name of God, | Cor. 7:34; Phil. 4:4, 5.

2. The Natures of Christ. The Bible represents Christ as a Person having two natures, the one divine
and the other human. Thisisthe great mysery of godliness, God manifested in the flesh, | Tim. 3:16.

a. The two natures. Since many in our day deny the deity of Chrig, it is necessary to sressthe
Scripture proof for it. Some old Testament passages clearly point to it, such as Isa. 9:6; Jer. 23:6;
Micah 5:2; M. 3:1. The New Testament proofs are even more abundant, Matt. 11:27; 16:16; 26:63,
64; John 1:1, 18; Rom. 9:5; | Cor. 2:8; Il Cor. 5:10; Phil. 2:6; Cal. 2:9; Heb. 1:1-3; Rev. 19:16. The
humanity of Jesusisnot caled in question. Infact, the only divinity many Hill ascribe to Him isthat of



His perfect humanity. There is abundant proof for the humanity of Jesus. He spegks of Himsdf as man,
John 8:40, and is so caled by others, Acts 2:22; Rom. 5:15; | Cor. 15:21. He had the essential
elements of human nature, namely, abody and a soul, Matt. 26:26, 38; Luke 24:39; Heb. 2:14.
Moreover, He was subject to the ordinary laws of human development, Luke 2:40, 52, and to human
wants and sufferings, Matt. 4:2; 8:24; Luke 22:44; John 4:6; 11:35; 12:27; Heb. 2:10, 18; Heb. 5:7, 8.
Y et though He was areal man, He was without sin; He did no sin and could not sin, John 8:46; 11 Cor.
5:21; Heb. 4:15; 9:14; | Pet. 2:22; | John 3:5. It was necessary that Christ should be both God and
man. It was only as man that He could be our substitute, and could suffer and die; and only as sinless
man that He could atone for the sins of others. And it was only as God that He could give His sacrifice
infinite value, and bear the wrath of God s0 asto ddiver others from it, Ps. 40:7- 10; 130:3.

b. The two natures united in one Person. Christ has a human nature, but He is not a human person.
The Person of the Mediator is the unchangeable Son of God. In the Incarnation He did not change into
a human person: neither did He adopt a human person. He smply assumed, in addition to His divine
nature, a human nature, which did not develop into an independent persondity but became persond in
the Person of the Son of God. After this assumption of human nature the Person of the Mediator is not
only divine but divine-human; He is the God-man, possessing dl the essentia qualities of both the
human and the divine nature. He has both a divine and a human consciousness, as well as a human and
adivine will. Thisisamysery which we cannot fathom. Scripture clearly points to the unity of the
Person of Chridt. It is dways the same Person who spesks, whether the mind that finds utterance be
human or divine, John 10:30; 17:5 as compared with Matt. 27:46; John 19:28. Human attributes and
actions are sometimes ascribed to the Person designated by a divinetitle, Acts 20:28; | Cor. 2:8; Col.
1:13, 14; and divine attributes and actions are sometimes ascribed to the Person designated by a
human title, John 3:13; 6:62; Rom. 9:5.

c¢. Some of the most important errors concerning this doctrine. The Alogi and the Ebionites denied
the deity of Chrigt in the early Church. This denid was shared by the Socinians of the days of the
Reformation, and by the Unitarians and Modernists of our day. In the early Church Ariusfailed to do
judtice to the full deity of Christ and regarded Him as a demi-God, while Apollinaris did not recognize
Hisfull humanity, but held that the divine Logos took the place of the human spirit in Chrigt. The
Nestorians denied the unity of the two natures in one Person, and the Eutychians faled to digtinguish
properly

between the two natures.



To memorize. Passages to prove:

a. Thedeity of Christ. Isa 9:6. Jer. 23:6. John 1:1. Rom. 9:5. Col. 2:9.

b. The humanity of Christ. John 8:40. Matt. 26:28. Luke 24:39. Heb. 2:14.
c. The unity of the Person. John 17:5. John 3:13. | Cor. 2:8.

For Further Study:

a. Inwhat respect was Joshua the son of Nun atype of Christ; and in what respect Joshua the son of
Jehozadak? Zech. 3.8, 9; Heb. 4:8.

b. What do the following passages teach us respecting the anointing of Christ? Ps. 2:2; 45:7; Prov.
8:23 (cf. Auth.Ver.), Isaiah 61:1

c. What divine attributesare ascribed to Chrigt? Isa. 9:6; Prov. 8:22-31; Micah 5:2; John 5:26;
21:17. What divine works? Mark 2:5-7; John 1:1-3; Cal. 1:16, 17; Heb. 1:1-3. What divine honor?
Matt. 28:19; John 5:19-29; 14:1; Il Cor. 13:14.

Questionsfor Review:

1. Which are the most important names of Christ." What is the meaning of each?
What dements are included in Christ's anointing? When did it take place?
Whence is the name 'Son of Man' derived? What does the name express?
In what sense is the name 'Son of God' applied to Christ?

. What different meanings has the name 'Lord' as gpplied to Christ?

What Bible proof isthere for the deity and humanity of Chrigt?

What isthe nature of the Person of Chrig, divine, human, or divine-human?
How can the unity of the Person of Christ be proved from Scripture?

What are the main errors respecting the Person of Chrigt?
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XV
The States of Christ

We often use the words 'state’ and ‘condition’ interchangeably. When we speak of the states of Chrigt,
however, we use the word 'state’ in amore specific sense, to denote the relation in which He stood and
gandsto the law. In the days of His humiliation He was a servant under the law; in His exdtation Heis
Lord, and as such above the law. Naturaly these two states carried with them corresponding conditions
of life, and these are discussed as the various stages of these States.

1. The State of Humiliation. The date of humiliation condstsin thisthat Chrigt laid asde the divine
magesty which was His as the sovereign Ruler of the universe, and assumed human nature in the form of
a servant; that He, the supreme Lawgiver, became subject to the demands and curse of the law. Maitt.
3:15; Gal. 3:13; 4:4; Phil. 2.6-8. Thisdate isreflected in the corresponding condition, in which we
usudly distinguish severd dages.

a. Theincarnation and birth of Christ. In theincarnation the Son of God became flesh by assuming
human nature, John 1:14; | John 4:2. He really became one of the human race by being born of Mary.
Thiswould not have been true, if He had brought His humanity from heaven, as the Anabaptists clam.
The Bible teechesthe virgin birth in Isa. 7:14; Matt. 1:20; Luke 1:34, 35. Thiswonderful birth was due
to the supernaturd influence of the Holy Spirit. who aso kept the human nature of Christ free from the
pollution of sin from its very inception, Luke 1:35.

b. The sufferings of Christ. We sometimes Speak as if the sufferings of Christ were limited to His fina
agonies, but thisis not correct. Hiswhole lifewas alife of suffering. It was the servant life of the Lord
of Hodts, the life of the sinless Onein asin-cursed world. Satan assaulted Him, His people rgjected
Him, and His enemies persecuted Him. The sufferings of the soul were even more intense than those of
the body. He was tempted by the devil, was oppressed by the world of iniquity round about Him, and
staggered by the burden of sin resting upon Him,—"aman of sorrows, and acquainted with grief." Isa.
53:3.

c. The death of Christ. When we spesk of the deeth of Christ, we naturaly have in mind His physicd
death. He did not die asthe result of an accident, nor by the hand of an assassin, but under ajudicia
sentence, and was thus counted with the transgressors, Isa. 53:12. By suffering the Roman punishment
of crucifixion He died an accursed desth, bearing the curse for us, Deut. 21:23; Gal. 3:13.

d. Theburial of Christ. It might seem asif the desth of Christ was the last stage of His sufferings. Did
He not cry out on the cross, "It isfinished"? But these words probably refer to His active suffering. His
burid certainly was a part of His humiliation, of which He as the Son of God was aso conscious. Man's
returning to the dust is a punishment for sn Gen.3:19. That the Saviour’ s abode in the grave was a
humiliation, is evident from Ps. 16:10; Acts 2:27, 31; 13:34,35. It removed for usthe terrors of the
grave.



e. The descent into hades. The words of the Apostolic Confession, "He descended into hades,” are
varioudy interpreted. Roman Catholics say that He went down into the Limbus Patrum, where the Old
Testament saints were confined, to release them; and the L utherans that, between His desth and
resurrection, He went down to hell to preach and to celebrate his victory over the powers of darkness.
In dl probability it is afigurative expression to denote (1) that He suffered the pangs of hdl in the garden
and on the cross, and (2) that He entered the deepest humiliation of the state of death, Ps. 16:8-10:
Eph. 4:9.

2. The State of Exaltation. In the state of exdtation Christ passed from under the law as a covenant
obligation, having paid the pendty of sn and merited righteousness and eternd life for the snner.
Moreover, He was crowned with a corresponding honor and glory. Four stages must be distinguished
here.

a. The resurrection. The resurrection of Christ did not consist in the mere re-union of body and soul,
but especidly in this that in Him, human nature, both body and soul, was restored to its origind beauty
and drength, and even raised to ahigher leve. In ditinction from al those who had been raised up
before Him He arose with a Spiritual body, | Cor. 15:44, 45. For that reason He can be called "the
firg fruits of them that dept,” | Cor. 15:20, and "the firstborn of the dead,” Col. 1:18; Rev. 1.5. The
resurrection of Christ has athreefold significance: (1) It was a declaration of the Father that Christ met
al the requirements of the law, Phil. 2:9. (2) It symbolized the judtification, regeneration, and find
resurrection of believers, Rom. 6:4, 5, 9; 1Cor. 6:14; 15:20-22. (3) It was the cause of our justification,
regeneration, and resurrection, Rom. 4:25; 5:10; Eph. 1:20; Phil. 3:10; | Pet. 1:3.

b. The ascension. The ascension was in a sense the necessary compl etion of the resurrection, but it
a0 had independent significance. We have a double account of it, namely, in Luke 24:50-53; Acts 1.6-
11. Paul referstoit in Eph. 1:20; 4:8-10; | Tim 3:16, and the Epistle to the Hebrews stresses its
Significance, 1:3; 4:14; 6:20; 9:24. 1t was avisible ascent of the Mediator, according to His human
nature, from earth to heaven, a going from one place to another. It included a further glorification of the
human nature of Chrigt. The Lutherans have adifferent view of it. They conceive of it as a change of
condition, whereby the human nature of Jesus Passed into the full enjoyment of certain divine attributes,
and became permanently omnipresent. In the ascenson Chrigt as our great high priest enters the inner
sanctuary to present His sacrifice to the Father and begin His work as intercessor at the throne, Rom.
8:34; Heb. 4:14; 6:20; 9:24. He ascended to prepare aplace for us, John 14:1-3. With Him we are
dready st in heavenly places, and in His ascension we have the assurance of a place in heaven, Eph.
2:6; John 17:24.

c. Thesession at God'sright hand. After Hisascenson Christ is seated at the right hand of God,
Eph. 1:20; Heb. 10:12; | Pet. 3:22. Naturaly, the expression ‘righthand of God' cannot be taken
literdly, but should be understood as a figurative indication of the place of power and glory. During His
session at God's right hand Chrigt rules and protects His Church, governs the universe in its behdf, and
intercedes for His people on the basis of His completed sacrifice.

d. The physical return. The exdtation of Chrigt reaches its climax when He returns to judge the living



and the dead. Evidently Hisreturn will be bodily and visble, Acts 1:11; Rev. 1:7. That He will come as
Judge is evident from such passages as John 5:22, 27; Acts 10:42; Rom. 2:16; |1 Cor. 5:10; Il Tim.
4:1. Thetime of His second coming is not known to us. He will come for the purpose of judging the
world and perfecting the sdvation of His people. Thiswill mark the complete victory of His redemptive
work. | Cor. 4:5; Phil. 3:20; Col. 3:4; | Thess. 4:13-17; Il Thess. 1:7-10; Il Thess. 2:1-12;

Tit. 2:13; Rev. 1.7.

To memorize. Passages bearing on:

a The state of humiliation: Gd. 3:13. Gd. 4:4, 5. Phil. 2:6-8.
b. Theincarnation: John 1:14. Rom. 8:3.

c. Thevirgin birth: Isa. 7:14. Luke 2:35.

d. The descent into hades: Ps. 16:10. (Acts 2:27); Eph. 4:9.
€. Theresurrection: Rom. 4:25. | Cor. 15:20.

f. The ascension: Luke 24:51. Acts 1:11.

0. The session: Eph. 1:20. Heb. 10:12.

h. Thereturn: Acts 1:11. Cf. above under f. Rev. 1.7.

For Further Study:

a. What doesthe Old Testament tdll us about the humiliaion of Chrigt in the following passages. Ps.
22:6-20; 69:7-9; 20:21 (typo in origindl); Isa. 52:14, 15; 53:1-10; Zech. 11:12, 13.

b. What was the specia vaue of Chrigt's temptations for us? Heb. 2:18; 4:15; 5:7-9.

c. How do the following passages prove that heaven is a place rather than a condition? Deut. 30:12 ;
Josh. 2:11; Ps. 139:8; Ecdl. 5:2; Isa. 66:1; Rom. 10:6, 7.

Questions for Review

What is meant by the states of the Mediator?

How would you define the states of humiliation and exaltation?

What took place at the incarnation?

How did Christ receive His human nature?

What proof have we for the virgin birth?

How was the Holy Spirit connected with the birth of Christ?

Wer e the sufferings of Christ limited to the end of Hislife?

Did it make any difference how Christ died?

. What different views are there respecting the descent into hades?

10 What was the nature of Christ's resurrection? What change did He undergo?
11. What was the significance of the resurrection?

12. How would you prove that the ascension was a going from place to place?
13. What isits significance, and how do Lutherans conceive of it?

14. What is meant by the session at God's right hand? What does Christ do there?
15. How will Christ return, and what is the purpose of His coming?
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Reference: Manual of Reformed Doctrine, pp. 188-199.



Part 1V: The Doctrine of the Person and Work of Christ
Chapter 16: The Offices of Christ

The Bible ascribes athreefold office to Chrigt, speaking of Him as Prophet, Priest, and King.

1. The Prophetic Office. The Old Testament predicted the coming of Christ as a prophet, Deut. 18:15
(comp. Acts 3:23). He speaks of Himsdf as a prophet in Luke 13:33, clamsto bring a message from
the Father, John 8:26-28; 12:49, 50; 14:10, 24, foretdlls future things, Matt. 24:3-35; Luke 19:41-44,
and speaks with singular authority, Matt. 7:29. It is no wonder, therefore, that the people recognized
Him as a prophet, Matt. 21:11, 46; Luke 7:16; 24:19; John 6:14; 7:40; 9:17. A prophet is one who
recelves divine revelations in dreams, visons, or verbal communications; and passes these on to the
people either oraly or vigbly in prophetic actions. Ex. 7:1; Deut. 18:18; Num. 12:6-8; Isa. 6; Jer. 1.4-
10; Ezek. 3:1-4, 17. Hiswork may pertain to the past, the present, or the future. One of hisimportant
tasks was to interpret the moral and spiritual aspects of the law for the people. Christ functioned as
prophet dready in the Old Testament, | Pet. 1:11; 3:18-20. He did it while He was on earth, and
continued it by the operation of the Holy Spirit and through the apostles after the ascension, John 14:26;
16:12-14; Acts 1:1. And even now his prophetic ministry continues through the ministry of the Word
and the spiritud illumination of believers. Thisisthe only function of Christ which isrecognized in
modern liberd theology.

2. The Priestly Office. The Old Testament also predicted and prefigured the priesthood of the coming
Redeemer, Ps. 110:4; Zech. 6:13; Isa. 53. In the New Testament there is only a single book in which
Heiscdled priest, namely, Hebrews, but there the name is found repegtedly, 3:1; 4:14; 5:5; 6:20; 7:26;
8:1. However, other books refer to His priestly work, Mark 10:45; John 1:29; Rom. 3:24, 25; | Cor.
5:7; 1 John 2:2; | Pet. 2:24; 3:18 While a prophet represented God among the people, apriest
represented the people before God. Both were teachers, but while the former taught the mord, the
latter taught the ceremonid law. Moreover, the priests had the specid privilege of approach to God,
and of speaking and acting in behdf of the people. Hebrews

5:1, 3teaches usthat a priest istaken from among men to be their representative, is appointed by God,
is active before God in the interests of men, and offers gifts and sacrifices for sns. He aso makes
intercession for the people.

The priestly work of Christ was, firgt of dl, to bring asacrifice for an. The Old Testament sacrifices
were types pointing forward to the great sacrifice of Chrigt, Heb. 9:23, 24; 10:1, 13:11, 12. Hence
Chrig isaso cdled "the Lamb of God," John 1:29, and "our passover,” | Cor. 5:7. The New Testament
spesks very clearly of the priestly work of Christ in numerous passages: Mark 10:45; John 1:29; Rom.
3:24, 25; 5:6-8; | Cor. 5:7; 15:3; Gd. 1:4; Eph. 5:2; | Pet. 2:24; 3:18; | John 2:2; 4:10; Rev. 5:12. The
references are most frequent in the Epistle to the Hebrews, 5:1-10; 7:1-28; 9:11-15, 24-28; 10:11-14,
19-22; 12:24; 13:12.

Besdes bringing the great sacrifice for sins, Christ as priest dso makes intercession for His people. He
iscdled our parakletos by implication in John 14:16, and explicitly in | John 2:2. The term means 'one
who is caled in to help, an advocate, one who pleads the cause of another.' The New Testament refers



to Chrigt as our intercessor in Rom. 8:34; Heb. 7:25; 9:24; | John 2:1. Hisintercessory work is based
on His sacrifice, and is not limited, asis sometimes thought, to intercessory prayer. He presents His
sacrifice to God, on the ground of it clams al spiritud blessngs for His people, defends them againgt the
charges of Satan, the law, and conscience, secures forgiveness for everything justly charged againgt
them, and sanctifies their worship and service through the operation of the Holy Spirit. This intercessory
work islimited in character; it has reference only to the eect, but includes dl the eect, whether they are
dready beieversor 4ill live in unbdlief, John 17:9, 20.

3. TheKingly Office. As Son of God Chrigt naturdly sharesin the universd dominion of God. In
digtinction from this we speak of a kingship that was conferred on Him as Mediator. Thiskingship is
twofold, namely, His spiritud kingship over the Church, and His kingship over the universe.

a. Hisgpiritual kingship. The Bible spesks of thisin many places, Ps. 2:6; 132:11; Isa. 9:6, 7; Micah
5:2; Zech. 6:13; Luke 1:33; 19:38; John 18:36, 37; Acts 2:30-36. The kingship of Chrigt isHis
royd rule over His people. It is caled spiritual, because it relates to a spiritua ream, is established
in the hearts and lives of believers, has a spiritud end in view, the sdvation of Snners, and is
adminigtered by spiritud means, the Word and the Spirit. It is exercised largely in the gathering, the
government, the protection, and the perfection of the Church. This kingship aswell asthe realm
over which it extendsis cdled in the New Testament "the kingdom of God" or "the kingdom of
heaven." In the drict sense of the word only believers, members of the invisble Church, are citizens
of the kingdom. But the term 'kingdom of God' is sometimes used in a broader sense, asincluding
al who live under the proclamation of the gospd, dl who have a place in the visible Church, Mait.
13:24-30, 47-50. This kingdom of God is on the one hand a present, spiritud redity in the hearts
and lives of men, Matt. 12:28; Luke 17:21; Cal. 1:13; but on the other hand a future hope, which
will not be redized until the return of Jesus Chrit, Matt. 7:21; Luke 22:29; | Cor. 15:50; Il Tim.
4:18; 11 Pet. 1:11. The future kingdom will be essentidly the same as the present, namely, the rule of
God established and acknowledged in the hearts of men. It will differ, however, in that it will be
visble and perfect. Some are of the opinion that this kingship of Christ will cease a Hisreturn, but
the Bible would seem to teach explicitly that it will endure forever, Ps. 45:6; 72:17; 39:36; 37; |sa.
9:6; Dan. 2:44; 11 Sam. 7:13, 16; Luke 1:33; Il Pet. 1:11.

b. Hisuniversal kingship, After the resurrection Christ said to His disciples: "All authority hath been
given unto Me in heaven and on earth.” Matt. 28:18. The sametruth istaught in | Cor. 15:27; Eph.
1:20-22. This kingship should not be confused with the origina kingship of Chrigt as the Son of
God, though it pertains to the same redm. It is the kingship of the universe entrusted to Christ as
Mediator in behdf of His Church. As Mediator He now guides the destiny of individuas and
nations, controls the life of the world and makes it subservient to His redemptive purpose, and
protects His Church againgt the dangersto which it is exposed in the world. This kingship will last
until the victory over the enemies of the kingdom of God is complete. Whentheend is
accomplished, it will be returned to the Father. | Cor. 15:24-28.

To memorize. Passages pointing to:
a Christ as prophet: Deut. 18:18. Luke 7:16.
b. Christ aspriest: Ps. 110:4. Heb. 3:1. Heb. 4:14.



C. His characterigtics as priest: Heb. 5:1, 5.

d. Hissacrificid work: 1sa. 53:5. Mark 10:45. John 1:29. | Pet. 2:24. | John 2:2.
e. Hisintercessory work: Rom. 8:34. Heb. 7:25. | John 2:Ib.

f. Chrigt asKing of Zion: Ps. 2:6. Isa. 9:7. Luke 1:32, 33.

0. Chrigt asking of the universe: Matt. 28:18. Eph. 1:22. | Cor. 15:25.

For Further Study:

a What do the following passages tell us respecting the nature of the prophetic work? Ex. 7:1; Dei.
18:18; Ezek. 3:17.

b. What Old Testament types of Christ are indicated in the following passages: John 1:29; | Cor. 5:7;
Heb. 3:1; 4:14; 8:3-5; 9:13, 14; 10:1-14; 13:11, 127?

c.  What do the following passages teach us respecting the kingdom of God? John 3.3, 5; 18:36, 37;
Rom. 14:17; | Cor. 4:20.

Questionsfor Review

1. What threefold office has Chrigt?

2. What is a prophet, and what proof is there that Christ is a prophet?

3. How did Chrigt function as prophet in various periods of history?

4. What isapriest in digtinction from a prophet? How did their teaching differ?
5. What Scriptural proof is there for the priestly character of Christ?

6. What are the characteristics of a priest?

7. What was the nature of Christ's sacrificid work? How was it foreshadowed in the Old Testaments?
8. In what does the work of Christ as intercessor consst?

9. For whom does Christ intercede?

10. What is the spiritud kingship of Chrigt, and over what realm does it extend?
11. How isthe present kingdom of Christ related to His future kingdom?

12. How long will His spiritud kingship lasts?

13. What is the nature and purpose of His universal kingdoms?

14. How long will thislast?



Part VV: The Doctrine of the Application of the Work of Redemption
Chapter 17: The Atonement Through Christ

Thereisone part of Chrigt's priestly work that cals for further consideration, namely, the atonement.

1. TheMoving Cause and Necessity of the Atonement. It is sometimes represented as if the
moving cause of the atonement lay in Christ's sympathy for snners. God in His anger, it is sad, was bent
on the sinner's destruction, but the loving Christ steps in between and saves the sinner. Christ recelves
al the glory, and the Father is robbed of His honour. The Bible teaches us that the atonement findsiits
moving cause in the good pleasure of God, Isa. 53:10; Luke 2:14; Eph. 1:6-9; Cal. 1:19, 20. It is best
to say that the atonement isrooted in the love and justice of God: love offered snnersaway of escape,
and justice demanded that the requirements of the law should be met, John 3:16; Rom. 3:24-26. Some
deny the necessity of the atonement, and hold that God could have pardoned the sinner without
recelving any satisfaction. The Bible teaches however, that a righteous and holy God cannot smply
overlook sin, but reacts againgt it, Ex. 20:5; 23:7; Ps. 5:5, 6; Nah. 1:2; Rom. 1:18, 32. Moreover, He
had pronounced the sentence of desath upon the sinner, Gen. 3:3; Rom. 6:23.

2. The Nature of the Atonement. The following particulars should be noted here;

a. It served torender satisfaction to God. It is often sad that the atonement served primarily, if not
exclusvely, to influence the sinner, to awaken repentance in his heart, and thus to bring him back to
God. But thisis clearly wrong, for if a person offends another, amends should be made, not to the
offender, but to the offended party. This means that the primary purpose of the atonement was to
reconcile God to the sinner. The reconciliation of the sinner to God may be regarded asits
secondary purpose.

b. It wasa vicarious (subgtituted) atonement. God might have demanded a persond atonement of
the sinner, but the latter would not have been able to render it. In view of thisfact God gracioudy
ordained that Christ should take the place of man as his vicar or substitute. Christ as our vicar
atoned for the sin of mankind by bearing the pendty of sin and meeting the demands of the law, and
thus wrought an eterna redemption for man. For that reason we speak of the atonement asa
vicarious atonement. The offended party Himsdf made provison for the atonement in this case. The
Old Testament sacrifices prefigured the atoning work of Chrigt, Lev. 1:4; 4:20, 31, 35; 5:10, 16;
6:7; 17:11. We are taught that our sinswere laid upon Chrig, Isa. 53:6, He bore them, John 1:29,
Heb. 9:28, and gave Hislifefor snners, Mark 10:45; Gd. 1:4; | Pet. 3:18.

c. Itincluded Chrigt'sactive and passive obedience. It is customary to distinguish atwofold
obedience of Chrigt. His active obedience consstsin dl that He did to observe the law in behalf of
snners, as a condition for obtaining eternd life; and His passve obedience in dl that He suffered in
paying the pendty of sn and discharging the debt of His people. But while we digtinguish these two,
we should never separate them. Christ was active dso in His suffering, and passive aso in His
submission to the law. Scripture teaches us that He paid the penalty of the law, 1sa. 53:8; Rom.
4:25; Gd. 3:13; | Pet. 2:24, and merited eternd life for the sinner, Rom. 8:4; 10:4; Il Cor. 5:21,
Gal. 4:4-7.



3. The Extent of the Atonement. Roman Catholics, Lutherans, and Arminians of every description
regard the atonement of Chrigt as universal. This does not mean that in their estimation al men will be
saved, but merdly that Christ suffered and died for the purpose of saving al without any exception. They
admit that the intended effect is not achieved. Chrigt did not actudly save, but made salvation possible
for dl. Ther actua redemption is dependent on their own choice. Reformed Churches on the other hand
believe in alimited (or definite) atonement. Christ suffered and died for the purpose of saving only the
eect, and that purposeis actualy accomplished. Christ not merely made savation possible but redly
saves to the uttermost every one of those for whom he laid down Hislife, Luke 19:10; Rom. 5:10; |1
Cor. 5:21; Gd. 1:4; Eph. 1:7. The Bible indicates that Chrigt laid down His life for His people. Mait.
1:21, for His sheep, John 10:11, 15, for the Church, Acts 20:28; Eph. 5:25-27, or for the elect, Rom.
8:32-35. If the Bible sometimes says that Christ died for the world, John 1:29; | John 2:2; 4:14, or for
al, | Tim. 2:6; Tit. 2:11; Heb. 2:9, this evidently meansthat He died for people of adl nations of the
world, or (in some instances) for dl kinds or classes of people.

To memorize. Passages bearing on:

a. The cause of the atonement. Isa. 53:10. Col. 1:19, 20.

b. Vicarious atonement. Isa. 53:6. Mark 10:45. 1l Cor. 5:21. | Pet. 2:24.

c. Active obedience and the gift of eternd life. Matt. 3:15. Matt. 5:17. Gal. 4:4, 5. John 10:28. Rom.
6:23.

d. Limited atonement. Matt. 1:21. John 10:26-28. Acts 20:28.

For Further Study:

a What is the difference between atonement and reconciliation?

b. How do the following passages prove the vicarious nature of Old Testament sacrifices? Lev. 1:4; 3.2,
4:15; 16:21, 22.

¢. Does John 17:9 teach us anything respecting the extent of the atonement?

Questions for Review

1. What was the moving cause of the atonement?

2. Why was the atonement necessary?

3. What was the primary purpose of the atonement?

4. What is the difference between persond and vicarious atonement?

5. How was Chridt's vicarious atonement prefigured in the Old Testament?

6. What Scripture proof isthere for it?

7. What is the difference between the active and passive obedience of Christ?
8. What did each one of these effect?

9. What difference of opinion is there repecting the extent of the atonement?
10. What is meant by universd aonement, and who teach it?

11. What is limited atonement, and what Scripture proof isthere for it?

12. What objections are raised againgt this, and how can they be answered?



Part VV: The Doctrine of the Application of the Work of Redemption
Chapter 18: The Common Operation of the Holy Spirit: Common Grace

The study of the work of redemption wrought by Chrigt is naturdly followed by a discusson of the
goplication of this redemption to the hearts and lives of Snners by the specid operation of the Holy
Spirit. Before taking this up a brief chapter will be devoted to the generd operations of the Holy Spirit,
as these are seen in common grace.

1. Nature of Common Grace. When we spesk of common grace, we have in mind ether (a) those
generd operaions of the Holy Spirit whereby He, without renewing the heart, exercises such amord
influence on man that Sn isredrained, order is maintained in socid life, and civil righteousnessis
promoted; or (b) those generd blessings which God impartsto al men without any distinction as He
seesfit. In digtinction from the Arminians we maintain that common grace does not enable the Snner to
perform any spiritua good, nor to turn to God in faith and repentance. It can be ressted by man, and is
aways more or lessressted, and at best affects only the externds of socid, civil, mord, and reigious
life. While Chrit died for the purpose of saving only the dect, nevertheess the whole human race,
including the impenitent and the reprobate, derive great benefits from His death. The blessings of
common grace may be regarded as indirect results of the atoning work of Chridt.

2. Means of Common Grace. Severd means may be distinguished: (@) The most important of theseis
the light of God's generd revdation. Without this dl other means would be impossible and ineffective. It
lightens every man, and serves to guide the conscience of the naturd man. (b) Human governments also
serve this purpose. According to our Confession they are ingtituted to curb evil tendencies, and to
promote good order and decency. (c) Public opinion is another important means wherever it isin
harmony with the law of God. It has a tremendous influence on the conduct of men who are very
sengdtive to the judgment of public opinion. (d) Findly, divine punishments and rewards dso serve to
encourage mora goodness in the world. The punishments often check the sinful deeds of men, and the
rewards spur them on to do what is good and right.

3. The Effects of Common Grace. The following effects may be ascribed to the operation of common
grace: (a) The execution of the sentence of desth on man is deferred. God did not at once fully execute
the sentence of death on the sinner, and does not do so now, but gives him time for repentance, Rom.
2:4; 11 Pet. 3:9. (b) Snisredrained in the lives of individuas and nations. The corruption that entered
human life through sin is retarded and not yet permitted to complete its destructive work, Gen. 20:6;
31:7; Job 1:12; 2:6. (c) Man ill has some sense of the true, the good, and the beautiful, appreciates
thisin ameasure, and reveas adesre for truth, mordity, and certain forms of religion, Rom. 2:14, 15;
Acts 17:22. (d) The naturd man is till able to perform natural good or civil righteousness, works that
are outwardly in harmony with the law, though without spiritua vaue, Il Kings 10:29, 30; 12:2; 14:3;
Luke 6:33. (€) All men recelve numerous undeserved blessings from God, Ps. 145:9, 15, 16; Mait.
5:44, 45; Luke 6:35, 36; Acts 14:16, 17; | Tim. 4;10.



To memorize. Passages proving:

a A generd driving of the Spirit with men: Gen. 6:3. Isa. 68:10. Rom. 1:28,

b. Redtraint of sin: Gen. 20:6. Gen. 31.7. Ps. 105:14.

c. Good works on the part of unregenerate: 11 Kings 10:30. Cf. vs. 31. Luke 6:33. Rom. 2:14, 15.
d. Unmerited blessngs on dl men: Ps. 145:9. Matt. 5:44, 45. 1 Tim. 4:10.

For Further Study:

a Which are the three points emphasized by our Church as to common grace?

b. How do Matt. 21:26, 46; Mark 14:2 show the restraining influence of public opinion?
¢. How do Rom. 1:24, 26, 28, and Heb. 6:4-6 prove common grace?

Questionsfor Review

1. What is common grace?

2. What isour view in digtinction from the Arminian?

3. Does common grace have any spiritud and saving effect?

4. Isit in any way connected with the redemptive work of Christ?
5. By what means does common grace work?

6. What are the effects of common grace?



Part VV: The Doctrine of the Application of the Work of Redemption
Chapter 19: Calling and Regeneration

1. Calling. Cdling in generd may be defined as that gracious act of God whereby He invites sinnersto
accept the sdlvation that is offered in Christ Jesus.

It may be either externd or internd.

a. External calling. The Bible speaks of thisor refersto it in several passages, Mait. 28:19; 22:14;
Luke 14:16-24; Acts 13:46; 11 Thess. 1:8; | John 5:10. It condsts in the presentation and offering of
sdvation in Chrigt to sinners, together with an earnest exhortation to accept Chrigt by faith in order
to obtain the forgiveness of ns and eternd life. From the definition it already gppearsthat it
contains three dements, namely, (1) A presentation of the gospd facts and idess; (2) an invitation to
repent and believe in Jesus Chrigt, and (3) a promise of forgiveness and salvation. The promiseis
aways conditiond; its fulfillment can be expected only in the way of true faith and repentance. The
externd cal isuniversa in the sense that it comesto al men to whom the gospd is preached. It is
not limited to any age or nation or class of men, and comes to the reprobate aswell asto the eect,
Isa. 45:22; 55:1; Ezek. 3:19; Jod 2:32; Matt. 22:2-8, 14; Rev. 22:17. Naturdly this call, as coming
from God, is serioudy meant. He cdls snnersin good faith, earnestly desires that they accept the
invitation, and in al sincerity promises eternd life to those who repent and believe. Num. 23:19; Ps.
81:13-16; Prov. 1:24; Isa. 1:18-20; Ezek. 18:23, 32; 33:11; Matt. 23:37; 11 Tim. 2:13. Inthe
externd call God maintains His claim on the snner. If man does not accept the cdl, he dightsthe
clam of God and thus increases his guilt. It is dso the gppointed means by which God gathersthe
elect out of al the nations of the world, Rom. 10:14-17, and should be regarded as a blessing for
snners, though they may turnit into acurse, Isa. 1:18-20; Ezek. 3:18, 19; Amos 8:11; Mait. 11:20-
24; 23:37. Findly, it aso servesto judtify God in the condemnation of snners. If they despisethe
offer of savation, their guilt stands out in the clearest light, John 5:39, 40; Rom. 3.5, 6, 19.

b. Internal calling. While we digtinguish two aspects of the caling of God, this cdling isredly one.
Theinternd cal isredly the externd cal made effective by the operation of the Holy Spirit. It
aways comes to the snner through the Word of God, savingly gpplied by the operation of the Holy
Spirit, | Cor. 1:23, 24. In didinction from the externd cdl, it isa powerful caling that is effectud
unto savation, Acts 13:48; | Cor. 1:23, 24. Moreover, it isacaling without repentance, onethat is
not subject to change, and is never withdrawn, Rom. 11:29. The person cdled will surely be saved.
The Spirit operates through the preaching of the Word by making its persuasions effective, so that
man ligens to the voice of His God. It addressesitsdf to the understanding enlightened by the Holy
Spirit, so that man is conscious of it. And it is dways directed to a certain end. It isacdling to the
felowship of Jesus Chrigt, | Cor. 1:9, to inherit blessing, | Pet. 8.9, to liberty, Gal. 6:18, to peace, |
Cor. 7:15; to holiness, | Thess. 4:7; to one hope, Eph. 4:4, to eternd life, | Tim. 6:12, and to God's
kingdom and glory, | Thess. 2:12.

2. Regeneration. Divine caling and regeneration stand in the closest possible reation to each other.

With respect to regeneration severad points deserve congderation:

a. ltsnature. Theword regeneration’ is not dways used in the same sense. Our Confession usesit in
abroad sense, as including even conversion. At present it has amore restricted meaning. In the



mogt redtricted sense it denotes that act of God by which the principle of the new lifeisimplanted in
man, and the governing disposition of the soul is made holy. In adightly more comprehensive sense
it designates, in addition to the preceding, the new birth or the first manifestation of the new life. It is
afundamenta change in the principle of life and the governing disposition of the soul, and therefore
affectsthe whole man, | Cor. 2:14; Il Cor. 4:6; Phil. 2:13; | Pet. 1.3. It iscompleted in amoment of
time, and is not a gradud process like sanctification. Through it we pass from deeth into life, | John
3:14. It isasecret and inscrutable work of God that is never directly perceived by man, but can be
known only by its effects.
. Itsauthor. God is the author of regeneration. Scripture representsit as the work of the Holy Spirit,
John 1:13; Acts 16:14; John 3:5, 8. Over against the Arminians we maintain that it is excdusively the
work of the Spirit of God, and not in part the work of man. Thereis no co-operation of God and
man in the work of regeneration, asthereisin the work of converson. Moreover, it should be said
that regeneration in the most restricted sense of the word, that is, as the implanting of the new life, is
adirect and immediate work of the Holy Spirit. It is a creative work in which for that very reason
the word of the gospel cannot very well be used as an instrument. It may be said that Jas. 1:18 and |
Pet. 1:23 prove that the word of preaching is used as an instrument in regeneration, but these
passages refer to regeneration in abroader sense, as including the new birth. In that moreinclusive
sense regenerdion is undoubtedly wrought through the instrumentaity of the Word.
Its necessity and place in the order of salvation. Scripture leaves no doubt as to the absolute
necessity of regeneration, but asserts thisin the clearest terms, John 3:3, 5, 7; | Cor. 2:14; G4l.
6:15. Thisfollows from the fact that we are by nature dead in trespasses and sin, and must be
endowed with new spiritud life, in order to enjoy the divine favor and communion with God. The
question is often raised which of the two isfirgt, caling or regeneration. In answer to thisit may be
sad that in the case of adults externd calling usualy precedes or coincides with regeneration in the
restricted sense. Regeneration, as the implanting of the new life, precedes internd cdling, and
interna calling precedes regeneration in the broader sense, or the new birth. We find the greater
part of this order indicated in the record of the conversion of Lydia, Acts 16:14, "And acertain
woman named Lydia, asdler of purple, of the city of Thyatira, one that worshipped God, heard us
(external cdl): whose heart the Lord opened (regeneration in the restricted sense) to give heed to
the things which were spoken by Paul (internd cdl).”

To memorize. Passages proving:
a Externd cdling: Mark 16:15, 16. Matt. 22:14. Acts 13:46.
b. Cdling of the reprobate: Prov. 1:24-26. | Pet. 3:19, 20a. Confer also the parablesin Matt. 22:1-8,

14; Luke 14:16-24.

. Seriousnessof thiscdling: Prov. 1:24-26, cf. above under b. Ezek. 18:23, 32. Cf. dso 33:11. Maitt.

23:37.

d. The necessity of regeneration: Jer. 13:23, John 3.3, 7.
e. Regeneration and the Word. Jas. 1:18. | Pet. 1:23.

For Further Study:
a Iscdling awork of one Person of the Trinity or of dl three?| Cor. 1.9; | Thess. 2:12; Matt. 11:28;

Luke 5:32; Matt. 10:20; Acts5:31, 32.



b. Isthe word 'regeneration’ used in the Bible? Tit. 3:5. What other terms does it use to expressthis
idea? John 3:3, 5, 7, 8; 1l Cor. 5:17; Eph. 2:5; Col. 2:13; Jas. 1:18; | Pet. 1:23.
c. Does Tit. 3:5 prove that we are regenerated by baptism? If not, how would you explain it?

Questionsfor Review

1. What do we mean by caling?

2. How do externd and internd cdling differ?

3. What dements areincluded in externd cdling?

4. Inwhat senseisit universa?

5. What purpose does it serve?

6. How isthe internd related to the externd cdling?

7. Are we conscious of it?

8. Towhat end isit directed?

9. What different meanings has the word ‘regeneration'?

10. What isit in the most restricted sense?

11. What is the nature of the change wrought in regeneration?
12. Isregeneration awork of God aone or of God and man?
13. Isthe Word used as an instrument in regeneration?

14. Is regeneration absolutely necessary? Proof.

15. What is the order of cdling and regeneration?



Part VV: The Doctrine of the Application of the Work of Redemption
Chapter 20: Conversion: Repentance and Faith

When the change wrought in regeneration begins to manifest itsdlf in the conscious life, we ek of
conversion.

1. Conversion in General. The Bible does not dways spesk of conversion in the same sense. The
conversion we have in mind here may be defined as that act of God whereby He causesthe
regenerated, in their conscious life, to turn to Him in faith and repentance. From this definition it aready
appearsthat God is the author of converson. Thisis clearly taught in Scripture, Acts 11:18; 1l Tim.
2:25. The new life of regeneraion does not of itsdf issue in a conscious change of life, but only through
apecid operation of the Holy Spirit, John 6:44; Phil. 2:13. But while in regeneration God only works
and man is passive, in converson man is caled upon to co-operate, 1sa. 55:7; Jer. 18:11; Acts 2:38;
17:30. But even so man can only work with the power which God impartsto him. Like regeneration
converson too congsts in amomentary change, and is not a process like sanctification; but in digtinction
from regeneration it is a change in the conscious rather than in the unconscious life of man. While
converson is necessary in the case of al adults, Ezek. 33:11; Mait. 18:3, it need not gppear in the life of
each one of them as a sharply marked crisis. The Bible mentions instances of converson, such as
Naaman, |1 Kings 5:15; Manasseh, 11 Chron. 33:12, 13; Zacchaeus, Luke 19:8, 9; the eunuch, Acts
8:30 ff.; Corndius, Acts 10:44 ff.; Paul, Acts 9.5 ff.; Lydia, Acts 16:14, and s0 on. Besdes thisit also
spesks of anaiond converson, asin Jonah 3:10, atemporary conversion, which includes no change of
heart, Matt. 13:20, 21; | Tim. 1:19. 20; Il Tim. 4:10; Heb. 6:4-6, and a repeated conversion, Luke
22:32; Rev. 25, 16, 21, 22; 3:3, 19. Thisis not arepetition of converson in the strict sense of the
word, which does not admit of repetition, but arevived activity of the new life after it has suffered
eclipse. Conversion comprises two elements, the one negative and the other positive, namely repentance
and faith, which cdl for separate discusson.

2. Repentance, the Negative Element of Conversion. Repentance looks to the past, and may be
defined as that change wrought in the conscious life of the sinner by which he turns away from sin. It
includes three eements, namdy, (a) an intdlectud eement, in which the past lifeis viewed as alife of
gn, involving persond guilt, defilement, and helplessness; (b) an emotiona eement, a sense of sorrow
for sn as committed againg a holy and just God; and (c) an dement of the will, conssting in a change of
purpose, an inward turning from sin and a disposition to seek pardon and cleansing. Rom. 3:20; |1 Cor.
7:9, 10; Rom. 2:4. It iswrought in man primarily by the law of God. Roman Catholics have an externd
conception of repentance. According to them it comprises a sorrow, not for inborn sin, but for persona
transggressons, which may merely result from the fear of eterna punishment; a confesson made to the
priest, who can forgive sin; and a measure of satisfaction by external deeds of penance, such asfastings,
scourgings, pilgrimages, and so on. The Bible, on the other hand, views repentance wholly as an inward
act, an act of red sorrow on account of sin, and does not confuse this with the change of lifein which it
results.



3. Faith, the Positive Element of Conversion. In distinction from repentance, faith has aforward

look.

a. Different kinds of faith. The Bible does not aways spesk of faith in the same sense. It refersto a
historicd faith, consgting in an intellectual acceptance of the truth of Scripture without any red mora
or spiritud response. Such afaith does not take the truth serioudy and shows no redl interest init.
Acts 26:27, 28; Jas. 2:19. It dso gpeaks of atempord faith, which embraces the truths of religion
with some promptings of conscience and a stirring of the affections, but is not rooted in a
regenerated heart. It is caled tempord faith, Matt. 13:20, 21, because it has no abiding character
and failsto maintain itsdf in days of trid and persecution. Cf. dso Heb. 6:4-6; 1 Tim. 1:19, 20; |
John 2:19. Moreover, it makes mention of amiraculous faith, that is a person's conviction that a
miracle will be performed by him or in his behdf. Mait. 8:11-13; 17:20; Mark 16:17, 18; John
11:22, 40; Acts 14:9. Thisfaith may or may not be accompanied with saving faith. Findly, it not
only names, but stresses the necessity of, saving faith. This has its seet in the heart and is rooted in
the regenerated life. Its seed isimplanted in regeneration and gradualy blossomsinto an active faith.
It may be defined as a positive conviction, wrought in the heart by the Holy Spirit, as to the truth of
the gospd, and a hearty reliance on the promises of God in Chrigt.

b. Theeements of faith. We didtinguish three dementsin true saving faith. (1) An intellectua
element. There is a pogtive recognition of the truth reveded in the Word of God, a spiritud insght
which finds response in the heart of the sinner. It is an absolutely certain knowledge, based on the
promises of God. While it need not be comprehensive, it should be sufficient to give the believer
some idea of the fundamenta truths of the gospel. (2) An emotiona eement (assent). Thisis not
mentioned separately by the Heideberg Catechism, because it is virtudly included in the knowledge
of saving faith. It is characteridtic of this knowledge that it carrieswith it a strong conviction of the
importance of its object, and thisis assent. The truth grips the soul. (3) An dement of the will (trust).
Thisisthe crowning element of saving faith. It isapersond trust in Chrigt as Saviour and Lord,
which includes a surrender of the soul as guilty and defiled to Chrigt, and areliance on Him asthe
source of pardon and spiritud life. In the last andlysis the object of saving faith is Jesus Chrigt and
the promise of salvation in Him. John 3:16, 18, 36; 6:40; Acts 10:43; Rom. 3:22; Gd. 2:16. This
fath isnot of human origin, but isa gift of God, | Cor. 12:8, 9; Gal. 5:22; Eph. 2:8. But its exercise
is ahuman activity, to which the children of God are repegtedly exhorted, Rom. 10:9; | Cor. 2.5
Col. 1:23; | Tim. 1.5; 6:11.

c. Theassurance of faith. Methodists maintain that he who believesis a once sure that heisachild
of God, but that this does not mean that heis dso certain of ultimate salvation, since he may fall
from grace. The correct view isthat true faith including, asit does, trust in God, naturdly carries
with it a sense of safety and security, though this may vary in degree. This assuranceis not the
permanent conscious possession of the believer, He does not ever live the full- orbed life of faith,
and asaresult is not dways conscious of his spiritua riches. He may be swayed by doubts and
uncertainties, and is therefore urged to cultivate assurance, |1 Cor. 13:5; Heb. 6:11; 11 Pet. 1:10; |
John 3:19. It can be cultivated by prayer, by meditating on the promises of God, and by the
development of atruly Chridian life.



To memorize. Passages showing:

a That God isthe author of converson: Acts11:18. [ Tim. 2:25.
b. That man co-operatesin converson: Isa. 55:7. Acts 17:30.

C. The necessity of converson: Ezek. 33:11. Matt. 18:3.

d. Higtoricd faith: Acts 26:27, 28. Jas. 2:19.

e. Tempord faith: Matt. 13:20, 21. | John 2:19.

f. Miraculous faith: Matt. 17:20b. Acts 14:9, 10.

g. Chrigt asthe object of easing faith: John 3:16. John 6:40.

h. The necessity of cultivating assurance: Heb. 6:11. 11 Pet. 1:10.

For Further Study:

a What kind of repentance is mentioned in Mait. 27:3; 11 Cor. 7:10b.

b. Can you name hiblical persons in whose lives conversgon in the sense of an outsdtanding crisis could
hardly be expected? Cf. Jer. 1.4; Luke 1.5; Il Tim. 3:16.

¢. Can you name some of the great words of assurance found in the Bible? Cf. Heb. 3:17, 18; 1l Cor.
4:16-- 5:1; Il Tim. 1:12.

Questions for Review

[. In how many different senses does the Bible spesk of conversion

2. How do temporary and repested conversion differ?

3. What is true conversons? What eements does it include?

4. What dements are included in repentance?

5. How do the Roman Catholics conceive of repentance?

6. How does conversion differ from regeneration?

7. Who is the author of converson? Does man co-operate in it?

8. Is conversion as a sharp criss aways necessary?

9. Of how many different kinds of faith does the Bible speak?

10. What is characteridtic of historicd, tempora, and miraculous faith?
11. How doestempord fath differ from saving faith?

12. What dements are included in faith? How much knowledge is needed?
13. Wha is the crowning dement of saving faith?

14. Who isthe object of saving faith?

15. Does the Chrigtian aways have the assurance of sdvation?

16. How can he cultivate this assurance?



Part VV: The Doctrine of the Application of the Work of Redemption
Chapter 21: Judtification

1. The Nature and Elements of Justification. Judtification may be defined as that lega act of God by
which He declares the sinner righteous on the basis of the perfect righteousness of Jesus Chridt. It isnot
an act or process of renewal, such as regeneration, conversion, or sanctification, and does not affect the
condition but the-state of the sinner. It differs from sanctification in severa particulars. Justification takes
place outsde of the snner in the tribuna of God, removes the guilt of Sn, and isan act which is
complete & once and for dl time; while sanctification takes place in man, removes the pollution of ain,
and is a continuous and lifdong process. We digtinguish two dements in judtification, namely:

(a) Theforgiveness of sinson the basis of the righteousness of Jesus Christ. The pardon
granted gppliesto dl sins, past, present, and future, and therefore does not admit of repetition, Ps.
103:12; Isa. 44:22; Rom. 5:21; 8:1, 32-34; Heb. 10:14. This does not mean that we need no more
pray for forgiveness, for the consciousness of guilt remains, creates afeding of separation, and
makes it necessary to seek repeatedly the comforting assurance of forgiveness, Ps. 25:7; 32.5; 51:1;
Matt. 6:12; Jas. 5:15; | John 1:9.

(b) The adoption as children of God. Injudtification God adopts believers as His children, that is,
places them in the position of children and gives them al the rights of children, including the right to
an eternd inheritance, Rom. 8:17; | Pet. 1:4. Thislegd sonship of beievers should be distinguished
from their mora sonship through regeneration and sanctification. Both are indicated in the following
passages: John 1:12,13; Rom. 8:15,16; Gal. 4:5,6.

2. The Time of Justification. The word ‘justification’ is not dways used in the same sense. Some even
gpeak of afourfold judtification: ajudtification from eternity, ajudtification in the resurrection of Chrig, a
judtification by faith, and a public judtification in the find judgment. In explanation of thisit may be sad
that in an idea sense the righteousness of Chrigt is dready accounted to believersin the counse of
redemption, and therefore from eternity, but thisis not what the Bible means when it spesks of the
judtification of the snner. We must distinguish between what was decreed in the eternd counsdl of God
and what is redlized in the course of higtory. Again, there is some reason for spesking of ajudtification in
the resurrection of Chrigt. In asenseit may be said that the resurrection was the justification of Chrigt,
and that in Him the whole body of bdieverswas judtified. But this was a generd and purdly objective
transaction, which should not be confused with the persond judtification of the sinner. When the Bible
gpesks of the judtification of the snner, it usually refers to the subjective and persond application and
appropriation of the justifying grace of God. The usua representetion is that we are judtified by faith.
Thisimpliesthat it takes place at the time when we accept Chrigt by faith. Faith is cdled the instrument
or the appropriating organ of judtification. By faith man gppropriates, that is, takes unto himsdf, the
righteousness of Chrigt, on the basis of which heisjudtified before God. Fath justifiesinsofar asit takes
possession of Christ. Rom. 4:5; Gal. 2:16. We should guard againgt the error of the Roman Catholics
and the Arminians, that man isjudtified on the bass of his own inherent righteousness, or of hisfaith.
Man's own righteousness or faith can never be the ground of hisjudtification. This can be found only in
the perfect righteousness of Jesus Christ, Rom. 3:24; 10:4; 11 Cor. 5:21; Phil. 3:9.



3. Objectionsto the Doctrine of Justification. Various objections are raised to thisdoctrine. It is
sad tha, if manisjudified on the basis of the merits of Chrigt, he is not saved by grace. But judtification,
with dl that it includes, isagracious work of God. The gift of Christ, God's reckoning of His
righteousness to us, and His dedling with snners asrighteous—- it is al grace from start to finish. Again,
it issad to be unworthy of God to declare Snners righteous. But God does not declare that they are
righteous in themselves, but that they are clothed with the righteousness of Jesus Chrit. And, findly, itis
sad that this doctrine is gpt to make people indifferent asto their mord life. If they are justified gpart
from any consderation of works, why should they care for persond piety? But judtification lays the
foundation for aliving rdationship with Chrigt, and thisis the surest guarantee for atruly godly life. The
man who isredly in living union with Chrigt cannot be mordly indifferent. Rom. 3:5-8.

To memorize. Passages speaking of:

a Judification in generd: Rom. 3:24. |1 Cor. 5:21.

b. Judtification by faith, not by works: Rom. 3:28. Rom. 4:5. Gd. 2:16.

¢. Judtification and the forgiveness of ans: Ps. 32:1, 2. Acts 13:38, 39.

d. Adoption of children, heirs of eternd life: John 1:12. Gd. 4:4, 5. Rom. 8:17.
e. Judtification based on the righteousness of Christ: Rom. 3:21, 22. Rom. 5:18.

For Further Study:

a What fruits of judtification are mentioned in Rom. 5:1-5?

b. Does not James teach that man is justified by works? Jes. 2:21-25.

¢. With what objection to the doctrine of judtification does Paul ded in Rom. 3:5-8?

Questions for Review

1. What isjudtification?

How doesit differ from sanctification?

What elements does it comprise?

In how far are Snsforgiven in judification?

Why must bdlievers il pray for forgiveness?

What isincluded in the adoption of children?

Can we spesk of judtification from eternity and in the resurrection of Chrigt?
How isfaith rdated to judtification?

. What is the ground of judtification? What is the Arminian view?

10. What objections are raised to this doctrine? Can you answer them?
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Part VV: The Doctrine of the Application of the Work of Redemption
Chapter 22: Sanctification and Per severance

The doctrine of judtification naturaly leads on to that of sanctification. The Sate of judtification cdlsfor a
life of sanctification, consecrated to the service of God.

1. Nature and Characteristics of Sanctification. Sanctification may be defined as that gracious and
continuous operation of the Holy Spirit by which, He purifies the snner, renews his whole nature in the
image of God, and enables him to perform good works. It differs from justification in that it takes place
intheinner life of man, isnot alegd but arecreative act, is usudly alengthy process, and never reaches
perfection in thislife. Whileit is very decidedly a supernatural work of God, the believer can and should
co-operatein it by adiligent use of the means which God has placed at hisdisposd, I Cor. 7:1; Cal.
3:5-14; | Pet. 1:22. Sanctification does not congst in amere drawing out of what is dready givenin
regeneration, but serves to strengthen, to increase, and to fortify the new life. It congsts of two parts. the
gradud removd of the pollution and corruption of human nature, Rom. 6:6; Gd. 5:24, and the gradua
development of the new life in consecration to God, Rom. 6:4, 5; Cal. 2:12; 3.1, 2; Gd. 2:19. While it
takes place in the heart of man, it naturdly affects the whole life, Rom. 6:12; | Cor. 6:15-20; | Thess.
5:23. The change in the inner man is bound to carry with it a change in the outer life. That man must co-
operae in the work of sanctification follows from the repeated warnings againg evils and temptations,
Rom. 12:9, 16, 17; | Cor. 6.9, 10; Gd. 5:16-23, and from the constant exhortations to holy living,
Micah 6:8; John 15:4- 7; Rom. 8:12, 13; 12:1, 2; Gd. 6:7, 8, 15.

2. TheImperfect Character of Sanctification in This Life. While sanctification affects every part of
man, yet the spiritud development of believers remainsimperfect in thislife. They must contend with Sn
aslong asthey live, | Kings 8:46; Prov. 20:9; Jes. 3:2; | John 1:8. Their lives are characterized by a
congtant warfare between the flesh and the spirit, and even the best of them are still confessing sin, Job
9:3,20; Ps. 32:5; 130:3; Prov. 20:9; Isa. 64:6; Dan. 9:7; Rom. 7:14; | John 1.9, praying for forgiveness,
Ps. 51:1,2; Dan. 9:16; Matt. 6:12,13; Jas. 5:15, and striving for greater perfection, Rom. 7:7-25; Gal.
5:17; Phil. 3:12-14. Thistruth is denied by the so-called Perfectionists, who maintain that man can reach
perfection in thislife. They apped to the fact that the Bible commands believersto be perfect, Mait.
5:48; | Pet. 1:16; Jas. 1.4, speaks of some as perfect, Gen. 6:9; Job 1:8; | Kings 15:14; Phil. 3:15, and
declares that they who are born of God sin not, | John 3:6, 8, 9; 5:18. But the fact that we must Strive
for perfection does not prove that some are dready perfect. Moreover, the word "perfect’ does not
aways mean free from sin. Noah, Job, and Asa are called perfect, but history clearly provesthat they
were not without sin. And John evidently means either that the new man does not Sin, or that believers
do not livein an. He himsdf saysthat, if we say that we have no sin, we deceive ourselves, and the truth
isnotinus. | John 1:8.



3. Sanctification and Good Works. Sanctification naturdly leads to alife of good works. These may
be cdled the fruits of sanctification. Good works are not perfect works, but works that spring from the
principle of loveto God or faith in Him, Maitt. 7:17, 18; 12:33, 35; Heb. 11:6, that are donein
conscious conformity to the reveded will of God, Deut. 6:2; | Sam. 15:22; Jas. 2:8, and have astheir
find am the glory of God, | Cor. 10:31; Cal. 3:17, 23. Only they who are regenerated by the Spirit of
God can perform such good works. This does not mean, however, that the unregenerate cannot do
good in any sense of the word. Cf. 11 Kings 10:29, 30; 12:2; 14:3; Luke 6:33; Rom. 2:14. In virtue of
the common grace of God they can perform works that are in external conformity to the law and serve a
laudable purpose; but their works are dways radicaly defective, because they are divorced from the
gpiritua root of love to God, represent no red inner obedience to the law of God, and do not aim at the
glory of God. In opposition to the Roman Catholicsit should be maintained that the good works of
believers are not meritorious, Luke 17:9, 10; Eph. 2:8-10; Tit. 3.5, though God promises to reward
them with areward of free grace, | Cor. 3:14; Heb. 11:26; and in opposition to the Antinomians the
necessity of good works must be asserted, Col. 1:10; Il Tim. 2:21; Tit. 2:14; Heb. 10:24.

4. Per sever ance of the Saints. The expresson 'perseverance of the saints naturaly suggests a
continuous activity of believers whereby they persevere in the way of savation. As amatter of fact,
however, the perseverance referred to isless an activity of believers than awork of God, in which
believers mugt participate. Strictly speaking, the assurance of man's savation liesin the fact that God
perseveres. Perseverance may be defined as that continuous operation of the Holy Spirit in the believer,
by which the work of divine grace that is begun in the heart, is continued and brought to completion.
Thisdoctrineis clearly taught in Scripture, John 10:28, 29; Rom. 11:29; Phil. 1:6; Il Thess. 3:3; Il Tim.
1:12; 4:18. And it is only when we believe in this perseverance of God that we canin thislife attain to
the assurance of sdvation, Heb. 3:14; 6:11; 10:22; 11 Pet. 1:10. Outside of Reformed circles this
doctrine finds no favor. It is said to be contradicted by Scripture, which warns againgt apostasy, Heb.
2:1; 10:26, exhorts believers to continue in the way of savation, Matt. 24:13; Col. 1:23; Heb. 3:14, and
even records cases of apodtasy, | Tim. 1:19, 20; Il Tim. 2:17, 18; 4:10. Such warnings and exhortations
would seem to assume the possibility of faling away, and such cases would seem to prove it completely.
But as a matter of fact the warnings and exhortations prove only that God works immediatdly and wants
man to co-operate in the work of perseverance: and there is no proof that the apostates mentioned
were red bdievers. Cf. Rom. 9:6; | John 2:19; Rev. 3:1.



To memorize: Passages to prove:

a Sanctification asawork of God: | Thess. 5:23. Heb. 2:11.

b. Man's co-operation in sanctification: 11 Cor. 7:1. Heb. 12:14.

¢. The mortification of the old man: Rom. 6:6. Gd. 6:24:

d. The quickening of the new man: Eph. 4:24. Cal. 3:10.

e Sanctification incompletein thislife Rom. 7:18. Phil. 3:12.

f. The nature of good works: | Sam. 15:22. | Cor. 10:31. Heb. 11:6.

0. Perseverance of the saints: John 10:28, 29. Il Tim. 1:12. 1l Tim. 4:18.

For Further Study:

a. Canyou infer anything from the following passages as to the time of complete sanctification? Phil.
3:21; Heb. 12:23; Rev. 14:5; 21:27?

b. What parts of man does sanctification affect according to Jer. 31:34; Phil, 2:13; Gal. 5:24; Heb.
9:14?

c. What doesthe word "perfect’ (cf. Auth. Ver.) mean in the following passages: | Cor. 2:6; 31, 2;
Heb. 5:14; Il Tim. 3:16?

Questionsfor Review

1. What is sanctification, and how does it differ from justification®?
2. Isit awork of God or of man?

3. Of what two parts does sanctification congsts?

4. What proof isthere thet it isincomplete in thislife?

5. Who deny this and on what ground? How can you answer them?
6. What are good works in the strict sense of the word?

7. In how far can the unregenerate perform good works?

8. Are good works meritorious or not? Are we not taught that they are rewarded?
9. In what sense are good works necessary?

10. What is meant by the perseverance of the saints?

11. How can this doctrine be proved?



The Doctrine Of The Church And The Means Of Grace
Chapter 23
Nature Of The Church

1. General Description Of The Church. The principal Old Testament word for Church is derived
from averb meaning 'to call' and the principal New Testament word, from averb meaning 'to call out'.
Both denote the Church as an assembly caled by God.

a. Different Meanings Of The Word In The New Testament. Most generdly it denotesaloca
church, whether assembled for worship or not, Acts 5:11; 11:26; Romans 16:4; 1Cor. 11:18; 16:1.
Sometimes it designates a domestic church, or “the church in the house' of some individua, Rom.
16:5,23; 1Cor. 16:19; Col 4:15. Initsmost comprehensive sense it is a description of the whole
body of believers, whether in heaven or on earth, Eph. 1:22; 3:10,21; 5:23; Cal. 1:18,24.

b. The Essence Of The Church. Roman Catholics and Protestants differ as to the essential nature of
the Church. The former finds thisin the Church as an externd and visible organization, congsting
primarily of the priest together with the higher orders of bishops, archbishops, cardinds, and the
Pope. Protestants broke with this externa conception and seek the essence of the Church in the
invigble and spiritud communion of the saints. The Church inits essentid nature includes the
believers of dl ages and no one dse. It isthe spiritua body of Jesus Chrigt, in which thereis no place
for unbdievers

c. Digtinctions Applied To The Church. In spesking of the Church in generd severd didinctions
comeinto congderation.

(2) The Church Militant And The Church Triumphant. The Church as she now exists on earth
isamilitant Church, that is cdled unto and is actudly engaged in aholy war. The Churchin
heaven on the other hand is the triumphant Church, in which the sword is exchanged for the
pam of victory.

(2) The Vigble And The Invisble Church. Thisdigtinction gppliesto the Church asit exists on
earth, whichisinvigble asfar as her spiritud nature is concerned, so thet it isimpossible to
determine precisdly who do and who do not belong to her, but becomes visible in the profession
and conduct of its members, in the ministry of the Word and the Secraments, and in her externd
organization and government.

(3) The Church AsAn Organism And As An Ingtitution. This diginction gpplies only to the
visble Church. Asan organism it is visble in the commund life of beieversand in their
opposition to the world, and as an organization, in the offices, the administration of the Word
and the Sacraments, and in a certain form of Church government.

d. Definitions Of The Church. Theinvisble Church may be defined as “the company of the dect who
are cdled by the Spirit of God, or smply, asthe communion of believers.” And the visble Church
may be defined as “the community of those who profess the true faith together with their children.” It
should be noticed that the membership in both is not dtogether dike.



2. The Attributes And Marks Of The Church. There are especidly three attributes of the Church,
and aso three marks or externd characteristics.

a. Its Attributes. These are the following three:
(2) 1ts Unity. According to the Roman Catholics thisisthe unity of animposing world-wide

organization, but according to the Protestants, the unity of the spiritud body of Jesus Christ.

(2) 1ts Holiness. Roman Catholics find this in the holiness of its dogmas, its mora precepts, its
worship, and its discipline; but Protestants locate it in the members of the Church asholy in
Chrigt and as haly in principle, in the possession of the new life, which is destined for perfect
holiness.

(3) Its Cathoalicity. Rome lays specid claim to this, because its Church is scattered over the whole
earth and has a greater number of members than all the sects taken together. Protestants claim
that theinvisble Church isthered catholic Church, because it includes dl believers of al ages

and dl lands.

b. ItsMarks Or External Characteristics. While the atributes belong primarily to the invisble
Church, the marks belong to the visble Church, and serve to distinguish the true from the fase.
These are dso three in number:

(2) The True Preaching Of The Word Of God. Thisisthe most important mark of the Church,
1John 4:1-3; 2John 9. It does not mean that the preaching must be perfect and absolutely pure,
but that it must be true to the fundamentals of the Chridtian rdigion, and must have a contralling
influence on faith and practice.

(2) TheRight Administration Of The Sacraments. The sacraments may not be divorced from
the Word, asin the Roman Catholic Church, and should be administered by lawful minisers, in
accordance with the divine indtitution, and only to believers and their seed, Matt. 28:19; Mark

16:16; Acts 2:42; 1Cor 11:23-30.
(3) The Faithful Exercise Of Discipline. Thisis necessary for maintaining purity of doctrine and

safeguarding the holiness of the sacraments. The Word of God indgsts on this, Matt. 18:18;
1Cor 5:1-5, 13; 14:33, 40; Rev. 2:14-15, 20.



To Memorize: Passages tedtifying to:
a The Unity Of The Church: John 10:16. John 17:20-21. Ephesians 4:4-6.
b. The Holiness Of The Church: Exodus 19:6. 1Peter 2:9.
c. The Cathalicity Of The Church: Psdm 2:8. Reveation 7:9.
d. The Necessty Of Adhering To The Truth: 2 Timothy 1:13. 2timothy 2:15. Titus 2:1.
e. The Necessty Of The Right Administration Of The Secraments: Acts 19:4-5.
1 Corinthians 11:28-30.
f. The Necessty Of Discipline: Matthew 16:19. Titus 3:10-11.

For Further Study:

a. Did the Church exist before the day of Pentecost? Cf. Matthew 18:17; Acts 7:38.

b. Isthe word 'church’ ever used in the singular in the New Testament to denote a group of churches?
Cf. Acts 9:31.

¢. What causes for discipline were there in the Corinthian church? 1Corinthians 5:1-5, 13; 11:17-34; 2
Corinthians 2:5-11.

Questions for Review

1. What is the meaning of the word 'church' in Scripture according to its derivetion?
2. What different meanings has the word in the New Testament?

3. How do Roman Catholics and Protestants differ as to the essence of the Church?
4. What is the difference between the militant and the triumphant Church?

5. To what Church does the digtinction ‘visble and invisble apply?

6. In what senseisthe Church cdled invisble?

7. How does the Church as an organism and as an indtitution differ?

8. How can we define the invisible, and how the visble Church?

9. Which are the atributes of the Church, and how does our conception of them differ from that of the
Catholics?

10. Which are the marks of the Church, and what purpose do they serve?

11. Do they belong to the invisible or to the visible Church?

12. How must we conceive of the true preaching of the Word?

13. What belongs to the right administration of the sacraments?

14. Why is discipline necessary?



CHAPTER TWENTY -FOUR
The Government And Power Of The Church

Chrigt isthe Head of the Church and source of al its authority, Matt. 23:10; John 13:13; 1Cor 12:5;
Eph. 1:20-23; 4:11-12; 5:23-24. He rules the Church, not by force, but by His Word and Spirit. All
human officersin the Church are clothed with the authority of Christ and must submit to the control of
HisWord.

1. THE OFFICERS OF THE CHURCH. The officers of the Church mentioned in the New

Testament are of two kinds:

a. Extraordinary Officers.

|. The most important of these were the APOSTLES. In the gtrictest sense this name applies only to the
Twelve chosen by Jesus and Paul, but it is aso given to some gpostolic men, Acts 14:4, 14; 1Cor.
9:5-6; 2Cor. 8:23; Gd. 1:19. The gpostles had certain specia qudifications. They were directly
cdled by Christ, Gal. 1:1, saw Christ after the resurrection, 1Cor. 9:1, were conscious of being
inspired, 1Cor. 2:13, performed miracles, 2Cor. 12:12, and wererichly blessed in their labors,
1Cor. 9:1.

[I. The New Testament aso speaks of PROPHETS, men specidly gifted to speak for the edification of
the Church and occasiondly predicting future things, Acts 11:28; 13:1-2; 15:32; Eph. 4:11.

1. And, findly, it dso mentions EVANGELISTS, who assisted apostlesin their work, Acts 21:8; Eph
4:11; 2Tim 4:5.

b. Ordinary Officers. Frequent mention is made of ELDERS, especidly in the Acts of the Apostles,
Acts 11:30; 14:23; 15:2, 6, 22; 16:4; 20:17; 21:18. Alongside of it the name 'bishop’ was used to
designate the same kind of officers, Acts 20:17, 28; 1Tim. 3:1; 5:17, 19; Tit 1.5,7; 1Pet. 5:1-2. While
both names were gpplied to the same class of officers, the name 'éder’ stressed their age, and the name
'bishop’ their work as overseers. The elders were not originaly TEACHERS, but gradudly the teaching
function was connected with their office, Eph. 4:11; 1Tim. 5:17; 2Tim. 2:2. From 1Tim 5:17 it appears
that some elders smply ruled, while others also taught. In addition to these the New Testament aso
gpesks of DEACONS, Phil. 1:1; 1Tim 3:8, 10, 12. The prevailing opinion is that the ingtitution of this
officeisrecorded in Acts 6:1-6.

2. The Ecclesiastical Assemblies. The Reformed Churches have anumber of governing bodies.
Their relaion to each other is marked by a careful graduation. They are known as consistory, classs,
and synod. The consstory consists of the minister and the elders of the loca church; the classs, of one
minister and one elder of each loca church within a certain digtrict; and the synod, of an equa number
of ministers and elders from each classis.

a. The Government Of The Local Church. The government of thelocal church is of arepresentative
character. The minister and the elders, chosen by the people, form a council or consgtory for the
government of the church, Acts 14:23; 20:17; Tit. 1:5. While the elders are chosen by the people, they
do not receive their authority from the people, but directly from Jesus Chrigt, the Lord of the Church.
every loca church isacomplete church, fully equipped to ruleits own affairs. But snceiit affiliates with



other churches on the basis of a common agreement, it is not entirely independent. The Church Order
serves to guard the rights and interests of the local church, but aso the collective rights and interests of
the affiliated churches.

b. The Major Assemblies. When loca churches dfiliate to give greater expresson to the unity of the
Church, magor assemblies, such as classes and synods become necessary. The council of Jerusalem,
described in Acts 15, partook of the nature of amagor assembly. The immediate representatives of the
people, who form the consigtories, are themsalves represented by alimited number in classes, and these
in turn are represented in synods. Ecclesagtical assemblies should naturaly ded only with church
meatters, matters of doctrine and moras, of church government and discipline. But even so mgjor
assamblies must limit themselves to matters which as to thelr nature belong to the province of aminor
assembly, but for some reason cannot be settled there; and matters which as to their nature belong to
the province of amagor assembly, because they pertain to the churches in general. The decisonson
magor assemblies are not merely advisory, but authoritative, unless they are explicitly declared to be only
advisory.

3. The Power Of The Church. The power of the Church is spiritud, because it is given by the Holy
Spirit, Acts 20:28, is a manifestation of the power of the Spirit, John 20:22-23, pertains exclusively to
believers, 1Cor. 5:12-13, and can be exercised only in a spiritua way, 2Cor 10:4. It isaso apurely
ministeria power, which is derived from Christ and is exercised in His name. The power of the Church
isthreefold:

a. A Dogmatic Or Teaching Power. The Church is commissoned to guard the truth, to hand it on
faithfully from generation to generaion, and to defend it againg al forces of unbdief, 1Tim 1:3-4; 2Tim
1:13; Tit. 1:9-11. It must preach the Word unceasingly among dl the nations of the world, Isa. 3:10-11,
2Cor 5:20; 1Tim 4:13; 2Tim 2:15; 4:2; Tit 2:1-10, must draw up creeds and confessions, and must
provide for the training of its future ministers, 2Tim 2:2.

b. A Governing Power. God isaGod of order, who desre that dl things in the Church be done
decently and in order, 1Cor 14:33, 40. For that reason He made provision for the proper regulation of
the affairs of the Church, and gave the Church power to carry the laws of Christ into effect, John 21:15-
17; Acts 20:28; 1Pet. 5:2. This dso includes the power of discipline, Matt. 16:19; 18:18; John 20:23;
1Cor 5:2, 7, 13; 2Thess. 3:14-15; 1Tim. 1:20; Tit. 3:10. The purpose of discipline in the Churchis
twofold, namely, to carry into effect the law of Christ concerning the admission and exclusion of
members, and to promote the spiritud edification of the members of the Church by securing their
obedience to the laws of Chrigt. If there are diseased members, the Church will first seek to effect a
cure, but if thisfallswill put away the diseased members. It dedls with public Sns even when thereisno
forma accusation, but in the case of private Snsingsts on the gpplication of the rule laid down in Mait
18;15-18.

c. A Power Or Ministry Of Mercy. Christ sent out His disciples, not only to preach, but also to hea
al manner of diseases, Mait. 10;1,8; Luke 9:1-2; 10:9, 17. And among the early Christians there were
some who had the gift of hedling, 1Cor. 12:9-10, 28, 30. This specid gift came to an end with the



passing of the gpogtolic age. From that time on the ministry of mercy was largely limited to the Church's
care for the poor. The Lord hinted at thistask in Matt. 16:11; Mark 14:7. The early Church practiced a
sort of communion of goods, so that no one wanted the necessities of life, Acts 4:34. Later on seven
men were gppointed to "serve the tables,” that is, to provide for amore equa distribution of what was
brought for the poor, Acts 6:1-6. After that deacons are repeatedly mentioned, Romans 16:1; Phil 1:1;
1Tim. 3:8-12. Great emphasisis placed on giving or collecting for the poor, Acts 11:29; 20:35; 1Cor.
16:1-2; 2Cor 8:13-15; 9:1, 6-7; Gal 2:10; 6:10; Eph. 4:28; 1Tim. 5:10, 16; Jas 1:27; 2:15-16; 1John
3:17.

To Memorize: Passages proving:

a That Chrigt isthe Head of the Church: Eph. 1:22b-23. Col. 1:18.
b. The specia marks of an apostle: 1Cor. 9:1-2. 2Cor 12:12.

c. The office of elder or bishop: Acts 14:23. 1Tim 3:1. Tit. 1:5.

d. Theteaching function of some lders. 1Tim 5:17. 2Tim 2:2.

e. The office of deacon: 1Tim 3:10.

f. The spiritua nature of the elders work: Acts 20:28. 1Pet. 5:2-3.
0. The power of discipline: Maitt. 18:18. John 20:23.

For Further Study:

a. What men besides the Twelve and Paul are caled apostles? Acts 14:4, 14; 1Cor 9:5-6; 2Cor 8:23;
Gd. 1:19. <seedso: Heb 3:1, Acts 1:21 & 2:14, Rom. 16:17, Jude 1, 2Cor 5:16, Phil 2:25 Gk.,
1Thess1:1 & 2:6.>

b. Who are cdlled evangdlissin the Bible? Acts 21:8; 2Tim. 4:5.

¢. What isthe course of disciplinein connection with private snsindicated in Matt. 18:15-177?

Questions for Review

1. Who isthe Head of the Church and by what standard does He rule?
2. What extraordinary officers were there in the Church?

3. What were the characteristics of the apostles?

4. What did the prophets and the evangdlists do?

5. Which were the ordinary officers?

6. What other name was used for eders?

7. When was the office of deacon indtituted?

8. What ecclesadtical assemblies do we distinguish?

9. In how far istheloca church independent?

10. Is there any Scripture warrant for magjor assemblies? Where?

11. How are they congtituted, and with what matters can they ded?

12. Arether decisons merely advisory?

13. What different kinds of power has the Church? What does each include?
14. What is the purpose of Church discipline?

15. What do we understand by the ministry of mercy in the Church?



THE MEANS OF GRACE
CHAPTER TWENTY-FIVE
TheWord Of God And The Sacraments n General

1. THE WORD OF GOD. The Word of God is the most important means of grace, though Catholics
ascribe this honor to the sacraments.

a THE WORD AND THE SPIRIT. While the term 'means of grace' can be used in abroader sense, it
is here used as a designation of the means which the Church is directed to employ. When we speak of
the 'Word' here, we do not refer to the personal Word (second person in the Trinity, John 1:1 ff.), nor
to the creative word of power, Ps. 33:6; but very specidly to the Word of God asit is contained in
Scripture and is preached to the Church. 1Pet. 1:25. It isthe word of God's grace, and therefore the
most important means of grace. While the emphasis fdls on the Word asiit is PREACHED, it may aso
be brought to men in other ways: in the home and in the school, by means of conversation and religious
literature. The Word is made effective as a means of grace only through the operation of the Holy Spirit.
The Word doneis not sufficient to work faith and conversion, but is yet the necessary instrument. While
the Holy Spirit can, He does not ordinarily work without the Word. The preaching of the Word is made
fruitful by the operation of the Spirit.

b. TWO PARTS OF THE WORD AS A MEANS OF GRACE. The Word as a means of grace
congsts of two parts, namely, the law and the gospel. The law asameans of gracefirst of al servesthe
purpose of bringing men under conviction of Sin, Rom. 3:20, making him conscious of hisinability to
meet the demands of the law, and becoming his tutor to lead him to Chrigt, Gal. 3:24. In the second
placeit isadso therule of life for believers, reminding them of their duties and leading them in the way of
life and salvation. The gospel is a clear representation of the way of sdvation revealed in Jesus Chridt. It
exhorts the snner to come to Chrigt in faith and repentance, and promises those who truly repent and
believe dl the blessings of sdvation in the present and in the future. It is the power of God unto savation
for every onethat believeth. Rom. 1:16; 1Cor. 1:18.

2. THE SACRAMENTSIN GENERAL . The Word of God is complete as ameans of grace, but
the sacraments are not complete without the Word. This must be maintained over againgt the Roman
Catholics, who teach that the sacraments contain dl that is necessary unto salvation. The Word and the
sacraments differ in the following particulars: (a) the Word is absolutely necessary, while the sacraments
are not; (b) the Word serves to beget and to strengthen faith, while the sacraments can only strengthen
it; and (c) the Word isfor dl the world, but the sacraments only for believers and their seed. The
following points deserve attention:

a THE PARTS OF THE SACRAMENTS. Three parts must be distinguished in the sacraments,
namely,

(1) THE OUTWARD AND VISIBLE SIGN. Each one of the sacraments contains an externa
element. This congsts of water in baptism, and of bread and wine in the Lord's Supper. One who
receives merely this may be said to receive the sacrament, but does not receive the whole, nor the most
important part of it.



(2 THEINWARD SPIRITUAL GRACE SIGNIFIED. A sgn pointsto something that is
ggnified, and thisisthe interna matter of the sacrament. It may be cdled righteousness of faith, Rom.
4:11, the forgiveness of ans, Mark 1:4; faith and repentance, Mark 1:4; 16:16, or communion with
Chrigt in His death and resurrection, Rom. 6:3-4; Col. 2:11-12.

(3) THE UNION BETWEEN THE SIGN AND THE THING SIGNIFIED. Thisredly
condtitutes the essence of the sacrament. Where the sacrament is received in faith, the grace of God
accompaniesit. The following definition may be given of a sacrament. A sacrament is a holy ordinance
indtituted by Chrigt, in which by sensble signs the grace of God in Chrigt is represented, seded, and
applied to bdievers, and they, in turn, express their faith and obedience to God.

b. THE NUMBER OF THE SACRAMENTS. During the Old Testament there were just two
sacraments, namely, circumcison and passover. The former was indituted in the days of Abraham, and
the latter in the time of Moses. Both were bloody sacraments in harmony with the Old Testament
dispensation. The Church of the New Testament aso has two sacraments, namely, baptism and the
Lord's Supper, both of which are unbloody. After Christ has brought His perfect sacrifice, no more
shedding of blood is needed. The Church of Rome enlarged the number of sacramentsin an
unwarranted manner by adding confirmation, penance, orders, matrimony, and extreme unction.

c. OLD AND NEW TESTAMENT SACRAMENTS COMPARED. The Church of Rome holds that
thereis an essentid difference between the two: the former being merdly typicd, affecting only the lega
gtanding of the recipient and not his spiritua condition, and depending for their effectiveness on the faith
of those who received them; and the latter working spiritua grace in the hearts of the recipients
irrespective of their spiritua condition, merely in virtue of the sacramenta action. As a matter of fact,
however, thereisno ESSENTIAL difference, Rom. 4:11; 1Cor. 5:7; 10:1-4; Col. 2:11. There are
some dispensationd differences, however: (1) The Old Testament sacraments had a nationd aspect in
addition to their spiritud sgnificance. (2) They pointed forward to the coming sacrifice of Chrigt, while
those of the New Testament point back to the completed sacrifice. (3) They did not convey to the
recipient as rich ameasure of spiritual grace as do the sacraments of the New Testament.

TO MEMORIZE. Passages pointing to:

a TheWord asameans of graces Rom. 10:17. 1Cor. 1:18.

b. The twofold function of thelaw: Rom. 3:20. Rom 7:7. 1John 5:3.

¢. The function of the gospd: Rom. 1:16. 1Cor 1:18. Cf. above under _a._

d. The spiritud sgnificance of the sacraments. Rom. 4:11. 1Cor. 5:7. Col. 2:12. John 6:51.

For Further Study:

a Isthelaw dso arule of life for New Testament believers? Mait. 5:17-19; Rom. 13:10; Eph. 6:2; Jas
2:8-11; 1John 3:4; 5:3.

b. Can you prove that the sacraments are only for believers and their seed? Gen. 17:10; Ex. 12:43-45;
Mark 16:16; Acts 2:39; 1Cor. 11:28-29.

¢. What dispute arose in the early Church about circumcison? Acts 15; Gal. 2:3-9.



Questionsfor Review

1. What do we mean by the term 'means of grace”?

2. What do we mean by ‘the Word of God' as a means of grace?
3. Why isthe Word the most important means of grace?

4. What is the relation between the Word and the Spirit?

5. What is the function of the law as a means of grace?

6. What is the function of the gospe?

7. How are the sacraments related to the Word?

8. How do Word and sacraments differ as means of grace?

9. What is a sacrament?

10. What are the component parts of a sacrament?

11. What isthe sign in each one of the sacraments?

12. Wha isthe thing Sgnified in each?

13. How are the Sgn and the things signified rel ated?

14. How did the Old Testament sacraments differ from those of the New?



CHAPTER TWENTY-SIX
Christian Baptism

Christ ingtituted baptism after the resurrection, Matt. 28:19, Mark 16:16. He charged His disciplesto
baptize those who were made disciples "into the name of the Father and of the Son and of the Holy
Spirit," that is, into specid relaionship with the triune God. While He did not intend to prescribe a
formula, the Church chose the words of the inditution, when it felt the need of one. The present formula
was in use before the beginning of the second century. Protestants regard a baptism legitimate, which is
administered by aduly accredited minister and in the name of the triune God, while Roman Cathalics,
who regard baptism as absolutely necessary unto savation, permit its adminigration, in case the life of a
child isin danger, dso to others than priests, particularly to midwives.

1. The Proper Mode Of Baptism. Baptists not only maintain that the proper mode of baptism is by
immersion, but even assert that immersion belongs to the very essence of baptism. Baptism gpplied in
any other way isnot baptism a dl. They hold that the fundamenta idea of baptism is that of being
buried and risng again with Christ, Rom. 6:3-6; Cal. 2:12, and that thisis symbolicaly indicated only by
immerson. But Scripture clearly represents purification as the essentid thing in the symbolism of
baptism, Ezek. 36:25; John 3:25-26; Acts 22:16; Tit. 3:5; Heb. 10:22; 1Pet. 3:21. And this can be
symbolized by sprinkling or pouring aswell as by immersion, Lev. 14:7; Num. 8:7; Ezek. 36:25; Heb.
9:19-22; 10:22. Consequently the mode of baptism is quite immaterid: it may be administered by
immersion, but also by pouring or sorinkling. But the Baptists have another argument, namely, that the
New Testament warrants only baptism by immersion. However, they fail to prove their point. Jesus did
not prescribe a certain mode of baptism, and the Bible never stresses any particular mode. The word
(BAPTIZO) employed by Jesus does not necessarily mean 'to immerse,’ but may aso mean 'to purify
by washing.' Thereis not a single case of baptism mentioned in the New Testament of which we are
sure that it was baptism by immersion. It is very unlikdly that the multitudes who flocked to John the
Baptist and the three thousand who believed on the day of Pentecost were baptized in that way. Neither
isit likely that this mode was applied in the cases mentioned in Acts 9:18; 10:47; 16:33-34.

2. The Proper Subjects Of Baptism. There are two classes to whom baptism is gpplied, namely,
adults and infants.

A. Adult Baptism. Baptism isintended for believers and their seed. In the words of the indtitution Jesus
undoubtedly had in mind primarily the baptism of adults, for it was only with these that the disciples
could begin in their missionary labors. His indruction implies that baptism had to be preceded by a
profession of faith, Mark 16:16. On the day of Pentecost those that received the word of Peter were
baptized, Acts 2:41; cf. dso Acts 8:37 (Auth.Ver.); 16:31-34. The Church should require a professon
of faith of al adults seeking baptism. When such a professon is made, this is accepted by the Church at
its face vaue, unless there are good reasons to doubt its Sncerity.



B. Infant Baptism. Baptists deny the right of infant baptism, since children cannot exercise faith, and
since the New Testament contains no command to baptize children and does not record asingle
instance of such baptism. Y et this does not prove it unbiblicd.

(1) The Scriptural Basis For Infant Baptism. Infant baptism is not based on a single passage of
Scripture, but on a series of congderations. The covenant made with Abraham was primarily a spiritua
covenant, though it also had a nationa aspect, Rom. 4:16-18; Gal. 3:8-9, 14. This covenant is till in
force and is essentidly the same asthe "new covenant” of the present dispensation, Rom. 4:13-18; G4l.
3:15-18; Heb. 6:13-18. Children shared in the blessings of the covenant, received the sign of
circumcision, and were reckoned as part of the congregation if Isragl, 2Chron. 20:13; Jod 2:16. In the
New Testament baptism is subgtituted for circumcision as the sgn and sedl of entrance into the
covenant, Acts 2:39; Col. 2:11-12. The "new covenant” is represented in Scripture as more gracious
than the old, Isa. 54:13; Jer. 31:34; Heb. 8:11, and therefore could hardly exclude children. Thisisaso
unlikely in view of such passages as Matt. 19:14; Acts 2:39; 1Cor. 7:14. Moreover, whole households
were baptized and it is unlikely that these contained no children, Acts 16:15; 16:33; 1Cor. 1:16.

(2) The Ground And Operation Of Infant Baptism. In Reformed circles some hold that children are
baptized on the ground of a presumptive regeneration, that is, on the assumption (not the assurance),
that they are regenerated. Others take the pogition that they are baptized on the ground of the dll-
comprehengve covenant promise of God, which aso includes the promise of regeneration. Thisview
deserves preference. The covenant promise affords the only certain and objective ground for the
baptism of infants. But if the question is raised, how infant baptism can function as a means of grace to
drengthen spiritud life, the answer isthat it can a the very moment of its administration strengthen the
regenerate life, if dready present in the child, and can strengthen faith later on when the significance of
baptism is more clearly understood. Its operation is not necessarily limited to the very moment of its
adminigration.



TO MEMORIZE. Passages bearing on:

a Theingtitution of baptism: Matt. 28;19. Mark 16:15-16

b. Baptism as a symbol of purification: Acts 22:16. 1Pet. 3:21.

¢. The subgtitution of baptism for circumcison: Col. 2:11-12.

d. The permanent gpplication of the covenant of Abraham: Rom. 4:16. Gal. 3:29.

e. Theincluson of children in the New Testament church: Matt. 19:14. Acts 2:39. 1Cor. 7:14.

For Further Study:

a. Do the following passages prove that the disciples did not use the trinitarian formulain baptism? Acts
2:38; 8:16; 10:48; 19:5.

b. How does the spiritua meaning of baptism compare with that of circumcision? Compare Deut. 30:6;
Jer. 4:4 with Acts 2:38; 22:16.

¢. Can you prove that circumcision was abolished in the New Testament? Acts 15; Gal. 2:3; 5:2-3;
6:12-13.

Questionsfor Review

1. When did Chrigt indtitute baptism?

2. What is the meaning of baptism into the name of someone?

3. Were the words of Chrigt intended as aformula?

4. What do Baptigts regard as the essentid thing in the symbolism of baptism?
5. What isthe essentid thing in it?

6. Did Christ prescribe a certain mode of baptism?

7. Can the necessity of immersion be proved from Scripture?

8. Who are the proper administrators of baptism? What is Rome's view?
9. What is the condition of adult baptism?

10. How can infant baptism be proved from Scripture?

11. What views are there as to the ground of infant baptism?

12. Which should be preferred, and why?

13. How can infant baptism be ameans of grace?



CHAPTER TWENTY-SEVEN
The Lord's Supper

The Lord's Supper was indtituted at the time of the passover shortly before the death of Jesus, Matt.
26:26-29; Mark 14:22-25; Luke 22:19-20; 1Cor. 11:23-25. The new sacrament was linked up with
the centra eement in the pascha meal. The bread that was eaten with the lamb was consecrated to a
new use, and so was the wine of the third cup, "the cup of blessing.” The broken bread and the wine
symboalize the Lord's broken body and shed blood; the physica eating and drinking of these point to a
spiritual gppropriation of the fruits of the sacrifice of Chrigt; and the whole sacrament is a constant
reminder of His redemptive desth.

1. TheLord's Supper AsA Sign And Seal. Like every other sacrament, the Lord's Supper isfirst of
dl asgn. The sign includes not only the visible dements of bread and wine, but dso their esting and
drinking. It isasymbolical representation of the Lord's death, 1Cor. 11:26, and symbolizesthe
believer's participation in the crucified Chrigt and in the life and strength of the risen Lord. In addition to
thisit isaso an act of profession on the part of those who partake of it. They professfathin Chrigt as
their Savior, and dlegiance to Him asther King. But the Lord's Supper ismorethan asign; itisadso a
sed, which is attached to the thing signified and is a pledge of its redization. It gives believing partakers
the assurance that they are the objects of the great love of Christ revedled in His sdf-surrender to a
bitter and shameful death; that dl the promises of the covenant and dl the riches of the gospe are theirs,
and even that the blessings of salvation are theirsin actua possesson.

2. The Presence Of Chrigt In The Lord's Supper. The question as to the nature of the presence of
Chrigt inthe Lord's Supper is one that has long been debated, and one on which there is il
consderable difference of opinion. Four views come into consideration here,

a. TheView Of Rome. The Church of Rome conceives of the presence of Christ in the Lord's
Supper inaPHY SICAL SENSE. On the ground of Jesus statement, “thisis my body," it holds that
bread and wine change into the body and blood of Chrigt, though they continue to look and taste
like bread and wine. This view is open to severd objections: (1) Jesus, standing before the disciples
in the flesh, could not very well say that He had His body in His hand; (2) Scripture spesks of the
bread as bread even after the supposed change has taken place, 1Cor. 10;17; 11:26-28; and (3) It
is contrary to common sense to believe that what looks and smells and tastes like bread and wine is
indeed flesh and blood.

b. TheLutheran View. Lutherans maintain that, while bread and wine remain what they are, the
whole person of Chrigt, body and blood, is present IN, UNDER, and ALONG WITH, the
elements. When Christ had the bread in His hand, He held His body along with it, and therefore
could say, "thisismy body." Every one who receives the bread aso receives the body, whether he
be abeliever or not. Thisis no great improvement on the Roman Catholic doctrine. It ascribesto
Jesus words the unnatura meaning "this accompanies my body." Moreover, it is burdened with the
impossible notion that the body of Chrigt is omnipresent.

c. TheZwinglian View. Zwingli denied the bodily presence of Chrigt in the Lord's Supper, while
admitting that He is spiritually present in the faith of believers. For him the Lord's Supper was mainly



amere sgn or symbol, amemorid of the death of Christ, and an act of profession on the part of
believers. Some of his statements, however, seem to indicate that he also regarded it asa sedl or
pledge of what God does for the believer in Chrigt.

d. Calvin'sView. Cdvintook an intermediate position. Instead of the physical and locd, he taught the
gpiritud presence of Christ in the Lord's Supper. In distinction from Zwingli he stressed the deeper
sgnificance of the sacrament. He saw in it asedl and pledge of what God does for believers rather
than a pledge of their consecration to God. The virtues and effects of the sacrifice of Christ on the
cross are present and actualy conveyed to believers by the power of the Holy Spirit.

3. The Persons For Whom The Lord's Supper IsInstituted The Lord's Supper was not ingtituted
for dl indiscriminatdly, but only for believers, who understand its spiritud significance. Children, who
have not yet come to years of discretion, are not fit to partake of it. Even true believers may bein such a
Spiritua condition that they cannot worthily take their place at the table of the Lord, and should

therefore examine themsdves carefully, 1Cor 11:28-32. Unbelievers are naturaly excluded from the
Lord's Supper. The grace that is received in the sacrament does not differ in kind from that whichis
received through the insgrumentdity of the Word. The sacrament merely adds to the effectiveness of the
Word and to the measure of the grace received. The enjoyment of its spiritua benefits depends on the
faith of the participant.

TO MEMORIZE. Passages bearing on:

a Theingtitution of the lord's supper: 1Cor. 11:23-27.

b. The lord's supper asasign and sed: Matt. 26:26-27. 1Cor. 10:16.
c. Thelord's supper as an act of profession: 1Cor 11:26.

d. Worthy participation and sdf-examination: 1Cor. 11:27-29.

For Further Study:

a Do the words of Jesus in John 6:48-58 have reference to the Lord's Supper?

b. Does the expression "breaking bread' necessarily refer to the Lord's Supper? Cf. Acts

2:42; 20;7, 11; 27:35; 1Cor 10:16.

¢. Can you mention other cases in which the verb 'to be' cannot be taken literdly? John 10:7; 11:25;
14:6; 15:1.

Questionsfor Review

1. What belongs to the sign in the Lord's Supper?

2. What does the sacrament signify and what doesiit sed?

3. What isthe Roman Cathoalic view of the presence of Christ in the Lord's Supper?
4. How do the Lutherans conceive of it?

5. What objections are there to these views?

6. What is the Zwinglian conception of the Lord's Supper?

7. How does Calvin's conception differ from it?

8. How does Calvin conceive of the Lord's presence in it?

9. How does the grace received in the sacrament differ from that received through the Word?
10. For whom was the Lord's Supper instituted?



11. Who should be excluded from the table of the Lord?



THE DOCTRINE OF THE LAST THINGS

CHAPTER TWENTY-EIGHT
Physical Death And The Intermediate State

1. PHYSICAL DEATH. Physicd degth isvarioudy represented in Scripture. It is spoken of asthe
degth of the body, as distinguished from that of the soul, Matt. 10:28; Luke 12:4, as the termination or
loss of animd life, Luke 6:9; John 12:25, and as a separation of body and soul, Eccl. 12:7; Jas. 2:26. It
is never an annihilation, but may be described as A TERMINATION OF PHYSICAL LIFEBY THE
SEPARATION OF BODY AND SOUL. Pdlagians and Socinians teach that man was created so that
he had to die, but thisis not in harmony with Scripture. It teaches us that deeth resulted from snandisa
punishment for sin, Gen. 2:17; 3:19; Rom. 5:12, 17; 6:23. Instead of being something naturd, it isan
expression of divine anger, Ps. 90:7, 11, ajudgment, Rom. 1:32, a condemnation, Rom. 5:16, and a
curse, Gd. 3:13, filling the hearts of men with dread and fear. But since degth is a punishment for ain,
and believers are redeemed from the guilt of ain, the question naturdly arises, Why must they il die? It
is clear that it cannot be a punishment for them, but must be regarded as an important eement in the
process of sanctification. It is the consummation of their dying unto sin.

2. THE INTERMEDIATE STATE. Opinions differ very much as to the condition of man between
degth and the generd resurrection. The most important theories call for a brief discussion.

a. THE MODERN IDEA OF SHEOL-HADES. Theideais very prevdent at present that a death
both the pious and the wicked descend into an intermediate place, which the Old Testament cals
SHEOL, and the New Testament, HADES. It is not a place of reward or punishment, but a place
where dl share the same fate, a dreary abode where life is but aweakened reflection of life on earth, a
place of weakened consciousness, of dumberous inactivity, where life has logt its interests and the joys
of living are turned into sadness. But thisis hardly a scriptura representation. If the terms SHEOL and
HADES aways denote a place to which both the pious and the wicked descend, how can the descent
into it be held up as awarning to the wicked, Ps. 9:17; Prov. 5:5; 7:27; 9:18; 15:24; 23:14? And how
can Scripture speak of God's anger as burning there, Deut. 32:22? It wasin HADES that the rich man
lifted up his eyes, Luke 16;23, and he cdls it a"place of torment,” vs. 28. It is better to assume that the
words SHEOL and HADES are not dways used in the same sense, but sometimes denote the grave,
Gen. 42:38: Ps. 16:10, sometimes the state or condition of death, represented as aplace, 1Sam 2:6; Ps.
89:48, and sometimes the place of eterna punishment, Deut. 32:22; Ps 9:17; Prov. 9:18.

b. PURGATORY, LIMBUS PATRUM, AND LIMBUSINFANTUM. According to the Church
of Rome the souls of those who are perfect at death are at once admitted to heaven, Matt. 25:46; Phil.
1:23, but those who are not perfectly cleansed at death -- and thisis the condition of most believers --
enter aplace of purification called purgatory. The length of their stay there varies according to the need
of individua cases, and can be shortened by the prayers, good works, and masses of pious friends or
relaives. This doctrine finds no support in Scripture. -- The Limbus Patrum is the place where,
according to Rome, the Old Testament saints were detained until Christ set them free between His
death and resurrection. -- And the Limbus Infantum is the supposed abode of al unbaptized children.
They remain there without any hope of ddiverance, suffering no positive punishment indeed, but
excluded from the blessings of heaven. Neither of these views find any support in Scripture.



c. THE SLEEP OF THE SOUL. The notion that at desth the soul entersinto a state of unconscious
repose or deep, was advocated by severa sectsin the past, and is now aso afavorite doctrine of the
Irvingitesin England and of the Russdllitesin America. It has a peculiar fascination for those who find it
hard to believe in a continuance of consciousness gpart from the brain. They find support for itin
Scripture passages which speak of death as a deep, Matt. 9:24; Acts 7:60; 1Thess. 4:13, or seem to
say that the dead are unconscious, Ps. 6:5; 30:9; 115:17; 146:4. But the former smply spesk of death
as adeep because of the smilarity between a dead body and abody adeep, and the latter smply stress
the fact that the dead can no more take notice of nor share in the activities of the present world.
Believers are represented as enjoying aconscious life immediately after death, Luke 16:19-31; 23:43;
2Cor. 5:8; Phil. 1:23; Rev. 6:9.

d. ANNIHILATIONISM AND CONDITIONAL IMMORTALITY. According to these
doctrines there is no conscious existence, if any existence a dl, of the wicked after death.
Annihilationism teaches that man was crested immortd, but that they who continuein snareby a
positive act of God deprived of immortdity and finally destroyed or bereft forever of consciousness.
According to the doctrine of conditional immortdity, however, man was created mortal, and only
believers receive the gift of immortdity in Christ. The wicked ultimately perish completely or lose dll
consciousness. Theresult is the same in both cases. These doctrines are supposed to find support in the
fact that the Bible represents eternd life as a gift of God in Chrigt, John 10:27-28; Rom. 2:7; 6:23, and
threatens snners with death and destruction, Ps. 73:27; Md. 4:1; 2Pet. 2:12. But the Bible clearly
teaches that Snnerswill continue to exist, Matt. 25:46; Rev. 14:11; 20:10, and that there will be degrees
of punishment of the wicked, Luke 12:47-48; Rom. 2:12.

e. SECOND PROBATION. Some scholars hold that they who die in their snswill have another
opportunity after death to accept Christ. No man will perish without having been offered afavorable
opportunity to know and accept Jesus. They appedl to such passages as Eph. 4.8-9; 1Cor. 15:24-28;
Phil. 2:9-11; Cal. 1:19,20; 1Pet. 3:19; 4:6. But these do not prove the point. Moreover, Scripture
represents the state of unbelievers after death as afixed sate, which cannot be dtered, Eccl. 11:8; Luke
16:19-31: John 8:21, 24; 2Pet 2:4,9; Jude 7, 13. Their judgment depends on what they have donein
the flesh, Matt. 7:22-23; 10:32-33: 25:34-46; 2Cor 5:9-10; 2Thess. 1:8.

TO MEMORIZE. Passages proving:

a That degth is apunishment for sn: Rom. 5:12. Rom. 6:23.

B. That believers are victorious over death: 1Cor. 15:55-57.

C. That sheol-hadesisin some cases a place of punishment: Ps. 9:17. Prov. 15:24. Luke 16:23.
D. That believers are with christ immediately after death: 2Cor. 5:8. Phil. 1:23.

E. That unbelievers continue to exist after death: Matt. 25:46. Luke 12:47-48. Rev. 14:11.

F. That there is no escape after death: Luke 16:26. 2Pet. 2:9.

For Further Study:

a What do the following passages teach respecting death? 1Cor. 15:55-57; 2Tim. 1:10; Heb. 2:14;
Rev. 1:18; 20:14.

b. Do you think the following passages support the doctrine of purgatory? Isa. 4:4; Mic. 7:8; Zech.
9:11; Mal. 3:2; Maitt. 12:32; 1Cor. 3:13-15.

c. Does the word of Jesus to the dying thief on the cross fit in with the doctrine of the deep of



the soul ? Luke 23:43.

Questionsfor Review

1. How is physical death represented in Scripture?

2. How can you prove that death is not something natural?

3. What is the connection between sin and desth?

4. |s death a punishment for believers? What purpose does it serve?

5. What isthe modern idea of sheol-hades?

6. What objections are there to this theory?

7. What do these terms denote in Scripture?

8. How do the doctrines of annihilation and conditiona immortality differ?
9. What is the supposed Scripture basis for these?

10. How can you disprove them?

11. What is the Roman Catholic doctrine of Purgatory, Limbus Patrum, and Limbus Infantum?
12. What is the doctrine of the deep of the soul?

13. What isits supposed Scripture basis? How would you refute it?

14. What is the doctrine of second probation?

15. Does Scripture support or contradict this doctrine?



CHAPTER TWENTY-NINE
The Second Coming Of Christ.

The New Testament clearly teaches us that the first coming of Christ will be followed by a second.
Jesus referred to His return more than once, Matt. 24:30, 25:19; 26:64; John 14:3; angels called
attention to it at the ascension, Acts 1:11; and the Epistles spesk of it repeatedly, Phil. 3:20; 1Thess.
4:15-16; 2Thess. 1:7, 10; Tit. 2:13; Heb. 9:28.

1. GREAT EVENTSPRECEDING THE SECOND COMING. According to Scripture severd
important events must precede the return of Chridt.

a. THE CALLING OF THE GENTILES. The gospe of the kingdom must be preached to dl
nations before the coming of Chrigt, Matt. 24:14; Mark 13:10; Rom. 11:25. This means that the nations
as awhole must be so thoroughly evangelized that the gospel becomes a power in the life of the people,
asggn that calsfor decison.

b. THE CONVERSION OF THE FULL NUMBER OF ISRAEL. 2Cor. 3:15 and Rom. 11.25
29 refer to aconverson of Isradl, and the passage in Romans seems to connect this with the end of
time. Some take these passages to teach that Israel asawhole, Isragl asanation, will findly turn to the
Lord. It ismore likely, however, that the expression "dl Isradl” in Rom. 11:26 smply refers to the full
number of the elect out of the ancient covenant people.  The whole passage does seem to imply that in
the end large numbers of I1sradl will turn to the Lord.

c. THE GREAT APOSTASY AND THE GREAT TRIBULATION. The Bible teaches repeatedly
that toward the end of time there will be a great faling away. Iniquity will increase, and the love of many
will wax cold, Matt. 24:12; 2Thess. 2:3; 2Tim. 3:1-7; 4:3-4. Wickedness crying to high heaven will
result in aterrible tribulation "such as hath not been from the beginning of the world until now, no, nor
ever shdl be" Matt. 24:21. If those days were not shortened no flesh would be saved; but they will be
shortened for the sake of the elect.

d. THE COMING OF ANTICHRIST. The spirit of Antichrist was dready in evidence in the
gpostalic age, 1John 4:3, and many antichrists had made their ppearance, 1John 2:18. But the Bible
leads us to expect that at the end of the age asingle individua will sand out as the incarnation of al
wickedness, "the man of ain,” "the son of perdition, he that opposeth and exdteth himsdf againg dl thet
iscdled God or that is worshipped; so that he sitteth in the temple of God, setting himsdlf forth as God."
2Thess. 2:3-4.

e. SSIGNS AND WONDERS. The Bible dso refers to griking sgns as marking the beginning of the
end. There will be wars, famines, and earthquakesin diverse places, which are called the beginning of
travail, to be followed by the rebirth of the universe; and aso fearful portents in heaven, when the
powers of the heavens will be shaken, Matt. 24:29-30; Mark 13:24-25; Luke 21:25-26.

2. THE SECOND COMING ITSELF. After these sgns the Son of Man will be seen coming on the
clouds of heaven.

a. THE TIME OF HISCOMING. Some believe that the coming of Chrigt isimminent, thet is, may
now occur a any time. But the Bible teaches us that the events and signs mentioned in the foregoing
must precede the return. From God's point of view the coming is dways near, Heb. 10;25; Jas. 5:9;



1Pet. 4:5; but no one can determine the exact time, not even the angels nor the Son of Man, Matt.
24:36.

b. THE MANNER OF HIS COMING. The person of Christ will return. He has dready come in the
Spirit on the day of Pentecost, but He will return in the body, so that He can be seen, Matt. 24:30;
26:64; Acts 1:11; Tit. 2:13; Rev. 1:7. Though severd signswill precede His coming, yet it will be
unexpected and take people by surprise, Matt. 24:37-44; 25:1-12; 1Thess. 5:2-3; Rev. 3:3. Moreover,
it will be aglorious and triumphant coming. The clouds of heaven will be His chariot, Matt. 24:30, the
angels His bodyguard, 2Thess. 1.7, the archangels His herads, 1Thess. 4:16, and the saints of God His
glorious retinue, 1Thess. 3:13; 2Thess. 1:10.

¢. THE PURPOSE OF HISCOMING. Chrigt will return to introduce the future age, the eternd sate
of things, and will do this by two mighty events, the resurrection and the fina judgment, John 5:25-29;
Acts 17:31; Rom. 2:3-16; 2Cor. 5:10; Phil. 3:20-21; 1Thess. 4:13-17; 2Pet. 3:10-13; Rev. 20:11-15;
22:12

3. THE QUESTION OF THE MILLENNIUM . Some believe that the second coming of Christ will
ether be preceded or followed by amillennium.

a. POST-MILLENNIALISM. Post-millennidism teaches that the second coming of Chrigt will follow
the millennium. The millennium is expected during the gospd digoensation, in which we are now living,
and a the end of which Chrigt will gppear. The expectation is that the gospd will in the end become
much more effective than it is at present and will usher in a period of righteousness and peace and of
rich spiritual blessngs. In our days some even expect that thiswill be the grand result of a purdy natura
process of evolution. This whole idea, however, does not seem to fit in with what the Bible tdls us
respecting the great gpostasy toward the end of time.

b. PRE-MILLENNIALISM . According to Pre-millennidism Chrig at His return will re-establish the
kingdom of David on earth, and will reign a Jerusdem for athousand years. Thistheory isbased on a
literdigtic interpretation of the prophets and of Rev. 20:1-6. It makes the kingdom of God an earthly
and nationd kingdom, while the New Testament representsiit as spiritud and universal, a kingdom that
iseven now in existence, Mait. 11:12; 12:28; Luke 17:21: John 18:36-37; Col. 1:13. The New
Testament knows nothing of such an earthly and tempord kingdom of Chrigt, but does spesk of His
heavenly (2Tim. 4:18) and eterna (2Pet. 1:11) kingdom. Moreover, this theory seeksits main support
in a passage (Rev. 20:1-6), which represents a scene in heaven, and makes no mention of the Jews, of
an earthly and nationa kingdom, nor of the land of Paestine, as the place where Jesus will rule.

TO MEMORIZE. Passages pertaining to:

A. The Cdling Of The Gentile: Mait. 24:14. Rom. 11:25-26a.

B. The Conversgon Of Israd: Rom. 11:26. 2Cor. 3:15-16.

C. The Great Apostasy And The Great Tribulation: Matt. 24:9-13.  Matt. 24:21-22.
D. The Reveation Of Antichrist: 2Thess. 2:8-9. 1John 2:18a, 22.

E. The Second Coming Of Christ: Matt. 24:44. Phil. 3:20. Tit. 2:13.

For Further Study:
a How would you explain the passages that speak of the coming of Christ as near? Mait. 16:28;
24:34; Heb. 10:25; Jas. 5:9; 1Pet. 4:5; 1John 2:18.



b. Who are the "fdse Chrigts' or "antichrists," of which the Bible speaks, Mait. 24:24; 1.John
2:18?

C. What would you say in reply to the idea that the second coming of Christ belongs to the past,
since He returned in the Spirit, John 14:18, 28.

Questions for Review

1. What great events will precede the second coming of Christ?
2. Inwhat sense musgt the nations be evangelized?

3. How must we understand the predicted conversion of |srael?
4. What isthe great gpostasy and the grest tribulation?

5. What does the Bible mean when it speaks of the Antichrist?
6. In what sense are there antichrists even now?

7. What signs will precede the second coming?

8. In what sense can it be regarded as near?

9. Can we regard the second coming as a past event? If not, why not?
10. Can you prove that it will be physicd and vishle?

11. How can it be sudden, when it will be preceded by signs?
12. What will be the purpose of Chrigt's return?

13. What is the difference between post- and pre- millennidism?
14. What objections are there to these theories?



CHAPTER THIRTY
The Resurrection, The Last Judgment And The Final State

1. THE RESURRECTION. Scripture teaches usthat at the return of Christ the dead will be raised
up. The Old Testament clearly speeks of it in I1sa 26:19, Dan. 12:2. The New Testament contains more
abundant proof if it, John 5:25-29; 6:39-40, 44; 11:24-25; 1Cor 15; 1Thess. 4:13-17; Rev. 20:13.

a. THE CHARACTER OF THE RESURRECTION. Scripture teaches usto look forward to a
BODILY resurrection, smilar to the resurrection of Christ. The redemption in Christ will include the
body, Rom. 8:23; 1Cor. 6:13-20. Such aresurrection is clearly taught in 1Cor. 15, and in Rom. 8:11. It
will include both the righteous and the wicked, but will be an act of ddiverance and glorification only for
the former. For the latter the re-union of body and soul will issuein the extreme pendty of eternd degth.
b. THE TIME OF THE RESURRECTION. According to Scripture the genera resurrection will
coincide with the return of Chrigt and the end of the world, and will immediatdly precede the find
judgment, John 5:27-29; 6:39-40, 44, 54; 11.24; 1Cor. 15:23; Phil. 3:20-21; Rev. 20:11-15. Pre-
millennarians teach a double resurrection: one of the just a the return of Christ, and another of the unjust
athousand years later, at the end of the world. But the Bible speaks of the resurrection of bothina
gngle breath. Dan. 12:2; John 5:28-29; Acts 24:15. It connects the judgment of the wicked with the
coming of Chrigt, 2Thess. 1:7-10, and places the resurrection of the just at the last day, John 6:39-40,
44, 54, 11.24.

2. THE LAST JUDGMENT. The doctrine of the resurrection leads right on to that of the last
judgment. The Bible speaks of the coming of afind judgment in no uncertain terms, Ps. 96:13; 98:9;
Eccl. 3:17; 12:14; Matt. 25:31-46; Rom. 2:5-10; 2Cor. 5:10. 2Tim. 4:1; 1Pet. 4:5; Rev. 20:11-14.

a. THE JUDGE AND HISASSISTANTS. Chrigt asthe Mediator will be the Judge, Matt. 25:31-
32; John 5:27; Acts 10:42; 17:31; Phil. 2:10; 2Tim. 4:1. This honour was conferred on Chrigt asthe
reward for His aoning work. The angels will assst Him, Matt. 13:41-42; 24:31; 25:31, and the saints
will dso have some sharein Hisjudicid work, 1Cor. 6:2-3; Rev. 20:4.

b. THE PARTIESTHAT WILL BE JUDGED. It is perfectly evident from Scripture that every
individua of the human race will have to gppear before the judgment seet, Eccl. 12:14; Matt. 12:36-37;
25:32; Rom. 14:10; 2Cor. 5:10; Rev. 20:12. Some think that the righteous will be excepted, but thisis
contrary to Matt. 13:30, 40-43, 49; 25:31-36; 2Cor. 5:10. Clearly the demons will aso be judged,
Matt. 8:29; 1Cor. 6:3; 2Pet 2:4; Jude 6.

c. THE TIME OF THE JUDGMENT. Thefind judgment will naturdly be at the end of the world,
and will follow immediately after the resurrection of the dead, John 5:28-29; Rev. 20:12-13. The
duration of the judgment cannot be determined. The Bible spesks of "the day of judgment”, but this
does not necessarily mean that it will be aday of twenty-four hours. Neither is there any ground to
assart with the Pre-millennarians that it will be aday of athousand years.

d. THE STANDARD OF JUDGMENT. The standard by which saints and snnerswill be judged
will evidently be the revedled will of God. Gentiles will be judged by the law of nature; Jews by the Old
Testament revelation, and those acquainted with the fuller revelaion of the gospel will be judged by it,
Rom. 2:12. God will give every man his due.



3. THE FINAL STATE. Thefind judgment serves the purpose of setting forth clearly what the find
state of each person will be.

a. THE FINAL STATE OF THE WICKED. The wicked are consigned to the place of punishment
cdled "hdl”. Some deny that hell is aplace and regard it merely as a condition, but the Bible uses locd
terms right along. It speaks, for ingtance, of a"furnace of fire", Matt. 13:42, a"lake of fire', Rev. 20:14-
15, and of a"prison”, 1Pet. 3:19, dl of which arelocd terms. In this place they will be totaly deprived
of the divine favour, will experience an endless disturbance of life, will suffer postive painsin body and
soul, and will be subject to pangs of conscience, anguish, and despair, Matt. 8:12-13; Mark 9:47-48;
Luke 16:23, 28; Rev. 14:10; 21:8. There will be degreesin their punishment, Matt. 11:22, 24; Luke
12:47-48; 20:47. It is evident that their punishment will be eterna. Some deny this, because the words
‘eernd’ and 'everlagting' may smply denote along period of time. Yet thisis not the usud meaning of
the words, and there is no reason to think that they have that meaning when gpplied to the future
punishment of the wicked. Moreover, other terms are used, which point to endless punishment, Mark
9:43, 48; Luke 16:26.

b. THE FINAL STATE OF THE RIGHTEOUS. Thefind gate of believerswill be preceded by the
passing of the present world and the establishment of a new creation. Thiswill not be an entirdly new
cregtion, but rather arenewal of the present creation. Ps. 102:26-27; Heb. 12:26-28. Heaven will be
the eternd abode of believers. Some think of heaven merely as a condition, but the Bible clearly
representsit as a place, John 14:2; Matt. 22:12-13; 25:10-12. The righteous will not only inherit
heaven, but the entire new creation, Maitt. 5:5; Rev. 21:1-3. The reward of the righteous is described as
eternd life, that is, not merdly endlesslife, but life in dl its fullness, without any of the imperfections and
disturbances of the present. Thisfullness of life is enjoyed in communion with God, which isredly the
essence of eternd life, Rev. 21:3. While dl will enjoy perfect bliss, there will be degreesdsoin the
enjoyments of heaven, Dan. 12:3; 2Cor. 9:6.

TO MEMORIZE. Passages proving:

A. A Generd Resurrection: Dan. 12:2. John 5:28-29.

B. A Resurrection Of The Body: Rom. 8:11. 1Cor. 15:35.

C. A Resurrection At The Last Day Or At The Coming Of Christ: 1Cor. 15:22-23. 1Thess. 4:16. John
6:40.

D. A Fina Judgment With Christ As Judge: 2Cor. 5:10. 2tim 4:1. Rev. 20;12.

E. Eternd Awards And Punishments. Mait. 25:46. Rom. 2:6-8. 2thess. 1:9.

F. Degrees In Awards And Punishments: Dan. 12:3. Luke 12:47-48. 2Cor. 9:6.

For Further Study:

a How does Jesus argue the resurrection in Matt. 22:23-33?

b. Does Paul in 2Thess. 1:7-10 place the judgment of the wicked a thousand years after the coming of
Chrigt?

c. Does 1Cor. 6:3 prove that the good angels will aso be judged?

Questionsfor Review
1. How can you prove the resurrection of the body from the New Testament?
2. What Bible proof is there for the resurrection of the wicked?



3. How does their resurrection differ from that of the righteous?

4. What does the Bible teach respecting the time of the resurrection?
5. How would you disprove the doctrine of a double resurrection?
6. What Scripture proof isthere for alast judgment?

7. Who will be the Judge, and who will asss Him?

8. What parties will be judged?

9. When will the last judgment be, and how long will it last?

10. By what standard will men be judged?

11. In what will the punishment of the wicked congst?

12. How can you prove thet it will be unending?

13. Will the new cregtion be an entirely new creation?

14. What will be the reward of the righteous?



